





















































































































































of non-mysterious mysticism that are grounded in and indeed consequences
of monistic rationalism.

N provides a substantial bibliography of books and articles in English. I
note the omission of important translations of Deleuze’s Expressionism in
Philosophy or Negri’s The Savage Anomaly.

G.S. Bowe
Thompson Rivers University

Alexander Nehamas

Only a Promise of Happiness:

The Place of Beauty in a World of Art.
Princeton, NJ: Princeton University Press 2007.
Pp. 186.

US$29.95 (cloth ISBN-13: 978-0-691-09521-9).

The philosopher of art ought to function as a type of critic. The arguments
that are formed and analyzed in aesthetics exist in those gaps between artist
and artwork, between art and eritic, between the critic and the public, as well
as between the individuals experiencing these things. So this criticism is not
the explanation of specific artworks, but rather the exploration of these
spaces, allowing aesthetics to exist separately from other elements of art his-
tory. Nehamas reaffirms the importance of beauty in these spaces. This is not
a contemporary, subjective notion of beauty. This is Plato’s beauty. It is a
beauty which leads us beyond appearances, instilling in us the strong desire
for greater knowledge and cementing together the discussions of art and phi-
losophy. This association with learning brings aesthetics back to the core
questions of philosophical study, away from the margins into which it is often
squeezed.

The book begins with the claim that beauty’s role in our lives has been
trivialized and pulled apart from the academic vocabulary of art. Nehamas
points out the many strains and inconveniences of losing the traditional con-
cept. With twentieth-century movements constantly rewriting the necessary
and sufficient conditions for art, the element of beauty slipped off the list and
was trampled under a mound of more ‘modern’ terminology. If art then be-
comes reducible to certain formal aspects, i.e., Greenberg’s ‘flatness’ or
McLuhan’s ‘medium’, it loses its magic and inspiration. Furthermore, when
we lock beauty to the senses, or to a thing’s appearance, we are ignoring mul-
tiple other layers of our experience. One of Nehamas’ simple examples sup-
ports this idea. He points out that people cannot see their friends as ugly and
also that ugliness is often attached to those who behave despicably. This is
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not just a case of terms holding slightly different meanings in different appli-
cations. To Nehamas, beauty is not what we see, but what inspires us.

Desire is the word Nehamas uses to identify the transmission of beauty.
Perhaps more importantly, he uses desire as the connection of that beauty to
our motivation for wisdom. ‘The art that we love is art we don’t yet fully un-
derstand’(76). This is not to say that we are drawn to strange or confusing ob-
Jjects; actually we are moved by the mysterious qualities within any object.
The unknown creates an instant desire of some sort in the viewer, When we
want to understand why something is special or intriguing we must make
clear why it stands out from the rest of the world. This means that our path to
learning about the source of beauty also includes learning about the world as
a whole. Plato talked of our desire to possess the beautiful. Nehamas makes
that desire synonymous with beauty itself. People want to make beautiful
things a part of their lives, to get to know them, to spend some quality time to-
gether. These feelings come suddenly and powerfully. Figuring them out may
take time.

The fifteen-page deconstruction of Manet’s Olympia almost seems out of
place in this book. It appears to eross the line between being an example and
being a scholarly study of a single painting. However, the somewhat obses-
sive detail and the number of historical comparisons does give the reader a
specific look at just what Nehamas has been discussing. This is his story of
desire, inspired by the beauty in a specific work of art. It drives him to seek a
greater understanding of the piece and, in the process, to search for many
other things as well. Through his example we see the links between studying
the painting and looking for more knowledge of the artist, the time-period
and works of similar composition.

Nehamas does not attempt to define art or argue its objectivity. Thisis not
a book that is taking sides on critical choices and defending the value of cer-
tain works over others. The goal is to expose the obvious utility of beauty in
the experience of art. It is not art itself that is causing our philosophical prob-
lems as much as it is the rhetoric of art. According to Nehamas, the first step
to correcting this problem is to remember that ‘Beauty .. is part of the every-
day world of purpose and desire, history and contingency, subjectivity and in-
completeness. That is the only world there is, and nothing, not even the
highest of the arts, can move beyond it’ (35).

Taking what is usually treated as a broad and complicated concept and re-
ducing it to such a natural reaction allows this argument to appeal to com-
mon aesthetic experiences. The arguments here are targeted and passionate.
Reading Nehamas, it is easy to pick up these passions. Good arguments serve
as a call to action. What action can be taken to bring back the awareness of
beauty’s great value, now that it has drifted from the conversation of art?
This book contains no advice on how to proceed after agreement with its the-
sis. Good arguments serve as a call to action. but seldom offer advice on what
action to take.

Finally, the physical appearance of the book itself cannot be ignored in
this review. The content of the book is an attempt to restore attention to the
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importance of beauty, and the design of this edition serves as an interesting
example. With a wrap-around color reproduction of Olympia and a
semi-transparent, die-cut dust jacket, it invites curiosity about what might
be inside. The desire to find out a little something more is created.

Adam Melinn
Philadelphia University

Wendy Olmsted

Rhetoric: An Historical Introduction.

Malden, MA: Blackwell 2006.

Pp. 184.

US$50.00 (cloth ISBN-13: 978-1-4051-1772-2);
US$24.95 (paper ISBN-13: 978-1-4051-1773-9).

This is not only a useful introduction to the history of rhetoric, it is also an im-
portant contribution to contemporary legal and political theory. The first
part, devoted to the ‘Classical Rhetorical Tradition,” examines the authors
and works on which the discipline was founded. As Olmsted points out, Aris-
totle’s Rhetoric and Cicero’s De Oratore suppose that ‘we deliberate without
full knowledge of the things relevant to our decisions,” and despite the persis-
tent desire for ‘a perfect science or expertise that can disclose the particular,
always shifting, partly unknown things that we apprehend from apparently
“subjective” points of view in ordinary life and in politics’ that has dogged
Western philosophy since Plato criticized rhetoric in the Gorgias, this re-
mains our situation. (7)

Aristotle’s Logic encapsulated the difference between rhetoric and the
kind of demonstrative reasoning Plato sought to apply to politics in the dis-
tinction between enthymemic and syllogistic propositions. While the syllo-
gistic approach was capable of yielding certainty, it was inappropriate for the
practical business of politics, where one was necessarily concerned with con-
tingencies and probabilities. Insofar as one is concerned about what ought to
be done, that is, one necessarily inhabits a Machiavellian world of fortuna,
and it is no surprise to see The Prince treated as a critique of Cicero’s On
Duties.

A classical Machiavelli makes a refreshing change from the medieval
Machiavelli so prominent in recent interpretations like Viroli’s, but at the
same time something is lost in viewing The Prince exclusively from this point
of view. Machiavelli was shocking not simply because of his subversion of the
Ciceronian rhetorical tradition, but because of his patent indifference to
Christianity and his insistence that the ancients had been right to view poli-
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tics as an autonomous sphere of action. Religion, however, receives its due in
the chapter on Augustine, which shows how On Christian Doctrine and the
Confessions adapted classical rhetoric to the hermeneutic task of Biblical in-
terpretation and the pedagogical need to persuade the members of the
Church of the truth of faith so that they were receptive to instruction.

The second part, on ‘Classical Rhetoric and Literary Interpretation,’ ex-
amines how the late Renaissance and early modern period adapted rhetoric
to scientific knowledge, epic poetry, and the novel, in the writings of Bacon,
Milton, and Jane Austen respectively. If Austen seems an odd choice for in-
clusion, one need only remember that one of her novels was entitled Persua-
sion. However, Olmsted’s employment of her as a stalking horse for the
themes of the third part, ‘Rhetoric and Contemporary Disciplines,’ colours
her judgment somewhat and produces a confusion between the historical and
theoretical parts of her own enterprise. She argues that Austen ‘differs from
her predecessors ... by construing rhetorical communities as plural,’ and that
‘Whereas Aristotle, Cicero, and the others base rhetorical arguments on the
beliefs of a single polis, republic, or political commonwealth, Austen traces
the different ends and discourses that shape a diversity of social milieux’(97).

The point Olmsted wants to make about ‘Rhetoric and Contemporary Dis-
ciplines’ is that modern scholars (particularly practitioners of New
Historicism such as Greenblatt, and writers on jurisprudence such as
Garver, Allen, and Levi) have shown that rhetoric is a valuable tool for build-
ing the trust essential for political co-existence, because it is capable of pro-
ducing consensus over the right decision in particular cases without
presupposing any broader agreement within modern states composed of a
plurality of often conflicting groups. This is a fundamental insight of great
importance for contemporary political theory. But to see Austen as prefigur-
ing it seems an historical anachronism.

The real difference between Austen and her predecessors is not that she
was aware of diversity and they were not, but that they were concerned with
the public and the political whereas she was interested exclusively in the pri-
vate and the personal. Perhaps it might be argued that because in our own
era these divisions have become much more blurred, Austen does indeed an-
ticipate more modern times. But unless we are prepared to treat the declara-
tion by Anne, the heroine of Persuasion, that ‘All the privilege I claim for my
own sex ..1s that of loving longest, when existence or when hope is gone’ (109)
as itself a subtle piece of rhetoric designed to disguise political ambition, it
seems rather tenuous to do so.

