





















































Figure 2. Different views of original Saturna Island head (Photo: Philip Ward).

sculpture of this area ... Your specimen,
if our information is correct, is of great

importance as it introduces a new type of

sculpture—moulding.” Duff’s study was
published in 1956 with no mention of the
Saturna Island ceramic head.

On January 23, Emma Scott wrote
back to say she is sending the figure to the
Museum. She reiterated information previ-
ously given to Pickford. She suggested that
Duff write Jim Money of Saturna Island
regarding artifacts found at the site. On
January 28, Duff writes back:

“Many thanks for the loan of the
pottery head. It is a strange thing,
and definitely does not belong
to this area. The closest things [
know of similar to it are the pot-
tery figurines of pre-Aztec Mexico.
With your permission I will keep it
a while longer to be photographed
and studied further.”

On February 11, 1953, Wilson Duff writes
to Jim E. Money:

“...The object seems to me to be
of Mexican origin possible part
of a mould-made pottery figurine
of pre-Aztec times (before about
11004.D.). The question is, of
course, how did it get to Saturna
Island. It is the sort of thing that a
traveler in Mexico might easily ac-
quire as a souvenir. Do you know if
any of the residents of your area or
visitors have ever been to Mexico
or have collections of Mexican
souvenirs? In the same connection |
would be interested in anything you
can tell me about Indian middens
or other remains on the island, and
the types of relics that have been
discovered there.”

On February 15, Money writes Duff:

“David, Mrs. Scotts’ son told me
he found the head some 400 ft out
at Lyall beach when the tide was
extremely low. Most of Lyall beach
is very muddy at low tide but there
is a reef of hard shale which runs
out a long way and would hold up
anything from sinking into the mud.
...We have enquired around Sat-
urna and can find no one who has
any collection of Mexican pottery
or anyone that has ever been south
of the American border.”

On March 10, 1953, Duff sent a letter to
Emma Scott:

“I am returning to you the broken
pottery head... I think it is part of
a Mexican (pre-Aztec) mould made
pottery figurine. I have sent photo-
graphs for positive identification
to Washington, D.C., ...As soon as
[ find out more, I'll let you know.”

On March 24, 1953, Gordon Eckholm of
the American Museum of Natural History
wrote to Duff:

“Dr. Roberts of the Bureau of
American Ethnology has forwarded
to me your correspondence and the
pictures of the figure head ...with
the idea that 1 might comment on
the figure's possible Mexican af-

filiation. ... The figure does not sug-

gest any Mexican stvle of which I
know. It certainly does not resemble
anything in the well known figurine
complexes of Central Mexico,
either pre-Aztec or Aztec. There
are many less well known local
styles in other portions of Middle
America and occasional variants

which do not form recognizable
styles, but on the whole I am fairly
well convinced that it could not be

Mexican. Hollow figures are not so
common and I particularly haven't
seen anything with the peculiarity
of a central topknot of the kind pos-
sessed by your figurine.

But I think I have another solu-
tion for you. The figurine bears
considerable resemblance to the so-
called Haniwa figurines of Japan,
suggested to me in the first place by
Mr. Fairservis of our department. [
haven 't gone very far in searching
out illustrations of these.”

Eckholm points out figures in N.G.
Munro’s Prehistoric Japan (1911) and
William Gowland’s The Dolmens and
Burial Mounds of Japan (1897), as well as
H. Motoyama’s Relics of Japanese Stone
Age. He notes that:

"Not all of the Haniwa figurines
are closely similar to your piece,
but all of them are hollow with slit
eyes and mouth, some have the top
knot and some have a very similar
outline. And note particularly Fig.
395 in Munro which shows red
face painting on the mouths of a
number of them which may be the
red color on yours. I gather that
the Haniwa figurines date to about
400 A.D. ...This looks to me like a
very interesting find, and I think you
should follow it up in detail. Found
near a midden site ...it probably
comes from the refuse of that site.
It might be that some digging would
be worth while and you should, with
this possible lead, get some experts
in the Japanese field to look at it.
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You will be well aware of the poten-
tial importance of tying up one of
your sites with a definite period of
the Japanese sequence.”

