


archaeology. The authors describe instances of discrimination 
that present a challenge to the current practice of archaeology. 
Each story contains examples of how ignorance, stereotyping 
and/or outright racism affect Indigenous archaeologists on 
a personal level. These are good lessons for non-Indigenous 
archaeologists, who may not realize the impact of their own as
sumptions, nor that this experience of discrimination still exists 
in both the academy and the field. These stories show that there 
is still a great deal of misunderstanding between archaeologists 
and Indigenous communities, and emphasize the importance of 
continued dialogue and mutual education. While it is not an easy 
path, the authors manage to balance their worldviews and beliefs 
with their archaeological careers, demonstrating that they are 
not m·utua:tly exclusive as some have believed in the past; all of 
these authors successfully practice an interdisciplinary archaeol
ogy that incorporates traditional knowledge, ethnohistory and 
Indigenous law, to the benefit of their careers. 

As a reader, 1 enjoyed the diversity of the stories and con
nected with the personal styles of the authors; on a basic level, 
it is interesting to hear the story of someone's life. As a non
Indigenous person engaged in indigenous archaeology, I find it 
interesting to consider the similarities and differences between 
my career path and those of the authors. While Rika-Heke's de
scription of her early interest in archaeology was similar to my 
own, her descriptions of her Maori heritage helped me understand 
the complicated cpallenges of balancing beliefs with career. 
These personal stories also includl! plenty of information about 
the historical and archaeological background of each author 's 
area of expertise along with information about the traditional 
beliefs of the author's people. Through each author's recognition 
and recounting of their personal cultural context, I learned about 
Aboriginal/colonial history in New England (Gould), cultural 
hybridization in Hawai'i (Kawelu) and the history of archaeo
logical research in Mexico (Garcia), to name a few examples. 

What does editor George Nicholas seek to accomplish with 
this collection? Other than putting a personal face on Indigenous 
archaeology and facilitating a medium for Indigenous people to 
tell their own stories, he seeks to encourage young Indigenous 
peoples to pursue archaeology. He writes, "what these stories 
make abundantly clear is that archaeology is a viable career op
tion for Indigenous persons" ( 12). Several of the contributions 
offer recommendations for would-be Indigenous archaeologists 
and the archaeological discipline as a whole. By collecting and 
presenting these stories, Nicholas is enacting what he describes 
(both in the introduction of this volume and in his 2008 con
tribution to the Encyclopedia of Archaeology) as the second 
goal of Indigenous archaeology: to "redress real and perceived 
inequalities in the practice of archaeology" ( II , after Nicholas 
2008: 1660). By presenting these experiences, he demonstrates 
that racism and discrimination sti ll exist within the discipline. 
Yet, the individuals in this volume are proof of changing attitudes. 
By telling their stories, it becomes easier for others who come 
after them and continue to develop Indigenous archaeology as a 
practice. By asking each contributor what being and becoming 
archaeologists means to them, this collection activates Nicholas' 
academic theory by presenting examples of lived experience. 

A key theme not mentioned by Nicholas in the introduc
tion is the importance ofmentorship.· While many of the authors 
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note struggles with school and/or economics, almost all name one 
or two people-Indigenous and non-Indigenous-who provided 
encouragement to help them achieve their goals. These authors 
seem to relish the opportunity to thank the people who supported 
them while expressing hope to similarly inspire youth by present
ing and sharing their stories. The experiences of the authors show 
that consistent and positive encouragement from a key mentor can 
help students overcome challenges that may otherwise stop them 
from following their passions and realizing their potential. 

Some may find this volume too political but, as Atalay notes, 
indigenous people have no choice other than to engage with the 
political nature of the discipline ( 49). These stories emphasize the 
nature of archaeology as a practice in the present with implica
tions for living people. It presents some outstanding issues that 
still need to be addressed, such as lack offunding and institutional 
support, which would help to balance the disadvantages faced by 
Indigenous peoples wishing to pursue archaeological care_ers. Ide
ally, an Indigenous person who practices archaeology should not 
be a political statement that requires unpacking or justification. 
At this early stage of development of indigenous archaeology~ 
however, discrimination has not yet been fully eliminated from 
the discipline. 

This book is a valuable teaching tool, either in its entirety as 
a textbook about Indigenous archaeology, or taken as individual 
stories to explore stories of settler/Aboriginal relations, decolo
niz ing academia, or learning about how an indi vidual came to 
study archaeology. Personally, this volume and the " Indigenous 
archaeology movement" bring to mind a time when the presence 
of women in science or archaeology was rarer than today, with 
women struggling against sexism and discouragement from their 
male superiors. Given that my entire graduate cohort at Simon 
Fraser University is female, I would say that the tables have cer
tainly turned. Hopefully, the feminist wave in archaeology that 
made room for women to pursue this work will be paralleled by the 
current Indigenous rights struggle in archaeology and elsewhere. 
Perhaps, within a few years, Being and Becoming indigenous 
Archaeologists will seem a quaint and old-fashioned collection 
of tales from the time before Indigenous people were treated as 
equals. As a movement toward that time, I encourage all archae
ologists to open this book and read one of the stories within. 
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