Furthermore, Olmsted’s claim that ‘contemporary thinkers in literary
studies, politics, and law draw on the classical ideas of ethos, logos, and pa-
thos .. to redefine the boundaries and relevant materials of their disciplines’
is rather too strong, as well as strictly unnecessary to her argument (113).
Booth’s The Rhetoric of Fiction (1961) may indeed have forced a reconsidera-
tion of the standards of literary criticism by making distinctions between
authorial and narrative voices that had escaped the attention of other writ-
ers, and no doubt Greenblatt does succeed in using anecdotes to bring home
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the strangeness of the historical past to his readers; but whether these un-
questionable achievements amount to genuine shifts in disciplinary bound-
aries is at least arguable. Some might feel, like Kuhn, that any genuine
disciplinary revolution entails a shift in the very structure of reality itself, in
which case New Historicism fails to qualify, being no more than the astute
application of historical judgment to literary sources.

Though Olmsted sometimes briefly gets sidetracked by such questions of
genre, she nonetheless makes a powerful case for rhetoric as something we
absolutely cannot do without. If we ignore it, as we have increasingly done
since the nineteenth century when the formal teaching of rhetoric went out of
fashion, we do not get rid of it, we simply end up with a debased form of it —
so-called ‘spin.’ She states this point admirably when she says that ‘whenever
we equate deliberative rhetoric with manipulation and demagoguery, we de-
prive ourselves of .. the power to investigate, to test the presentations of facts,
to articulate our commitments, and to interact fairly and respectfully with
others’ (8). On this vital topic, Olmsted could hardly be more persuasive;
what she has to say is most certainly worthy of a hearing.

Luke O’Sullivan

William OQuthwaite

The Future of Society.

Malden, MA: Blackwell Publishing 2006.

Pp. 184.

US$69.95 (cloth ISBN-13: 978-0-631-23185-1);
US$24.95 (paper ISBN-13: 978-0-631-23186-8).

This book illustrates the problems of the increasing popularity of ‘minimal
editing’ books, in which publishers give a prominent author largely free reign
to opine at will on the subject of his or her expertise. The book appears as part
of the Blackwell Manifestos series, described by the publisher as ‘timely in-
terventions’ by ‘major critics’ that will ‘challenge the broadest range of read-
ers, from undergraduates to postgraduates, university teachers and general
readers.’ There is nothing inherently wrong with the goal of reaching such a
broad audience, or of asking an undoubted expert to write something sub-
stantive and accessible. However the differing requirements of such a diverse
audience make the project difficult. It is, then, perhaps not surprising that
this book does not achieve its ambitious goal.

Outhwaite addresses ‘the nature of our social relations, and whether
these relations continue and will continue to be shaped by processes and
ideas centered on what people came to call society or societies’ (vii). That he
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has not succeeded in reaching the broad audience desired by his publisher
can be seen in the potentially confusing description of the book’s theme.
Non-specialists will rarely be aware that ‘the nature of our social relations’
raises any kind of metaphysical question, and will instead understand this
broad thematic statement as indicating an intent to address ongoing dis-
putes regarding the alleged breakdown of contemporary society. They will,
then, be surprised by an extended discussion of the validity of methodological
individualism, the plausibility of Roy Bhaskar’s critical realism, and other
theoretical concerns.

Such theoretical points are certainly foundational for broader political
questions, and a clearly written survey could usefully clarify these issues for
non-professionals. However, while Outhwaite has an admirably lively writ-
ing style that indicates a clear ability to reach a broad audience, he never ex-
plains why the theoretical questions on which he focuses are important.
Moreover, when he ultimately turns to practical questions, in his discussion
of the possibility of a European society (108-24), he undercuts any connection
with the preceding theoretical discussion by only addressing the possibility
of a European civil society, something that Outhwaite himself'has previously
described as a form of ‘society lite’ (99).

Further difficulties arise from the lack of clarity in the theoretical discus-
sion. While a philosopher unfamiliar with sociologists’ work on the nature of
the social will benefit from the breadth of Outhwaite’s coverage, the difficulty
Outhwaite encounters in balancing his audience’s widely divergent needs
makes the substance of his discussion often unclear, to the point that even
philosophers actively working on these questions will sometimes have diffi-
culty discerning his meaning. Thus, while the book includes a well-written
and valuable historical introduction, the remainder will be largely incompre-
hensible to general readers, and difficult even for professionals. The breadth
of Outhwaite’s knowledge of social theory is apparent; but his chaotic presen-
tation, which at times deteriorates into something resembling stream-of-con-
sciousness writing, seriously undermines the book’s value for readers of any
level.

Nonetheless, it would be wrong to regard this work as a total, if well-in-
tentioned, failure. While Outhwaite’s discussion is often unclear, he surveys
an exceptionally broad range of theoretical writing on the nature of the social
— sociological literature likely unfamiliar to philosophers. Thus the book
serves as an excellent resource for philosophers.

Substantively, while Outhwaite’s own argument can be difficult to dis-
cern, it is ultimately an attempt to defend the concept of society against the
charge that it has become irrelevant or is theoretically useless. Outhwaite ar-
gues that a defensible conception of society is available once one recognizes
the constant feedback that occurs between social interaction and self-identi-
fication: a society can be seen as existing not only when there is regular con-
tact between a distinct group of individuals, but when those individuals also
self-identify as a member of that group. Each of these levels reinforces the
other, with individuals choosing to interact primarily with those who share

287



their social conventions, and the conventions that unite the group being gen-
erated by un-self-conscious everyday interaction.

Outhwaite is surely right in this conception. However, his focus on the on-
going viability of the traditional, politically-based conception of society pre-
vents him from recognizing the extent of society’s ability now to extend
beyond its traditional bounds. A recent Australian immigrant to America
who rarely interacts more than superficially with Americans, but every night
spends hours online with friends in Australia, is realistically more part of
Australian society than American. Yet recognition of this non-political un-
derstanding of society indicates that the question of the ‘future’ of society
need not focus solely on whether there is an increased detachment from one’s
neighbors, or from the political system one inhabits. Rather, we must recog-
nize that our interest in ‘society’ is truly an interest in a kind of interaction,
not in an historically or geographically contingent assemblage of individuals.
Thus, while it is possible to speak of nation-based societies, it is just as accu-
rate to speak of smaller groupings as societies, in which each member meets
the kind of consistent social-rule-governed interaction characteristic of soci-
eties generally. Once this is recognized, however, any pessimism caused by
the increasing distancing of individuals from their geographic and political
surroundings must be tempered with full consideration of the degree to
which new societies are forming, albeit of a radically different nature than
have traditionally existed. Outhwaite addresses many of the concepts rele-
vant to this debate, but by missing the true complexity of contemporary soci-
ety he ultimately fails to address its possible future.

While Outhwaite should be praised for attempting the difficult job of ad-
dressing such a wide audience, he has been ill-served by his publisher, who
appears to have been more intent on securing sales through invocation of
Outhwaite’s authority, than on ensuring a disciplined and successful book.
Nonetheless, Outhwaite’s familiarity with his subject matter is unquestion-
able, as is his desire to cover it thoroughly, and the book will serve well as a
guide for philosophers to the most important work done by theoretical sociol-
ogists on the nature of society — even if they must turn to those works them-
selves to get a clear understanding of what is actually being said.

Tony Cole
(School of Law)
University of Warwick



Terry L. Price

Understanding Ethical Failures in Leadership.
New York: Cambridge University Press 2006.
Pp. 238.

US$65.00 (cloth: ISBN-13: 978-0-521-83724-8);
US$24.99 (paper ISBN-13: 978-0-521-54597-6).

Both leaders and writers on leadership generally believe that leaders can
sometimes be morally justified in excepting themselves from ‘generally ap-
plicable moral requirements’ (a phrase Price uses repeatedly). In making
such exceptions for themselves, leaders can make serious moral mistakes.
The central concern of Price’s book is explaining how and why leaders can
make such mistakes. His argument is that the volitional account of the lead-
ers’ mistakes is inadequate; he believes that only a cognitive account will give
us the understanding we need, and that leaders need to assess accurately the
moral merits of justifications for leader exception-making. I will say up front
that I find Price very persuasive — he is on to something important. His con-
clusion that leaders ought to be very careful when making exceptions, and
that they should observe some basic constraints, seems to me both true and
significant.

On the volitional account that Price rejects, leaders are aware of their
moral obligations but fail to live up to them because temptations — primarily
temptations of self-interest, but possibly of sympathy — are too great. This s,
of course, a weakness of will approach. Price rejects the volitional account not
because it is false, but because it is seriously inadequate. No one can deny
that positions of leadership can be abused for egoistical purposes; the extent
of corruption in business and politics (especially in some parts of the world)
make it seem strange that Price has little to say on the phenomenon. Price ar-
gues that such egoism is not of much interest to leadership theory because
corrupt egoists do not recognise (either at all or adequately) the moral claims
of leadership. Price is interested in how the justification of leader excep-
tion-making can go wrong, and neither egoists nor leadership theories offer a
justification for egoism. Price’s central point here is correct, but his near com-
plete omission of egoism ignores how leadership theory might discourage
egoism and promote proper attention to the legitimate obligations of leaders.

Price’s cognitive account of moral failure centres on the beliefs of leaders,
not on their will. However, readers should note, especially when reading the
early part of this book, that Price is not talking about factual beliefs of any
sort. His concern is for the beliefs that leaders have, or ought to have, regard-
ing the values and moral obligations connected with their role as leaders.
This, of course, makes Price keenly interested in leadership theory as dis-
cussed in the academic literature on leadership, a literature that Price is
thoroughly familiar with.