On March 31, 1953, Duff explained to

Emma Scott the contents of Eckholm’s

letter:
“He identifies it as a Japanese
Haniwa figurine which may date
back to about 400 A.D. This of
course raises a lot of questions,
which I intend to follow up. I'll let
you know of any further develop-
ments.”

The same day Duff wrote to Dr. Wayne
Suttles, then at the Museum of Anthro-
pology,; University of British Columbia
and later a professor of Anthropology at
Portland State University. Suttles was an
expert on Salish languages but worked
during the war years breaking Japanese
codes and spent some time in Japan after
the war:

“I have just received a letter from
Gordon Ekholm in which he iden-
tifies the object pictured in the en-
closed photographs as a Japanese
Haniwa figure. Isn't that just what
vou said? I would be obliged if you
would look at your books and see if
you can pin it down exactly.”

My discussions with Wayne Suttles in
the 1990s indicated that he did not take
this conversation any further, in terms of
identification of the figure.

On April 1, 1953, Frank H. H.
Roberts, Jr., of the Bureau of American
Ethnology, writes to Duff:

“After receiving a copy of Dr.
Gordon F. Ekholm s report ...we re-
ferred the previous correspondence
and photographs to Dr. A.G. Wen-
ley, Director of the Freer Gallery
of Art. His comment is as follows:

‘I cannot identify this piece
definitely, and of course it is of very
small size. However, it is not unlike
pieces found in some quantity in the
northern part of the main island of
Japan, in the general area of Qu.
It certainly seems to be a curious
piece to find near Vancouver.’

Dr. Wenley is an expert on Japa-
nese art, but according to him,
‘not on archaeological artifacts.’
It will be interesting to hear what

18 The Midden 43(3)

Dr.[Phillip] Drucker has to say
about the specimen.”

David Scott and Don Abbott

On August 8, 1960, Don Abbott joined the
Museum as an assistant in Anthropology.
When Duff left in 1965, Abbott became
the Curator of Anthropology and, in 1967,
the first Curator of Archaeology. That year,
on December 12, David Scott wrote to the
Museum requesting the return of the pot-
tery head and “any positive identification
that has been made on this head.”

Don Abbott wrote a reply letter of
inquiry to David Scott on December 19.
At this time Abbott did not have copies
of earlier letters. Although I later located
a Temporary Specimen Receipt dated
Nov. 27, 1962, and made out to Mrs. J.
Scott, it appears that the artifact had been
mistakenly accessioned into the Museum
collection on Oct. 18, 1963 (old # 11841).
Abbott asked David if he would consider
donating it: “since the possible cultural
significance of such a specimen makes it
much more appropriate in the Museum
Collection than in private hands.” David
wrote back on December 23, asking for its
return.

On January 10, 1968, Abbott again
wrote David Scott:

“Please excuse my delay in answer-
ing your letter of December 23"
Prior to returning your pottery head
from Saturna Island I decided to try
one last time to get an identification
and I showed it to a new member of
our staff, Mr. Philip Ward, who is an
expert on oriental material culture.
Somewhat to my surprise he was
quite excited about it and identified
it tentatively as early Japanese,
probably from the Yayoi Period
which dates approximately from
200 B.C. to 200 A.D. Because of this
apparent importance, of which I had
previously been unaware, Mr. Ward
wished to keep it for a few days to
make a full photographic record and
also to make a cast. He has almost
Sfinished doing this and you can be
sure I shall send it to you as soon as
possible within a few days.

Of course the real significance of
this find is still obscure as we can
only guess how it got on the beach
where your mother found it. It may
Jjust have been dropped there in

Figure 3. The Tesuque Rain God Figure
(Photo by author).




figures (Photo by author).

recent years by a collector or some-
body else who happened to have it
in his possession. The most exciting
possibility, of course, would be if it
had been eroded out of an old mid-
den at that spot and was therefore
associated with an ancient archaeo-
logical site. I would certainly not
be very inclined to raise very high
hopes for that possibility but I do
think it is important now to find out
precisely where this was found since
we do not seem to have that record. If
you could let us know this we would
like to check the location to see if
there is, in fact, a site there and, if
so, whether it would possibly repay
professional excavation.”

From my own discussions with
chief conservator Philip Ward he did not
consider himself an expert on the subject,
although he had trained under experts and
had an interest in Asian ceramics.