Leadership theories can be either empirical or normative. Price has little
interest in empirical information about leaders — his entire purpose and
method is philosophical. Insofar as he cites empirical studies, his concern is
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to show that the evidence on leaders supports his view that they can make
cognitive errors. Price is more concerned with normative theories of leader-
ship, especially utilitarian, deontological, trait based, transactional,
transformational, and authentic transformational accounts of leadership.

Normative theories of leadership offer moral justifications for leaders be-
ing leaders. They specify the obligations leaders have to the group they lead,
to their followers, to other leaders, and to outsiders. These theories also offer
Jjustifications for how and why these obligations can sometimes justify lead-
ersin excepting themselves from ‘generally applicable moral requirements.’

How moral errors arise when leaders try to justify making exceptions for
themselves is the central concern of this book. Price tackles each of the lead-
ership theories in turn. In each case, he is not trying to show that the theory is
wrong, or should be rejected; his agenda is to show that the theory allows or
even encourages erroneous beliefs about exception-making. For example,
transformational leadership theory might justify exceptions based on obliga-
tions to the group that is being led, or to specific followers, or even to the
leader’s own authentic transformation. However, such an exception might be
a moral error when judged by ‘generally applicable moral requirements;’ it
may be a failure of content, inclusion or scope. That is, it may be a failure to
consider the moral claims of outsiders, individual followers, or others. The
failure is cognitive in that the leader believes she is justified, but the belief is
a false one.

Price does not want to claim that every leader exception is a moral error —
sometimes exceptions are justified from all perspectives. But he does think
that leaders need always to recognise severe constraints. Using Martin Lu-
ther King’s analysis of justified civil disobedience as a model, Price argues
that ‘we can derive moral reasons for leaders to restrict exceptions they make
of themselves to the pursuit of inclusive ends, to make both the excep-
tion-making behavior and the arguments for it reasonably public, to reserve
the use of violence for those cases in which there is widespread support for
these means even among outsiders, and to be willing to accept the penalty for
their exception-making behavior’ (150).

Price has made a valuable contribution to leadership theory by showing
that moral failure can arise not just when egoism triumphs over the obliga-
tions of leaders, but can also arise out of the leader’s beliefs in those very obli-
gations. I have no doubt his central point is basically correct. We need now to
consider how to get this message out to leaders and to those of us who teach
ethics to future leaders. Price’s analysis has considerable implications for
how we teach, for example, business ethics. However, I should note in passing
the Price’s book is too philosophical to be easily read by most leaders, and 1
would not use it with students other than upper-level or graduate students in
philosophy. This book is aimed at academics who work in the area of leader-
ship ethics. It will be up to such academics to disseminate the message further.

John Douglas Bishop
Trent University
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David A. Reidy and

Mortimer N. S, Sellers, eds.

Universal Human Rights:

Moral Order in a Divided World.

Lanham, MD: Rowman & Littlefield
Publishers 2005.

Pp. 248.

US$75.00 (cloth ISBN-13: 978-0742548602);
US$27.95 (paper ISBN-13: 978-0-7425-4861-9).

As Reidy and Sellers claim in the first sentence of their introduction, ‘human
rights talk is now ubiquitous.” The moral and practical significance of these
rights, together with difficulties inherent in explaining their nature and in
specifying their content and their justification, make it desirable for political
philosophers to participate in the conversation. Nine philosophers and two
legal scholars contribute articles to this volume, and several contribute sig-
nificantly to this discussion. However, I would not concur with the editors
that they achieve a substantial consensus on the nature of universal human
rights.

The nature of human rights is the focus in Part 1 in articles by Alistair
Macleod, Rex Martin and David Duquette. Macleod’s ‘The Structure of Argu-
ments for Human Rights’ explains clearly and insightfully the conceptual
framework within which human rights are to be understood and justified.
Human rights are moral rights and hence institution-determining rather
than institution-determined. While there is some room for cultural differ-
ences providing content for human rights, Macleod explains that there is
‘fixed-content’ related to the fundamental conditions for human well-being.
His explanation of the connection between human rights and distributive
justice is particularly informative since it is typically missing from accounts
of human rights.

Rex Martin asks whether human rights exist prior to and independently
of conventional rules or only as socialized practices. His conclusion that they
are the latter is at odds with Macleod’s claim that human rights are moral
rights. However, in response to Martin, it might be countered that moral
rights exist whether or not they are acknowledged or respected; otherwise
thev would come into existence whenever respected and disappear whenever
violated. Only social recognition of human rights permits one to exercise
them, so Martin correctly accords value to practices which respect human
rights; nevertheless, maintaining that human rights exist only when partic-
ular practices exist is problematic. The exercise of human rights presupposes
social recognition; but, their violation does not. Hence, there is a very impor-
tant sense in which human rights can be claimed when they are not recog-
nized by a society. Those oppressed by racism or sexism do not have their
human rights socially recognized. However, they speak truthfully when they
insist that they have human rights which are being violated and which ought
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to be socially recognized. Human rights are valuable moral property largely
because they provide the basis for justice judgments in such contexts.

In “Universalism and Relativism in Human Rights’ David Duquette de-
fends a ‘pragmatic-historicist’ account of human rights. He claims they are
both universal and culturally diverse: everyone has these rights, but, content
is necessarily and significantly variable. Like Martin, and unlike Macleod,
recognition is an existence condition for human rights. Moreover, Duquette
rejects Macleod’s argument that some interests are universal and hence ba-
sic needs and interests reasonably provide the starting point for an analysis
of the content of human rights. Since our understanding of their content can
evolve, it should be presumed to be revisable. However, Macleod provides
good reasons to resist Duquette’s generous relativity with respect to the con-
tent of human rights.

Unlike the other sections of the book, Part 2 has no unified thread. Wil-
liam Nelson’s article discusses the obligations of governments based on polit-
ical and social-economic human rights. Acknowledging the importance of
context in determining what is morally required, he argues that democratic
rights are conditional upon a favorable culture and that wealthy nations are
obliged to support nations needing assistance to implement the economic
right to subsistence.

In her article examining the potential benefits and problems of employing
human rights to implement woman’s rights, Lucinda Peach critically exam-
ines two feminist approaches (liberal universalist and feminist contextua-
list) and defends her own pragmatic feminist stance. Her article is a valuable
reminder that a human rights ‘argument is not always the best means to
achieve human rights’ recognition.

Helen Stacy provides an account of the ‘respectful-listening’ which she ar-
gues is an obligation of those adjudicating human rights claims. She also re-
veals that basic presuppositions about the content of human rights are built
into the adjudicating process. So, for example, the judge respectfully listens
Muslims’ claims regarding their values and practices, but does not rule in fa-
vor of the human right to female genital modification.

Part 3 places the discussion of human rights in the context of the right to
sovereignty. Steven Lee engages the important question regarding the moral
force of human rights in the context of the right to sovereignty. He argues
that when human rights violations shock humankind’s moral conscience, in-
tervention in violation of state sovereignty is morally permissible. Kenneth
Henley argues that an international court is necessary to ensure the
enforceability of human rights claims. However, it is questionable whether
the constraints he imposes to ensure this court does not diminish state sover-
eignty are consistent with the moral significance of human rights. The con-
straints may ensure state buy-in, but only by compromising the human
rights the court aims to protect. Larry May’s article on individual responsi-
bility for genocide neither furthers understanding of human rights nor ap-
plies human rights theory. Like the two articles in Part 4, it does not fit well
with the aims of the anthology.
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Part 4 asks about the morally appropriate response to terrorism. The
reader anticipating an application of Part 1’s comprehensive analysis of hu-
man rights will be disappointed. Stephen Nathanson barely mentions hu-
man rights in his discussion. Jonathan Schonsheck claims, without benefit of
argument, that there are no human rights. Being human does not provide the
basis for moral entitlements. One’s membership in the moral community is
conditional, based not on what you are but upon what you commit to do. This
social contract account of moral rights becomes the basis for claiming that
terrorists do not have them. Hence, they have no rights which torture vio-
lates. Preserving one’s moral character is the only moral concern in deci-
sion-making about torturing terrorists. While I accept the duty to maintain
moral integrity in all decision-making, Schonsheck’s explicitly Bentham-like
rejection of human rights does not contribute to understanding how the no-
tion of human rights figures in decisions about how to respond to terrorism.
Since the editors aim ‘.. to promote and more fully realize human rights as the
universal rights of all particular persons within the human moral commu-
nity’ (13) an ‘applied’ article employing this understanding of human rights
would have significantly enriched this section.

Not all articles in this anthology contribute equally to furthering our un-
derstanding of human rights; however, they all contribute to discussion of
some of the most important questions pertaining to them. I will use it in my
seminar on human rights.

Sandra Tomsons
University of Winnipeg

Burkhard Reis, ed.

The Virtuous Life in Greek Ethics.

New York: Cambridge University Press 2006.
Pp. 288.

US$85.00 (cloth ISBN-13: 978-0-521-85937-0).

Reis’ book celebrates the extensive and influential scholarly contributions of
Dorothea Frede, Professor of Philosophy at the University of Hamburg and
Mills Visiting Professor at the University of California Berkeley. Paying trib-
ute to Frede are eleven scholars, each of whom, like Frede, enjoys a very
strong reputation in the field. Suitably, Reis has appended a seven-page list-
ing of Frede's publications, a document which is by itself of great value to stu-
dents and scholars.

Papers focus upon the work of Plato, Epicurus, Empedocles and, mostly,
Aristotle. Contributors focusing upon Plato include James Allen, who deftly
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explores a number of the central arguments of the Protagoras in order to re-
veal a progression from ‘merely dialectical arguments toward demonstrative
or didactic argument’ (7). Allen’s analyses include, 330b8-332a3 (justice and
holiness); 332a5-333b6 (temperance and wisdom); 333b7-334¢6 (temperance
and justice); 349a6-351b3 (courage and wisdom); 351b4-358al (pleasure and
akrasia); 358a1-359al (a transitional passage); and 359a2-360a6 (courage
and wisdom).

Julia Annas’ contribution pursues a new direction in a previously estab-
lished on-going debate between herself and Frede. The debate, well-known
among Plato scholars, is between the interpretive strategies known as
developmentalism and unitarianism. Annas’ aim is to ‘unsettle’
developmentalism (Plato’s work is to be read as an overall development of his
thought), though she does not therefore endorse an ‘all-out’ unitarianism
(Plato’s work is to be read thematically across the dialogues). Her work fo-
cuses upon the Theaetetus ‘digression’ passage (172c4-177c4), Euthydemus
and Alcibiades.

Agathon’s speech in the Symposium (194e5-198a1) is the theme of David
Sedley’s innovative contribution. Contrary to one rather common scholarly
view, viz., that Agathon’s speech is merely a ‘vacuous show of rhetorical
self-promotion’ (65), Sedley argues that Agathon’s intuitions about love are
in fact philosophically well-informed (Sedley calls them ‘sub-Socratic’). More-
over, he contends, the speech prepares the way for Diotima’s superior ac-
count of love by reminding us of a young Socrates’ views and their limitations.

Mary Margaret McCabe considers how Plato’s conception of philosophical
conversation (dialektike) enables its practitioners to philosophically mature
— that is, increasingly to ‘reject what they see before them ...and to resist
fixed assumptions ..in favor of being able to give an account of what they are
considering’ (72). McCabe’s absorbing work shows that dialektike functions
as a ‘bridge’ between ‘the soul of the dialectician and the reality of the good’
(97), thus transforming the life of the agent.

There are four papers devoted to Aristotle’s Nicomachean Ethics. First,
Christof Rapp re-evaluates Bernard Williams’ (ELP: 36) remark that Aris-
totle’s doctrine of the mean ‘is one of the least useful parts of | his| philosophy
and ...is better forgotten’ (99). After all, Rapp points out, the doctrine is no
‘marginal thesis’, and so his account of virtue and the doctrine ‘stand and fall
together’ (100). Rapp’s position is that the doctrine is making a conceptual
point and not offering a rule for virtuous action.

The Ethics, Aristotle tells us (as early as I 2, 1094b10-11 and as late as X 9,
1181b14-24), was conceived as the first of two interconnected works, the sec-
ond being the Politics. This fact is Gisela Striker’s motivation for considering
how we might get to the bottom of some scholarly controversies besetting the
Ethics, by approaching it as a volume one, of sorts. Among the controversies
that Striker’s stimulating approach purports to solve is whether or not there
is a ‘gap’ in Aristotle’s account of practical reasoning with regard to how we
determine what constitutes acting well in particular situations.
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The subject of Christoph Horn’s intricate study is epieikeia (equity), a
competence that Aristotle actually ranks higher than justice (EN, V 10).
Horn attempts to unify two features of this competence: being able to inter-
pret written law (fo epieikes), and being merciful and lenient (ho epieikes).
While many scholars advise that we carefully distinguish these capacities,
Horn points out that Aristotle himself tends to unify both features and that
we therefore need to work out such an account in our reading of him.

Jan Szaif tackles some renowned problems in Ethics scholarship, viz., how
to reconcile Aristotle’s praise of the philosophical life with his view that the
(practical) virtuous life is choiceworthy for its own sake (esp. EN, X 7); and
what to make of the tension between the altruism and the egoism of friend-
ship (EN, IX 8). Although the extant scholarship on these matters is impos-
ing, Szaif’s entry sheds original light.

In one of the book’s two offerings on Epicurus, David Konstan argues that
Epicurus’ conception of the passions (pathe) is rather narrower than his con-
temporaries’. Through careful analyses of both terminology and texts
(mainly Aristotle’s Ethics and Rhetoric; Lucretius' De rerum natura and
Epicurus’ Letter to Herodotus), Konstan presents an account according to
which human passions are irrational, but reliable, indicators for us of the af-
fective value of things. These indicators are sullied mostly by false belief,

Susanne Bobzien's work contends that Epicurus’ account of moral respon-
sibility is ‘based not on the agent’s ability to do otherwise, but on the agent’s
causal responsibility’ (207). She then presents a thorough account of his
views of human moral development in light of this view. Praising and blam-
ing human behavior is not in need of justification for Epicurus; instead ethics
properly concerns moral progress. Bobzien’s central texts are Epicurus’ De
natura, 25 and Epistula ad Menoeceum; and Lucretius’ De rerum natura.

The Strasbourg papyrus of Empedocles is the basis of Brad Inwood’s fasci-
nating essay on personal identity. Not only was Empedocles deeply inter-
ested in this issue, according to Inwood, but his interest provides strong
philosophical reasons for accepting the readings of the primary scribe of the
papyrus rather than that of its corrector (specifically, for accepting ‘0’ rather
than v’ at three critical points).

In addition to a general bibliography, there is both an index locorum and
an index nominum et rerum.

Patrick Mooney
John Carroll University

295



David Schmidtz

Elements of Justice.

New York: Cambridge University Press 2006.
Pp. 254.

US$70.00 (cloth ISBN-13: 978-0-521-83164-2);
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As the title suggests, Elements of Justice does not attempt to articulate a
complete theory of justice. What it does do is illuminate and argue for the var-
ious pieces that would constitute a complete pluralistic approach — that is,
an approach that does not give a privileged status to any single principle, but
views justice as a balancing of several different and often mutually exclusive
moral principles.

The overall structure of the book is based upon the map metaphor
Schmidtz introduces in Part 1. Just as different maps offer different perspec-
tives of the geographic terrain they describe, so too do theories of justice high-
light different aspects of the terrain of justice. As Schmidtz writes: ‘If justice
is a neighborhood, then a theory of justice is a map of that neighborhood. The
best theory will be incomplete, like a map whose author declines to speculate
about unexplored avenues, knowing there is a truth of the matter, yet leaving
those parts of the map blank’ (4). Schmidtz’ goal is not to capture the specifics
of justice, but to illuminate the neighborhood. The neighborhood of justice
consists of four principles: desert, reciprocity, equality and need. These four
principles along with a fifth section dealing with Rawls and Nozick, consti-
tute the structure of the book.

In Part 2, Schmidtz makes the case for desert being given the status of a
fundamental principle in liberal moral theory. Skeptics of desert hold that in-
dividuals cannot be said to deserve based upon their effort, since effort is a
characteristic often instilled by one’s arbitrary starting place in society. Nat-
ural talents and abilities can arbitrarily advantages some individuals over
others, and therefore, desert cannot function as a principle of justice. But,
notes Schmidtz, arbitrariness or luck does not per se rule out desert based
upon individual effort. We can make a distinction between one’s ‘being lucky’
(which does not preclude deserving) and ‘Being merely lucky’ (which does
preclude one from deserving). The latter case does preclude deserving be-
cause it suggests that we have not provided inputs (effort, excellence) that
ground desert claims.

In Part 3 Schmidtz discusses the role of reciprocity in a theory of justice.
Reciprocity deals with the question of how we should respond to people who
have done us a favor. The principle of reciprocity states that ‘when you can,
return good in proportion to good received’ (80). According to Schmidtz, reci-
procity has an important role to play in a theory of justice. Since justice deals
with what people are due, the principle of reciprocity provides some guidance
as to how we repay those who have done us some good. Reciprocity is also im-
portant since a society in which the value of reciprocity is instilled in its mem-
bers is clearly better than a society in which this value isn’t encouraged.
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Part4is broken up into a number of topics surrounding the nature, extent,
and limits of equality. Also, a connection is drawn between equal treatment
and justice. The central thrust of Schmidtz’ argument throughout this part of
the book is the lack of any deep connection between equal treatment on the
one hand, and equal shares on the other. Assuming that individuals receive
equal treatment, and given that the principle of desert doesn’t rule out effort
as a basis of desert, then what one receives ought to be a function of merit.

Following the discussion of merit, Schmidtz proceeds to the most conten-
tious chapter of the book, namely Chapter 22, which deals with social mobil-
ity. Moving away from theory and into the realm of statistics, Schmidtz uses
census data and economic studies on social mobility to argue that the United
States is an increasingly upwardly mobile society. While he acknowledges
that the U.S. might not be a land of literal equal opportunity, it is a land of op-
portunity (126). While Schmidtz’ sources support the idea that individuals
regularly move up the income quintiles measured by the Census Bureau,
other studies indicate that both the gap between rich and poor as well as the
opportunities needed for social mobility are on the decline. Schmidtz himself
notes that this section contains data that he does not fully trust. Although
this chapter may be controversial, it does provide readers with ample food for
thought and does serve as an excellent starting point for a discussion on
equality and opportunity.