On January 10, 1968, Ward wrote to
two individuals. The first was to R. Soame
Jenyns (Department of Oriental Antiqui-
ties, British Museum):

“I was most interested by your
remarks on the possibility of trans-
Pacific contacts and it is a coinci-
dence that your letter should arrive
Just as [ was about to write to you
on this very subject. I enclose some
photographs of an object which has

Figure 4. Comparison of the head.s of the caste of te Saturna Island and Tesuque

come to me for identification. ...
With the Valdivia site in Ecuador in
mind, 1 wonder if it could possibly
be pre-Buddhist Japanese—per-
haps Yayoi? I realize that you will
probably think me crazy, but I am
always looking out for something
of the kind. The ocean currents are
entirely favourable to voyages from
Japan to this coast. Japanese glass
fishing net floats are constantly
washed up on the west coast of
the island and there are numerous
records of disabled junks being
wrecked on the bar of the Columbia
River in Oregon during the last
century. I really would be most
interested to have your opinion of
this fragment.”

Ward was overstating the known extent
of Japanese shipwrecks here. In my own
studies I have shown that Japanese glass
floats were only made starting in 1911
and there is only one verified 19" cen-
tury Japanese shipwreck off the coast of
Washington State and none off the coast of
British Columbia (Keddie 1994).

The second letter was to Profes-
sor W. Watson (School of Oriental and
African Studies, University of London).
This letter is similar to that written to Dr.
Jenyns. Pictures were included and Ward
commented:

“It is certainly not of local origin
and our anthropologists feel that
it cannot be American at all. ...I
wonder if it could be Japanese—say
Yayoi? Of course, my judgment may
be unreliable for reasons other than
my ignorance. With the Valdivia site
in mind, I have been looking for
something of this sort ever since
I got here.

Many here feel, as I do, that there
have been numerous trans-Pacific
contacts, presumably from Japan,
in prehistoric times. ...like every-’
one else I know here who is familiar
with oriental material, I feel sure
that there is some elusive cultural
connection.”

On February 7, 1968, Watson replies:

“The less agreeable part of your
letter is that it requires me to iden-
tify a clay object which I agree
so resembles some of the haniwa
heads that it may be of Japanese
origin. The head with the tuft on
top is one of the fairly standard
types and in this piece the slit eyes
look right.

Neverless as you probably an-
ticipate [ hesitate to say that this
is haniwa and if it proves to be
one please don't conclude that the
Chou-Mao-shu [Yayoi] people in-
vaded British Columbia. I suggest
vou send the photographs or even
the piece to the National Museum
Tokyo ...I have a feeling that the
clay, if one can judge by the pho-
tographs, is thicker and coarser
than the clay of haniwa that I have
seen.”

On January 24, 1968, David Scott writes
to Abbott: “/ gather that you do not have
copies of the correspondence regarding
the pottery head. I am therefore enclosing
copies of the letters. I have as well as the
answer to Mr. Pickford's of Oct 8, 1949.”
David requested the return of the ceramic
head “within the near future”—it was
returned on January 31.

On February 2, 1968, a newspaper
article appeared in the Victoria Colonist
by Humphrey Davy with the Title: “Ori-
entals First to Reach Coast? Tiny Piece of
Pottery Raises Questions.” It summarized
second hand information obtained at the
Museum and added a few other specula-
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tive statements:

“The specimen is expected to spur
a widespread search this summer
for similar artifacts and could
lead to one of the most important
archaeological finds in the history
of the province.”

On February 6, 1968, Abbott writes to
Scott and comments on the newspaper
article and states that the copies of cor-
respondence:

“Are of interest to us and obviously
of considerable embarrassment
as well. There are clearly some
deficiencies in our filing system
because in a previous search we
had not found any of this corre-
spondence. 1t is certainly a shame
that three successive curators have
had to go through the same cycle of
interest and investigation.”