The final stop on the roadmap of justice is a brief ‘meditation’ on the na-
ture of need. Schmidtz’ views on need are consequentialist without being util-
ity maximizing. As he writes: ‘The kind of consequentialism I have in mind
asks us not to maximize utility but to respect existing customs and institu-
tional arrangements that truly have utility’ (174). Needs are more than just
the things required for subsistence, and extend to things such as a developed
economy, a peaceful culture, a culture of personal responsibility and rudi-
mentary benevolence. This list of needs is used to reinforce the idea that peo-
ple need to know what to expect from one another.

While Part 4 ends the discussion of a theory of justice, Part 5 is added as a
tip of the hat to the ‘intellectual debt’ owed to Rawls and Nozick. The majority
of Part 5 is well-worn material that can be culled from any number of sources,
though the discussion of the role arbitrariness in Rawls’s theory is a nice ad-
dition to what was already discussed in the section on desert. Schmidtz’ dis-
cussion of Rawls and Nozick, while better classified as an appendix than a
part of the text, does helps round out the discussions found in previous parts
of the book.

The similarities between this book and James Rachels’ Elements of Moral
Philosophy are not accidental. Schmidtz acknowledges the ‘masterful sim-
plicity’ of Rachels’ book and hopes that his own efforts can speak to justice in
the same way Rachels’ spoke to ethics. In this regard Schmidtz has been suc-
cessful. Schmidtz offers a clear, straightforward, and relatively compact ac-
count of principles central to a conception of justice. The map metaphor
referred to throughout the text is most appropriate and should be taken seri-
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ously by the reader. As a map of the terrain of justice, one need look no further
for a well-written overview of the central topics of justice.

Mark C. Vopat
Youngstown State University

Dominic Scott

Plato’s Meno.

New York: Cambridge University Press 2006.
Pp. 248.

US$90.00 (cloth ISBN-13: 978-0-521-64033-6).

Scott’s book is a welcome addition to the series, Cambridge Studies in the Di-
alogues of Plato. It deserves to be read by scholars and would serve well in a
course on the Meno. Scott translates a good deal of the dialogue, and provides
a continuous commentary on its philosophical aspects that is consistently il-
luminating. His commentary will, of course, be controversial. Here are some
examples.

Scott is prepared to discuss characterization in the dialogue. He argues
that Meno's character in fact changes over the course of his discussion with
Socrates, from relative dogmatism and conceit to some degree of pliancy,
partly in response to the obvious intransigence of Anytus. This will not ap-
peal to all interpreters; Scott argues against some who disagree, and his ar-
guments are at least plausible.

Still, Scott talks as if Socrates were representing the views of Plato him-
self, so some will ask: doesn’t this inexcusably fail to recognize the dialogues
as drama? But the Meno, on Scott’s account, remains properly dramatic: he
speaks of it as putting Socrates himself on trial, and maintains a distance be-
tween Plato as author and Socrates as character. It's just that the question-
ing of Socrates is Plato’s self-questioning.

But it goes with this heresy that Scott is ready to think in terms of Plato’s
development, and this is even more widely subjected to anathema. Scott
makes a case for saying that the Meno antedates the Gorgias; in this way he
can disarm the apparent conflict between the admiration Socrates shows for
Themistocles and Pericles in the Meno — they may not have been able to
teach virtue to their sons, but it is conceded that they had true beliefs and
thus had virtue in an attenuated way — and his condemnation of them in the
Gorgias, by claiming that the latter rests on a ‘deeper’ analysis of political vir-
tue than was available to him in the Meno.

Once again, what Scott says is at least plausible. It may trouble some
readers that his basis for his ordering is what is often referred to as a ‘subjec-
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tive’ eriterion — the idea that the Gorgias is providing a ‘deeper’ or ‘more so-
phisticated’ analysis of virtue — but it is not plain that this is all that
subjective: Seott tries to show that there are considerations offered in the
Gorgias that are not offered in the Meno but would have been relevant there,
and that’s pretty objective.

The reordering has, for Scott, a substantive result. It is often claimed that,
given the conflict between the Meno and the Gorgias, the conclusion of the
Meno, in which Socrates expresses his admiration for Themistocles and Peri-
cles, is best seen as ironic. On Scott’s reading, it should not be seen that way:
rather, Plato has changed his evaluation of these politicians between the two
dialogues. This reading is, indeed, pretty persuasive,

Scott is prepared to speak of the historical Socrates, and here perhaps a
complaint is in order. Scott simply assumes that the ‘Socratic’ dialogues are
Socratic: that is, they purport to discuss the views and methods of the histori-
cal Socrates. He does not, in particular, comment on the case Charles Kahn
has made for regarding those dialogues as not historical fiction, but simply
fiction. It would have been instructive to see how Scott might rebut this.

Scott isolates episodes that share a common pattern, in which, as he sees
it, the historical Socrates is ‘on trial’: “The pattern ... includes at least three el-
ements: first, the Socrates of the dialogue espouses a position that we can
safely ascribe to the historical Socrates. Second, this position is subjected to a
serious philosophical challenge .... Third, although the challenge comes from
Meno, it is far from clear whether he understands its true significance’
(27-28).

He applies this to four passages:

1) 73a-c, where Socrates is forced to argue for the claim that there is a uni-
fied definition that covers all cases of virtue. This, according to Scott, was
simply assumed in the Socratic dialogues (and thus, on his view, by the his-
torical Socrates). 2) 79e-80d (with 84a-c), where Meno likens Socrates to a
stingray, paralyzing his interlocutors by refuting them; Plato here is reflect-
ing on both the benefits and dangers of Socratic refutation. 3) 80d-81a, where
Meno presents his ‘paradox’ to the effect that no one can ever learn anything.
Scott’s handling of Plato’s response to this is difficult. First, Scott is a bit ir-
resolute as to how Plato does want to respond. His discussion ends: ‘I shall
rest content with a position of which we can be confident: the historical Socra-
tes believed adamantly in our duty to inquire, and it is at least for this claim
that Plato is putting him on philosophical trial in the Meno’ (91). This leaves
things slightly up in the air. Second, the Doctrine of Recollection, which Plato
brings in apparently in connection with Meno’s paradox, is not, according to
Scott, intended to respond to this paradox, but to a related problem he calls
‘the problem of discovery’. It is unclear how Scott takes the dialogue to hang
together at this point. 4) 86¢-87¢, where Socrates is made to back off the as-
sumption that we must have a definition for virtue before we can settle
whether it is teachable, and to provide a method (the ‘method of hypotheses’)
for approaching the latter question.
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Finally, to pick just one of any number of points that deserve attention,
Scott sees a tension between a) the discussion of true belief at the end of the
dialogue and b) the use of the notion of true belief in the sub-dialogue with the
slave boy and Socrates’ commentary on that sub-dialogue: ‘The problem ... is
that in the later discussion of knowledge and true belief, Socrates talks as if
the difference is one of kind, in the earlier as if it is one of degree. Also, the two
passages seem to differ on the question whether recollection is involved in the
formation of true belief (184).

And then immediately, ‘In response, I would suggest that we should not
expect the later discussion to map too neatly onto the earlier one.’

His few sentences explaining why he says this are not very satisfying; once
again, the dialogue seems not quite to hold together. The tension he sees be-
tween the two passages is entirely too interesting, and the matter deserves
more discussion.

But in all, this is a good, clear, stimulating book.

R.M. Dancy
Florida State University

Jessica Spector, ed.

Prostitution and Pornography:

Philosophical Debate about the Sex Industry.
Stanford, CA: Stanford University Press 2006.
Pp. 448.

US$70.00 (cloth ISBN-13: 978-0-8047-4937-4);
US$27.95 (paper ISBN-13: 978-0-8047-4938-1).

Asitstitle suggests, thisis a collection of essays about two of the main arms of
the sex industry: prostitution and pornography. It would be an excellent text
for an advanced undergraduate or graduate class on the issue, as well as for
anyone interested in probing the issues that sex work poses in the debate be-
tween radical feminists, who question both the autonomy of the choice of
prostitution and the expressive value of pornography, and liberal feminists,
who tend to defend prostitution as a viable economic choice for women and
champion pornography for its expressive value and promotion of diversity of
lifestyles.

Where pornography is seen by many liberals and liberal feminists to raise
issues of freedom of expression, and is the subject of perennial and often vig-
orous academic and popular debate, prostitution, on the other hand, is seen
as an economic transaction that raises issues of choice and autonomy, and is
much more rarely the subject of academic or popular debate. Spector, along
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with many of the non-academic authors included in the collection, thinks
that these distinctions between prostitution and pornography do not hold,
and her selection of pieces, as well as her own essay in the volume, are dedi-
cated to arguing for the conclusion that pornography and prostitution are
treated disparately in liberal discourse without justification, since both raise
autonomy issues.

The volume is notable for its inclusion of writings by academics, as well as
sex workers and activists, on both sides of the debate between the liberal and
radical feminist camps. Combining authors from these two spheres in a way
that does not treat the non-academic pieces as mere fodder or ‘color’ for the
academic pieces is not an easy feat, but this collection achieves it. In so doing,
it makes a point that would be much more difficult to make in a strictly aca-
demic collection: the discrepancy within strictly academic feminist liberal
thought in its treatment of pornography on the one hand and prostitution on
the other is unfounded, and not held by most sex workers.