Abbott enclosed a copy of Jenyns replay
to Ward. Abbott states:

“Mr. Ward, who knows Jenyns
quite well, interprets his apparently
highly tentative identification of it
as Japanese to be, in fact, quite
strong confirmation since Jenys is,
apparently, particularly cautious
in these matters. ...We do hope to
consult with contacts on Saturna
Island regarding this site and, if
it sounds as if it might be profit-
able, to have a look at it ourselves.
You might have seen or heard of a
recent write up on this subject in
the Victoria Times. I can only tell
you about this not only is it totally
garbled and inaccurate but it was
written and printed without my
authorization or even knowledge
since I was out of town at the time.”

On February 20, 1968, Abbott writes to the
National Museum in Tokyo, Japan with
attached photographs:

“As a result of enquiries we have
made up to now, the consensus
seems to be that it is most likely
a Haniwa figurine of the Yayoi
Period in Japan. Of course, while
the possibility that it actually came
out of the adjacent prehistoric site
must be considered very remote, it
is not beyond all reason that this
specimen could be evidence of an
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ancient culture link between Japan
and British Columbia. 1 have not
inspected the site in person though
I mean to do so as soon as possible
... Whether or not we do decide to
Jollow this up with greater vigour
will depend to a large degree upon
your reaction to the specimen. I
understand that artifacts of this
type are rather rare and unlikely
to be found in private collections
outside of Japan so that the obvious
alternative that the piece was lost
in very recent years by some col-
lector sounds unlikely. Would you
agree with this? Is it conceivable
that such an artifact could have
been transported here by ocean
currents?”

On February 21, 1968, Abbott sent a let-
ter to David Scott enclosing Ward’s letter
and his reply from Watson. On April 23,
Abbott received a letter from Takeshi
Ogiwara (International Relations) of To-
kyo National Museum: “/ showed their
(sic) photographs to a specialist in our
Archaeological Department, and I was
told that they are neither haniwa figures
nor dogu (clay figures). I think they have
nothing to do with Haniwa figures.”

Grant Keddie

When I came to the Museum in 1972, as
a curator in Archaeology, I was intrigued
at seeing the cast (DeRt-9:C233) of this
artifact. Over the years I looked for simi-
lar artifacts to the Saturna Island head. I
visited and searched the site location
several times. In the literature I found a
few resemblances in upper facial features
such as those in El Molle culture of Chile
(Charlin 1969:fig.1), but the larger mouth
and top knot did not fit.

A ceramic figure from the final
Jomon period, dated to 1000 to 300 B.C.
from the Ohnakayama site at Nanae on
Hokkaido Island resembles the Saturna
head in the eyes and nose, but like the
El Molle figures has a mouth that is too
small. Small ceramic figurines served as
house deities or charms to protect women
from disease and the dangers of childbirth
and were used for thousands of years in
northeast Asia (see Kikuchi 1999:50, fig.
4.6; Zak 1969:12; slide 23).

I have ruled out any connection to
Yayoi culture (400 Bc — 250 ap). On at
least five occasions [ had the opportunity

to ask individuals or groups of Japanese
visiting scholars their opinion on the
Saturna Island head. All stated that they
did not think it was Japanese—especially
the nose. Two individuals did suggest that
it was generally similar to some of the
smaller figures in the northern regions of
Japan.

Tesuque Rain God?

One image I found resembling the Saturna
head was a figure from Tesuque, New
Mexico. Knowing that Dr. Roy Carlson
of Simon Fraser University had lots of
experience in the Southwest, I took pho-
tographs of the head, and without any
prompting, asked for his opinion on the
origin of the figure. He said: “Well, it looks
like a Tesuque Rain God from the Ameri-
can Southwest to me.” This prompted me
to focus on Tesuque Rain Gods. The more
I researched, the more this seemed to be
the answer. The ceramic figures that most
closely resembled the head were those
made around the 1890s for the tourist
industry. Some had top knots, but not
identical to the Saturna Island artifact.
Many of these figures were made for sale
at Tesuque, especially beginning in the late
1890s when they were sold by the Gunther
Candy Company of Chicago. They were
put as prizes in special boxes of Candy
(Cole 1955; Edelman and Ortiz 1979).

In the RBCM collection we have,
what I would consider, a 20" century
Tesuque figurine that was part of a Gulf
Islands collection once owned by Herb
Spalding. A note in the collection indi-
cated that Spalding had acquired the fig-
ure from Larry Moore of Shaw Island in
Washington State. It is not known where
Moore acquired it. The mostly complete
Shaw Island figure is very similar to other
Tesuque Rain Gods. A comparison with
the Saturna Island specimen shows some
differences such as the sharper profile of
the nose and the nostril holes being slats
closer to the middle compared to those
more spread out in the wider nose of the
Tesuque figures.

Dating of the artifact

[ phoned David Scott in the 1980s, when
he was living in Vancouver. He still had
the original ceramic head at that time.
I discussed the possibility of dating the
object. [ tried to find someone to do therm-
aluminescence dating of the artifact but it




was too expensive at the time. In order to
confirm or rule out the connection with
Tesuque Rain Gods, there needs to be
an analysis undertaken on the original
ceramic head using XRF (X-ray flores-
cence). This would also require an analysis
of a number of Tesuque Rain God figures
in American Museums for comparative
purposes. My inquiries revealed that
XREF studies had not been undertaken on
historic Tesuque figures.

David Scott has moved from his pre-
vious address; I am now trying to relocate
him and see if | can undertake the neces-
sary analysis on the figurine. But, just in
case this story drags on, and someone else
needs to follow-up, I thought I should
publish my results on the still mysterious
pottery mask of Saturna Island.

Grant Keddie is the Curator of Archaeology
at the Royal British Columbia Museum in
Victoria.

References

Charlin, Jorge Iribarren. 1969. Vasos — figu-
ras, en la Cultura El Molle. Publicationes
del Museo Arquaologica de La Serena —
Boletin No. 13:58-62, Chile.

Cole, Fat-Cooper. 1955. Tesuque Rain Gods.
The Living Museum 16(9):550-551.

Duff, Wilson. 1956. Prehistoric Stone
Sculpture of the Fraser River and Gulf
of George. In: Anthropology in Brit-
ish Columbia. No. 5, British Columbia
Provincial Museum, Department of
Education, Victoria, pp. 15-151.

Edelman, Sandra A. and Alfonso Ortiz. 1979.
Tesuque Pueblo. Pp. 330-335. Handbook
of North American Indians. Vol. 9, South-
west, edited by Alfonso Ortiz. Smithson-
ian Institution, Washington.

Keddie, Grant. 1994. Human History:
Japanese Shipwrecks in British Colum-
bia—Myths and facts. The Question of

Cultural Exchanges with the Northwest
Coast of America. Electronic document,
accessed 13 September 2011, http://
www.royalbcmuseum.bc.ca/Content_
Files/Files/JapaneseShipwrecks.pdf.

Kikuchi, Toshiniko. 1999. Ainu Ties with
Ancient Cultures of Northeast Asia,
pp- 47-51. In Ainu. Spirit of a Northern
People by William W. Fitzhugh and Chi-
sato O. Dubreuil. Arctic Studies Center.
National Museum of Natural History.
Smithsonian Institution in association
with University of Washington Press.

Zak, Ellen. 1979. Image and Life. 50,000
years of Japanese Prehistory (Teaching
Kit) Center for Japanese Studies. The
University of Michigan, Ann Arbor.

Correction: Issue 43.2

— New Publication —

Northwest Coast:
Archaeology as Deep History

by Madonna Moss

Northwest Coast

Bachaswiogy i Doy Baadedp

In Rudy Reimer and Robyn
Ewing's article about the ASBC's
work on collections held at the
Sunshine Coast Museum and
Archives, the photo credits on
page 7 should have been noted
as "taken by the author and Sarah
Kavanagh."

Available through the
Society for American
Archaeology Press:

http://www.saa.org/

Look for our review of Madonna's new book in
an upcoming issue of The Midden...
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BOOK REVIEW: “F inding Our Way to the Future through the Past”
Resilience, Reciprocity and Ecological Economics:
Northwest Coast Sustainability

Ronald Trosper. Routledge, London. 188pp. ISBN: 978-0-415-78252-4 (paperback), 978-0-415-41981-9 (hardcover). $41.58 p/b,

$130.00 h/c. 2009.

he myth of the “Noble Savage” is a problem for anthropolo-

gists and ecologists. Though the myth was debunked as a
myth itself almost 100 years ago, it’s a concept that remains a
barrier to conversations about what humans have done right in
the past when it comes to the environment and conservation.