The collection is divided into four parts, each of which takes a different an-
gle on the debate surrounding the feminist implications of prostitution and
pornography. Part 1 is composed of essays from the radical feminist camp.
This part contains such classic reprints as Catharine MacKinnon’s ‘Equality
and Speech’ as well as some interesting non-academic pieces published for
the first time here, such as Christine Stark’s ‘Stripping as a Form of Prostitu-
tion’.

Part 2 is composed of liberal responses to the radical feminist critique of
prostitution, while Part 3 deals with liberal responses to the radical feminist
critique of pornography. Separating Parts 2 and 3 on this basis may undercut
Spector’s chief concern of illuminating and problematizing the liberal’s ten-
dency to consider pornography as an issue of expression while considering
prostitution to be an issue of economic choice. By treating pornography and
prostitution in separate sections of the book, Spector makes a structural
choice that may reify the very idea she is trying to challenge.

Part 4 is composed of pieces devoted to reconciling the debate between lib-
erals and radical feminists about prostitution and pornography, and to show-
ing how the debate itself reveals deeper tensions within the liberal
conceptions of autonomy, freedom, and expression. Spector’s essay here
makes her case that liberalism attempts to read pornography and prostitu-
tion too distinctly.

Where pornography, according to liberals, is seen as having merit for the
third-party viewer in providing a greater range of options about lifestyle
choices, prostitution is seen as not being instructive for any third parties, but
rather as being strictly about the individual prostitute and client’s economic
transaction. Spector argues, convincingly, that this distinction cannot hold,
for the simple reason that it ignores the fact that pornography also involves
paid sex for the participants and is thus an economic transaction with conse-
quences for the individual parties involved, not just for the viewer. Therefore,
the liberal’s conclusion to privilege pornography over prostitution as raising
important expressive issues for third parties, rather than raising economic
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issues between the two primary people involved, fails to hold. In other words,
the liberal position on pornography as at least tolerable, if not as an overall
social good, because of its benefits to third parties, achieves its mileage at the
expense of the very worker whose body is needed for the production of the por-
nographic images.

If that is correct, Spector continues, pornography must in fact be treated,
at least in part, as an arm of prostitution —in other words, as part of those ac-
tivities that raise issues of economics, autonomy, and coercion. Once we in-
clude the conditions of the worker in pornography in the assessment of its
merits, she argues, we find that the equation is muddied — not only does por-
nography raise issues of expression, it also raises issues of economic coercion,
and thus we find that the distinction between pornography and prostitution
becomes much less clear than the liberal position would have us believe.

This is convincing, as far as it goes, but neither Spector nor the other au-
thors in the collection address the issue of how the liberal ought to respond to
this convergence of prostitution and pornography. Do the expressive merits
for third parties outweigh the costs to the actor in pornography? While
Spector is not to be faulted for leaving such a large question unresolved, the
paper seems to assume that taking the actor into account in pornography
would be obviously damning to liberalism. This seems less than obvious,
however. Could not the liberal maintain the same thing about the actor in
pornography as many do about the prostitute: that she is making a meaning-
ful, autonomous, choice, albeit under structurally limited conditions? If this
is a defensible liberal view — and it seems to be — then perhaps Spector’s in-
sight does not change the contours of the debate as much as she supposes.

Abigail Levin
Niagara University

Laurence Thomas

The Family and the Political Self.

New York: Cambridge University Press 2006.
Pp. 198.

US$65.00 (cloth ISBN-13; 978-0-521-85417-7);
US$24.99 (paper ISBN-13: 978-0-521-67011-1).

Leading liberal theorists have not provided a systematic analysis of the fam-
ily and its significance for political philosophy. Thomas’s book is a valuable
contribution to the emerging body of work that seeks to address this lacuna.
It is an elegantly written and thoughtful meditation on lessons for contempo-
rary political philosophy that can be derived from reflection on the special
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character of the loving relationships that lie at the heart of successful fami-
lies.

Thomas examines the character of the relationship between parents and
children with a view to rethinking core suppositions of liberal contractaria-
nism. He argues that the conception of the self as essentially self-interested
that animates contractarianism is defective and that the allied project of con-
ceiving justice solely in terms of mutually advantageous co-operation should
be resisted. Inspired by Rousseau, Thomas claims that the family can provide
a fruitful model of a just society in which members of a diverse but unified po-
litical community can flourish while giving full recognition to the moral
personhood of all. A society bound together by special sentiments rather than
a contractarian logic of sophisticated self-interest is morally attractive and
psychologically feasible. The key to this striking idea lies in what Thomas’s
calls the majesty of parenting.

The majesty of parenting — the idea that parenting is an activity worthy
of special esteem — is rooted in three dimensions of parental love. First, the
commitment to the care and development of children expressed in parental
love, though it generates a sense of achievement and satisfaction, is not a
commitment rooted in the self-interest of parents. Loving parents do not give
up on their children if caring for them proves expensive or incompatible with
the pursuit of other valued projects. The bonds of family are grounded in a
form of altruism. Second, the expression of parental love to children is crucial
in the development of an appropriate sense of self-worth. When it is properly
displayed — and Thomas concedes that not all families are models of love
worthy of emulation — parental love towards children generates ‘a sense of
cherished uniqueness without invidious comparisons’ (20). Children who are
loved come to have a sense of themselves as having a basic moral standing
and they can begin to appreciate what it is to have intrinsic worth before they
are able to grasp any putative philosophical rationale for this worth. Each
child is recognized as unique and the particular ways in which love is ex-
pressed to different children can vary. Yet variation in the modes in which
love is expressed is compatible with parental affirmation of equal value and
importance of their children. Third, although love is a natural sentiment, it is
not completely self-regulating. Parental love must also be guided by a concep-
tion of right that acknowledges that the cherished uniqueness of children
means that children are not mere extensions of their parents. Loving one’s
children properly is partly a matter of respecting their independent moral
status and the rights that flow from that.

Thomas’s depiction of the majesty of parenting is interesting, plausible
and even inspiring. The question is whether the admirable model of the fam-
ily provides a suitable model for envisaging relations between citizens in a
political community. Thomas recognizes that citizens cannot be expected to
love their fellow citizens as parents love their children and his vision of politi-
cal community is not one in which citizens are bound together through pow-
erful sentiments of unthinking or xenophobic nationalism. A robust
sentiment of fellow feeling with three dimensions provides the societal ana-
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logue of parental love. First, it involves a genuine and strong affective con-
nection between citizens. One feels connected to one’s fellow citizens in the
sense that one really cares about the opportunities others have to flourish.
Second, the commitment to the flourishing of others displayed in fellow feel-
ing is altruistic. Citizens of goodwill are concerned about how well the lives of
others go even where their own interests are not advanced or adversely af-
fected by the success or failure of others. Self-interest is not the lynchpin of
society. Third, fellow feeling affirms the equal dignity of citizens and its fun-
damental importance. Citizens of goodwill recognize that no one is subordi-
nate to another and that denials of dignity should occasion outrage by all and
not just by those whose rights have been denied. Thomas contends that fellow
feeling secures trust between citizens and provides a context in which mor-
ally appropriate gratitude between persons with different social standing
can be freely, as opposed to grudgingly, expressed.

The parallels Thomas draws between the family and society are intrigu-
ing and his approach to loosening the grip that self-interest has on some
strains of contemporary liberalism is novel. However, a natural concern is
whether Thomas’s model of society involves a kind of bad utopianism.
Contractarians have traditionally been suspicious of how much weight altru-
ism can carry in the design of real political institutions. To assuage these
sorts of doubts, Thomas needs to say more about the substantive content of
the norms that he thinks should structure both the family and social institu-
tions. Thomas tells us very little, for instance, about the legitimate extent of
parental authority over children. Similarly, he does not explain how core
matters of political justice are to be tackled if we adopt the family as a model
of society. Would Thomas’s ideal society embrace Rawls’s difference principle
or can a society of goodwill tolerate significant economic inequality? Thomas
also needs to explain how institutions can foster fellow feeling. Is the cultiva-
tion of fellow feeling compatible with recognition and protection of reason-
able pluralism about the good? Or does adoption of the family model move us
in the direction of a strongly perfectionist state? The love displayed in fami-
lies can be a wonderful thing but families also have a dark side where en-
forced conformity, alienation and oppression lurk. If we are to adopt the
family as a model of society, we need assurances that the actual institutions
we seek to create are feasible and just. Thomas has not answered these chal-
lenges yet but his book provides a refreshing perspective from which to ad-
dress them.

Colin Macleod
University of Victoria
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This is one of four volumes of Bernard Williams’s work being released by
Princeton since his death in the summer of 2003. Readers disappointed with
the suggestive but obviously unfinished monograph, Truth and Truthful-
ness, will be relieved to find in this collection of essays a more familiar and
polished Williams. Williams was in many ways always more of an essayist
than a writer of big books, Ethics and the Limits of Philosophy and Shame
and Necessity notwithstanding. Indeed, even those books contrast sharply
with the programmatic tomes of someone like Rawls. But if Williams the es-
sayist is a familiar face, Williams the political philosopher is considerably
less so. As Hawthorn notes in his helpful introduction, though he had been
unusually politically active for a philosopher throughout the course of his ca-
reer, Williams did not start writing in a sustained way about politics until the
later 1980’s. When he did, he was emphatic in his insistence that political
philosophy be more than applied moral philosophy.