The book Resilience, Reciprocity and Ecological Econom-
ics: Northwest Coast Sustainability by Ronald Trosper is part
of an academic effort to get past that barrier and use the natural
and social sciences to investigate how humans in the past lived
successfully within an ecosystem without destroying it.

Much of the literature in anthropology and paleoecology
has focused on the innate destructiveness of Homo sapiens—
anywhere we land, overexploitation follows, and in turn that’s
followed by extinction of other species. The idea of humans
as innately destructive—from Pleistocene humans eradicating
Neandertals to our current predicament where species are going
extinct at anywhere from 100 to 1,000 times the normal speed—is
so pervasive we have a hard time accepting that overexploitation
might be more nurture versus nature.

To make matters worse, efforts to tease out what indigenous
societies did right when it came to environmental conservation
are often met with a dismissive, “that’s just the myth of the Noble
Savage” response. The speaker is exposed as uneducated, or
even racist, since the myth is a stereotype based on a religious
concept where individuals who withdraw from society—corrupt
“European civilization” in this case—are virtuous.

Trosper methodically dismantles the myth of the Noble
Savage as a legitimate cry of protest by investigating the eco-
nomics of human exchange within the Northwest Coast cultures,
which ranged from northern California to southern Alaska. By
dissecting how they collectively exploited common resources,
he offers a potential model that can be used today to integrate
economics with ecology. Trosper roots his thinking firmly within
the parameters of human behaviour. He makes a strong case—by
exploring the economy of indigenous Northwest coast cultures—
that humans are not born to be destructive nor will every culture
evolve to be destructive.

This slim book is a gem. Trosper spent time with the
Nisga’a on the northern British Columbia coast, and he’s care-
ful throughout the book to point out that First Nations and the
umbrella cultural groups they fall under are all different. Yet he
succinctly lists resilient features of their economies—features
likely adopted from each other at some point in time—that per-
sisted for at least 2,000 years, if not longer. In socioeconomic
terms, for a society to last virtually unchanged for that long is a
good example of resilience.

Trosper explains the resilience of the system through ar-
chaeological and anthropological evidence, economic theory and
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the traditional knowledge from the people who grow up within
the system. A couple of key features across cultures on the coast
are the concepts of generosity and reciprocity. Trosper uses case
studies to show how resilient the indigenous Northwest Coast
economic system is; it continues to function, fractured though it
has been through Canadian government policies instituted over a
century ago geared toward its demise.

Most impressive, however, is the chapter “An Alternative
History of Industrialization of the Northwest Coast.” Trosper
takes a stab at imagining a different meeting of disparate cultures
if the settlers recognized the governing and territorial system of
the indigenous people. His focus in this counter-factual history is
how the end result would have been different for settlers, not just
the indigenous people. At a time when fisheries around the globe
are in serious decline and in some cases gone, it’s a valuable lesson
in how a dominant culture—when it steps back to try and under-
stand a different world view—may adopt development strategies
more adaptive to the community as a whole. For the indigenous
ecological, social and economic system in the Northwest Coast,
the settlers would have had to adopt a system of cooperation and
sharing a finite resource.

Ultimately, the concept is not foreign to Western society. If
the goal of a culture is robustness and resiliency, the best course
of action is obvious. Similar economic systems exist in Western

.



archaeology. The authors describe instances of discrimination
that present a challenge to the current practice of archaeology.
Each story contains examples of how ignorance, stereotyping
and/or outright racism affect Indigenous archaeologists on
a personal level. These are good lessons for non-Indigenous
archaeologists, who may not realize the impact of their own as-
sumptions, nor that this experience of discrimination still exists
in both the academy and the field. These stories show that there
is still a great deal of misunderstanding between archaeologists
and Indigenous communities, and emphasize the importance of
continued dialogue and mutual education. While it is not an easy
path, the authors manage to balance their worldviews and beliefs
with their archaeological careers, demonstrating that they are
not mutually exclusive as some have believed in the past; all of
these authors successfully practice an interdisciplinary archaeol-
ogy that incorporates traditional knowledge, ethnohistory and
Indigenous law, to the benefit of their careers.

As a reader, [ enjoyed the diversity of the stories and con-
nected with the personal styles of the authors; on a basic level,
it is interesting to hear the story of someone’s life. As a non-
Indigenous person engaged in Indigenous archaeology, I find it
interesting to consider the similarities and differences between
my career path and those of the authors. While Rika-Heke’s de-
scription of her early interest in archaeology was similar to my
own, her descriptions of her Maori heritage helped me understand
the complicated challenges of balancing beliefs with career.
These personal stories also include plenty of information about
the historical and archaeological background of each author’s
area of expertise along with information about the traditional
beliefs of the author’s people. Through each author’s recognition
and recounting of their personal cultural context, I learned about
Aboriginal/colonial history in New England (Gould), cultural
hybridization in Hawai’i (Kawelu) and the history of archaeo-
logical research in Mexico (Garcia), to name a few examples.

What does editor George Nicholas seek to accomplish with
this collection? Other than putting a personal face on Indigenous
archaeology and facilitating a medium for Indigenous people to
tell their own stories, he seeks to encourage young Indigenous
peoples to pursue archaeology. He writes, “what these stories
make abundantly clear is that archaeology is a viable career op-
tion for Indigenous persons” (12). Several of the contributions
offer recommendations for would-be Indigenous archaeologists
and the archaeological discipline as a whole. By collecting and
presenting these stories, Nicholas is enacting what he describes
(both in the introduction of this volume and in his 2008 con-
tribution to the Encyclopedia of Archaeology) as the second
goal of Indigenous archaeology: to “redress real and perceived
inequalities in the practice of archaeology™ (11, after Nicholas
2008: 1660). By presenting these experiences, he demonstrates
that racism and discrimination still exist within the discipline.
Yet, the individuals in this volume are proof of changing attitudes.
By telling their stories, it becomes easier for others who come
after them and continue to develop Indigenous archaeology as a
practice. By asking each contributor what being and becoming
archaeologists means to them, this collection activates Nicholas’
academic theory by presenting examples of lived experience.

A key theme not mentioned by Nicholas in the introduc-
tion is the importance of mentorship. While many of the authors
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note struggles with school and/or economics, almost all name one
or two people—Indigenous and non-Indigenous—who provided
encouragement to help them achieve their goals. These authors
seem to relish the opportunity to thank the people who supported
them while expressing hope to similarly inspire youth by present-
ing and sharing their stories. The experiences of the authors show
that consistent and positive encouragement from a key mentor can
help students overcome challenges that may otherwise stop them
from following their passions and realizing their potential.

Some may find this volume too political but, as Atalay notes,
Indigenous people have no choice other than to engage with the
political nature of the discipline (49). These stories emphasize the
nature of archaeology as a practice in the present with implica-
tions for living people. It presents some outstanding issues that
still need to be addressed, such as lack of funding and institutional
support, which would help to balance the disadvantages faced by
Indigenous peoples wishing to pursue archaeological careers. Ide-
ally, an Indigenous person who practices archaeology should not
be a political statement that requires unpacking or justification.
At this early stage of development of Indigenous archaeology,
however, discrimination has not yet been fully eliminated from
the discipline.

This book is a valuable teaching tool, either in its entirety as
a textbook about Indigenous archaeology, or taken as individual
stories to explore stories of settler/Aboriginal relations, decolo-
nizing academia, or learning about how an individual came to
study archaeology. Personally, this volume and the “Indigenous
archaeology movement” bring to mind a time when the presence
of women in science or archaeology was rarer than today, with
women struggling against sexism and discouragement from their
male superiors. Given that my entire graduate cohort at Simon
Fraser University is female, I would say that the tables have cer-
tainly turned. Hopefully, the feminist wave in archaeology that
made room for women to pursue this work will be paralleled by the
current Indigenous rights struggle in archaeology and elsewhere.
Perhaps, within a few years, Being and Becoming Indigenous
Archaeologists will seem a quaint and old-fashioned collection
of tales from the time before Indigenous people were treated as
equals. As a movement toward that time, I encourage all archae-
ologists to open this book and read one of the stories within.

Sarah Carr-Locke is a PhD student in the Simon Fraser University
Archaeology Department. She is interested in Indigenous rights

over heritage in museums.
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