The title of this volume, which was presumably chosen by either Hawthorn
or Williams’ widow, Patricia Williams, is thus an apt one. The phrase appears
repeatedly throughout these essays, and its spirit pervades the volume. Im
Anfang war die Tat is perhaps less closely associated by most philosophers
with Goethe’s Faust than it is with Wittgenstein, who famously remarked that
the phrase could serve as a good motto for his later work. Williams suggests
that Wittgenstein’s reading of the phrase as the assertion of ‘the primacy of
practice’ bears the salutary lesson for political philosophy that no
foundationalism can ever achieve what it wants, for any theory makes sense to
us ‘only by virtue of the historical situation in which it is presented, and its re-
lation to that historical situation cannot be fully be theorized or captured in re-
flection’ (25) — an idea so important to Williams that he grants it its own
acronym, MS. If Wittgenstein's reading thus focuses on the necessary back-
ground intellectual conditions for a theory’s acceptance, Goethe’s own sense of
the phrase, which Williams considers ‘more important,’ is that a theory’s his-
torical conditions also determine how valid it will be as a matter of ‘empirical
realism’(25). In both theory and practice, ‘no political theory, liberal or not, can
determine by itself its own application’ (28). Political philosophy — or at least
good political philosophy — is thus of necessity more reactive, engaged, and
compromised than many of its practitioners like to think. (In one amusing
aside Williams recalls drinking bourbon with a colleague in a melancholy ho-
tel bar in a run-down upstate New York town, musing on the extent to which
their work consisted of reminding other philosophers of truths about human
life that only they, professional philosophers, had managed to forget.)
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This is as important as it is to Williams because he is anxious to avoid the
unspoken fantasies he thinks guide the writings of too many contemporary
liberals. In a characteristically astute observation, Williams notes that the
audience that Rawls, Ronald Dworkin, and other liberals might actually ex-
pect to read their work is considerably different from the listeners they seem
to assume will heed and act on their words. The disconnect between the two
is, in the absence of an account of how the theory might indirectly reach the
intended listener, a gauge of the degree to which the political theory suc-
cumbs to fantasy; and it is also, Williams suggests, reflective of the ‘Mani-
chean dualism of soul and body’ that he believed characterizes American
politics and political theory in particular — a dualism in which the moral pu-
rity of the latter is matched by the Realpolitik of the former, ‘and the exis-
tence of each helps to explain how anyone could have accepted the other’ (12).
It is no surprise that the listeners for both Dworkin and Rawls — respec-
tively, an idealized U.S. Supreme Court and a group of Pilgrim Founding Fa-
thers — are alone, and all but completely released from the pressures of
political contest and calculation. This in part accounts for the moralism that
characterizes this type of political theory. Whereas a text like Machiavelli’s
Prince addresses the actual situation of its intended audience, a prince who
desires to remain in power, political philosophy such as that written by Rawls
and Dworkin can trade in ideals that are unlikely to be achieved any time
soon in part because it addresses ‘a listener who is supposedly empowered to
enact just what such considerations enjoin’ (58).

In contrast to such moralistic political philosophy, Williams advocates his
own brand of realism. This begins with Hobbes’ appreciation for the constant
need for political order. Before any liberal rights can be granted and acknowl-
edged, the ‘first political question’ needs to be answered: Is there sufficient
order, protection, safety, trust requisite to secure the conditions of sustained
cooperation? (3) But Williams argues that this does not mean that any order
will do; in particular, he is adamant that might does not equal right. It is not
so simple as Protecto ergo obligo. For an order to be a successful political order
it needs to answer the Basic Legitimation Demand (or BLD) of its subjects:
‘any state that maintains its power must offer its citizens some legitimation
of its power’ (63). If this is a moral principle, it is, Williams maintains, one
that does not precede and direct politics so much as it constitutes the politi-
cal. ‘The situation of one lot of people terrorizing another lot of people is not
per se a political situation; it is, rather, the situation which the existence of
the political is in the first place supposed to alleviate (replace)’ (5). The BLD
is, first and foremost, an explanation of how the solution is distinguished from
the problem; and, as such, it entails commitments regarding liberty and rights.

But this does not imply that the requirement that the BLD be satisfied is a
distinctively liberal principle, as Williams is perfectly open to the possibility
that numerous non-liberal regimes met these demands. Non-liberal states
have throughout history been correctly recognized as legitimate by people
who did not expect of their state what liberals now do of theirs. This is a diffi-
cult idea to accept in part because of the assumption that political and moral
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philosophy make atemporal demands: if liberalism is right for us, it must be
right for everyone, everywhere, and throughout history. As Thomas Nagel
putsit, “To reason is to think systematically in ways that anyone looking over
my shoulder ought to be able to recognize as correct.” Williams replies, ‘Any-
one? So I am reasoning, along with Nagel, in a liberal way, and Louis XIV is
looking over our shoulder. He will not recognize our thoughts as correct.
Ought he to? — or, more precisely, ought he to have done so when he was in
his world and not yet faced with the task of trying to make sense of ours? (66)
The absence of the intellectual and empirical preconditions for liberalism
make this not just unlikely, but absurd. And the fact that this is so regularly
overlooked by liberal theorists demonstrates, Williams argues, that they lack
a ‘theory of error,” an explanation for how so many have failed to recognize lib-
eralism’s allegedly timeless truths for so long. Williams grants that his own
contrasting position entails a kind of relativism, but he is careful to distin-
guish this ‘relativism of distance’ from the erude, standard relativism of Phi-
losophy 101. And, as is clear throughout the volume, Williams’ embrace of a
kind of relativism hardly keeps him from articulating a remarkably princi-
pled political philosophy.

Williams' realism does at one point at least seem to go a bit too far. In a de-
fense of his version of Judith Shklar’s liberalism of fear, one that is distin-
guished from Shklar's largely by its incorporation of the Frankfurt School
idea that people’s acceptance of a political order may itself be the product of il-
legitimate power relations, Williams claims that this liberalism ‘speaks to
humanity. And it has a right to do this, a unique right, I think, because its
materials are the only certainly universal materials of politics: power, power-
lessness, fear, cruelty, a universalism of negative capacities’ (59). But this
sits ill with Williams’ own insistence that the political as such raises ques-
tions of legitimacy. For legitimacy is a complicated conceptual and relational
matter that involves language, rhetoric, and an entire array of symbolic re-
sources — as Williams himself appears to grant in his discussion of freedom
of speech (74). To deny that these are also among the ‘certainly universal ma-
terials of politics’ is an uncharacteristically reductive move, one that makes
Williams’ repeated criticisms of ‘left Wittgensteinians’ appear considerably
more persuasive then they might otherwise be.

That said, this is a remarkably rich volume. Space does not allow for an ad-
equate presentation of the contributions Williams makes to our understand-
ing of toleration, the role of truth in politics, human rights, liberty, equality,
censorship, and the difficulties attending humanitarian interventions in for-
eign countries. In his discussion of each, Williams brings a familiar disci-
plined, ironic, skeptical, and wise intelligence to bear. The reader can only
share Patricia Williams’ regret that he did not live to complete the book on
politics he was writing at his death.

Andrew Norris
University of Pennsylvania
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Ever since Homer, one of the timeless questions in philosophy concerns the
good life and how to attain it. The mystical tradition, among others through-
out western philosophy of religion, has defended a view that one must be
aware of, and cultivate, feelings and emotions in order to fully live the good
life. Here Wynn considers the significance of emotions and feelings in the
good life by defending a ‘soft rationalist’ view of the self that is intimately in-
volved in a heartfelt relation to God, the world and other human beings.

One of Wynn’s asides concerns Homer’s character Odysseus, who arrives
on Calypso’s island and must make an important choice: whether to remain
with Calypso and become immortal, ageless and invulnerable like a god, or
return to his wife Penelope and remain mortal and vulnerable. One factor in
Odysseus’ decision is his desire and longing to return home — to the extent
that, even if he were to fail, he could bear death knowing he kept his bold
heart within him. Wynn describes Odysseus’ choice as one for an intrinsically
emotional life, and claims that this differentiates him from the Greek gods.
For us humans, successes and failures prove to us that we are vulnerable,
and that the calm pleasures of a deathless, ageless state are not even worthy
of striving after. For Odysseus, then, the value of Penelope ‘is in part consti-
tuted by his felt attachment to her: his feelings mark her out as special in his
life, and mean that she cannot easily be replaced’ (60). What emotions reveal
is the significance of something over against the ‘shapelessness of the life Ca-
lypso offers ... a life that is devoid of vulnerability’ (84).

For religion or persons to matter in one’s good life, one must have a felt
connection to them, like Odysseus’ connection with Penelope even after more
than a decade apart. His entire world consists of his longing for home. With-
out this underlying theme, the character, epic, story falls apart — it would
just be a series of unconnected episodes having no thematic unity — but must
this desire and longing require vulnerability? The Stoic tradition sees invul-
nerability as the ideal — one should not subject oneself to emotional distur-
bances — but a neo-Stoic such as Martha Nussbaum suggests that ‘only
someone who is vulnerable can love deeply ... a love will run deep if it implies
sinking one’s own good in that of the beloved, so that one’s own well being is
tied to that of the other, and thereby put at risk’ (86). For Wynn, who states
that love is a real defining divine attribute, it is intelligible, if not reasonable,
that God may express a love for his creatures that is equally vulnerable, or
dependent and conditional, upon his creatures. A God who is vulnerable is
better than a God who is stoically invulnerable.
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It seems that what was once a discussion of the traditional arguments for
and against the existence of God has now become a discussion of how a belief
in God might affect one’s personal emotional life, and how in turn God him-
self is affected by human beings. There is a growing trend, exemplified by
Wynn, that focuses on religious experience and how such experience might be
considered holistically. Wynn's basic position is that one’s perception of
moral or aesthetic values works in the same way as one’s perception of reli-
gious values. What Anselm once called ‘that which nothing greater can be
thought”has now become in the philosophy of religion an object not of thought
but of emotional feeling. However, even if this discussion convinces one of the
value of emotions for the good life, it does not convince one of God’s emotional
nature — nor of his existence. But that is not Wynn’s aim here. His primary
aim, as seen in the following synopsis, is elusive.

Chapter 1 defends the value component of affective experience and specifi-
cally the cognitive significance of religious experience, in reference to John
McDowell, William Alston and John Henry Newman. Chapter 2 surveys the
ethical commitments of this view in dialogue with Raimond Gaita in particu-
lar. Chapter 3 deepens the discussion of a ‘non-discursive, affectively toned
assessment of the goodness of the world’ using the models of Quentin Smith
and Friedrich Scheiermacher. Chapter 4 defends four further models (those
of John Deigh, Peter Goldie, Ronald de Sousa and Geoffrey Maddell) in rela-
tion to recent psychological and neuro-physiological literature on the emo-
tions. Chapter 5 expands upon these four models by means of William James
and Newman, the latter of whom ‘emerges as the hero of this discussion’
(147). Chapter 6 discusses Mikel Dufrenne’s theory of aesthetic experience in
light of the ‘representations of the gods’ or making figurations of the divine.
Chapter 7 then tries to counter some of the arguments against having this
wider passionate view of the religious selfin which the good life must be theo-
logically and doctrinally sound before examining one’s emotional life.

If Wynn’s book argues for an affectively toned perception of God and other
human beings, a perception that is analogous to an affectively toned percep-
tion of the world, then the way he goes about this seems altogether disjunc-
tive. Although each chapter by itself is able to stand alone, the book as a
whole lacks the unifying theme that Homer’s Odyssey, for example, contains.
As Wynn discusses the seemingly disparate views of Cottingham, McDowell,
Alston, Gaita, Deigh, de Sousa, Dufrenne ef al., one is left wondering how
such a medley could be used to support an approach to emotion and religion.
Nevertheless, each chapter by itself is a thought provoking, if not sensitive,
treatment of emotion’s nature in relation to religious experience. But if one
chooses the good life that escapes what Wynn calls Proustian solipsism, then
this choice may be as simple as choosing the desired faithful spouse Penelope
over the goddess Calypso.

Michael Funk Deckard
Wheaton College and Katholieke Universiteit Leuven
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The process philosophies of Alfred North Whitehead and his intellectual as-
sociates, Charles Hartshorne, Charles Peirce, William James, Samuel Alex-
ander, and Henri Bergson, have become increasingly influential in the
international philosophical and theological communities. Whitehead and
China bears witness to this recent and explosive interest. This book is the
fourth volume in the Process Thought series published by Ontos Verlag in
Heusenstamm, Germany, edited by Nicholas Rescher, Johanna Seibt, and
Michel Weber. These books and many others represent the depth of interest
in Whitehead’s thought in Europe and, more recently, in the East. Europe,
Australasia and eastern countries (Japan, Korea, China) have seen the rise
of centers and journals dedicated to process thought. The recent Sixth Inter-
national Whitehead Conference in Salzburg, Austria (2006) attracted hun-
dreds of scholars from an impressive variety of countries, a conference which
followed those held in Germany (1981), Japan (1984), China (1988 and 2002),
Claremont (1998), and South Korea (2004 ), with future conferences slated for
India (2009) and Japan (2010).

Whitehead and China presents 15 of the dozens of papers presented at the
2002 International Whitehead conference in Beijing, sponsored by Beijing
Normal University and the Center for Process Studies in Claremont. The lat-
ter has been pivotal in encouraging East-West dialogue by supporting, for ex-
ample, Chinese and Korean projects under the leadership of Zhihe Wang and
Sangyil Kim, respectively. More than 180 scholars attended the Beijing con-
ference, 120 of whom were Chinese. Claremont’s Chinese project has over-
seen the translation of two dozen texts by Whitehead, Hartshorne, Griffin,
Cobb, and others. The Center for Process Studies also has been instrumental
in inspiring the establishment of affiliated centers for process studies, a
dozen of which exist in China alone. Leading process studies scholars like
Cobb and Griffin, among others, have lectured widely in China, and there is
an active scholar exchange program at Claremont.

The first nine chapters of Whitehead and China explore some of the impor-
tant interconnections of Whiteheadian thought and Chinese traditional reli-
gions and society. John Cobb makes a case for Whitehead’s relevance to
Chinese philosophy and culture, based specifically on Whitehead’s construc-
tive postmodernism as providing a valuable alternative to both modernism
and destructive postmodernism, an alternative which could greatly aid
China’s emergence into the modern world. David Griffin argues that China
has an important role to play in developing a postmodern politics, a
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Whiteheadian based global democracy which avoids the anarchy of modern-
ism, taking the form of a ‘communitarian cosmopolitanism’ by which China
can avoid the mistakes of western countries by embracing such a construc-
tive postmodernistic view,

The remaining chapters discuss a variety of issues which further demon-
strate the affinities of Whiteheadian and Chinese thought. Catherine Keller
discusses the complexities of process thought, deconstruction and
postcolonial theory, noting the similarities of Chuang Tzu’s Taoist concept of
‘not yet beginning’ with Whitehead’s understanding of beginnings. Joseph
Grange argues that Confucian values support his argument that ‘the good’
must be reshaped in terms of ecology as nature’s way of pursuing excellence,
and that since democracy most closely approximates nature’s ecological
structure, it is the best form of government. Ronald Phipps, writing with
Meijun Fan, demonstrates how Chinese traditional arts have much in com-
mon with Whiteheadian thought, aesthetically and philosophically. George
Derfer considers the promising implications of Whitehead’s philosophy of ed-
ucation for educational reform in both China and in the West, noting that
Whitehead'’s largely ignored concern for ‘deeper faith’ is an ideal shared by
Chinese thought’s notion of ‘Qi’ or ‘spiritual breath.” Michel Weber considers
Whitehead’s concepts of creation, creativity, ‘creative creation’ and ‘co-cre-
ation,’ concluding with an assessment of the proximity between Whitehead’s
views and Taoist ‘eventfulness.” Brook Ziporyn compares process thought
and Tiantai (T"ien-t’ai) Buddhism, focusing on the concept of eternal objects
and the Buddhist concept of Three Thousand. Finally, Wang Shik Jang chal-
lenges Roger Ames and David Hall's view of transcendence in the western re-
ligious sense (God as transcendent with respect to the existence, meaning
and import of the world) as not recommendable in interpreting Chinese reli-
gions. Wang’s concedes that while an immanent-transcendence is a valid in-
terpretation of Chinese religions, strict transcendence must not be ignored.
He finds Whitehead’s theism (God as both transcendent and immanent)
helpful in explaining how this can be the case. Whitehead’s view is not a ‘nat-
uralistic’ but a ‘theistic’ immanent-transcendence: the transcendence is not
merely a continuation of what is transcended, but causally independent of it
despite the fact that its meaning and existence are internally dependent on
what it transcends.

These chapters are followed by six others written exclusively by Chinese
scholars, giving us insight into the impressive high level of understanding
and utilization of process thought and its supplementation by traditional
Chinese perspectives. Wenyu Xie presents a critical philosophical analysis of
the Whiteheadian concept of ‘actual entity,” specifically with respect to
non-sensuous perception; Guihuan Huo critically evaluates and extends
Whitehead’s philosophy by utilizing his own ‘social individual growing-up’
theory: Zhine Wang evaluates the contributions of process thought to the
postmodernism in Chinese philosophy as a means to overcome the mentali-
ties of Western cultural imperialism and Chinese self-centralism; Zhen Han
discusses the value of ‘adventure’ in Whitehead’s thought as the essence of
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human society and its positive implications for Chinese culture; Shiyan Li
addresses the value of process thought for the consideration of environmen-
tal and resource protection; and Nini Zhang argues that process thought can
aid in the development of a Chinese ecofeminism.

Whiteheadian thought has encouraged the importance of East-West dia-
logue on many levels. The Whiteheadian concepts of ‘creativity’ and ‘process’
are common to much eastern thinking (Confucianism, Taoism, Mahayana
Buddhism, Hua-yen Buddhism, the I-Ching, etc.). Indeed, Whitehead made
a point of noting that his metaphysics approximated ‘more to some strains of
Indian, or Chinese, thought than to western Asiatic or European Thought.’
Hartshorne likewise noted the similarities, and Cobb more recently has pre-
dicted that China will become a leading world center for process thought.
Whitehead and China testifies to this prediction. This is a book well-worth
reading for both seasoned process thinkers and those not fully conversant
with this important movement in twentieth-century philosophy and theol-
ogy.

Barry L. Whitney
University of Windsor
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