








































































































for their existence. They are, to adopt a phrase employed by Bernard 
Williams - who was one of the commentators on Raz's lectures at Berkeley -
to do with values' emergence conditions. A value is constituted by a standard 
of excellence relative to a certain type or genre. In Raz's view values are genre 
dependent: for a novel to be good is for it to be a good novel. The value of 
Bach's Second Partita for solo violin for instance only came into existence 
when Bach composed the partita and it could only come into existence in an 
environment, such as Bach's, where certain sustaining musical practices, 
such as writing partitas for solo violin, were established. It makes no sense, 
Raz holds, to think that the value of Bach's partita existed 'out there' prior 
to the historical occurrence of Baroque violin practice, which was itself 
dependent on the development of music, performance practices and the then 
current state of violin and bow technology. According to Raz this does not in 
any sense imply relativism about the value of Bach's partita; the social 
dependence theses concern the way values depend for their existence on our 
practices. In Raz's view once a value has come into existence it is there to 
stay, and from then on 'it bears on everything'. 

Bernard Williams and Christine Korsgaard argue that it is not very clear 
what it could mean that the value of a piece of Baroque music, or, as they 
actually say, an example of classical architecture, bear on everything. Raz 
replies that values are genre-specific; the values of classical architecture he 
holds apply only to what aspires to be classical architecture. Korsgaard 
considers this to be a move by which Raz' position collapses into relativism. 
Raz disagrees with Korsgaard, since he says the point about genres is again 
a point about the emergence of value and not about their justification. 

Most of the objections that are offered meet with the riposte that the 
existence of sustaining social practices is a necessary but not a sufficient 
condition for something's being a value. Thus Raz leaves open space for 
normative considerations. The importance of this is that it enables Raz to 
show the extent to which values are elements of a culture, and may therefore 
vary from one culture to another, without being therefore reducible to the 
customs of some society. I am not sure, however, if the purported gap between 
necessary sustaining practices such as customs and sufficient normative 
considerations really does obtain. Surely if something is a value then norma­
tive considerations are necessary and not merely sufficient (that is both 
necessary and sufficient) for its being a value. This point also introduces my 
main objection to Raz' proposal, which seeks to disentangle a knot that cannot 
be disentangled. In matters of value the social and the historical cannot be 
told apart from the normative and the justificatory. 

The notions of genre and sustaining social practice, for instance, which 
set the standard for something's being a value, are supposed to be such that 
values depend on them for their coming into existence. However, unless one 
supposes that at least one genre's or sustaining practice's value is sui generis, 
any genre depends crucially on the prior being in place of the values that 
define that particular genre. A genre or the sustaining practice sets the 
standard for what counts as a good instance of that genre, but this requires 
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the genre itself to be in place, which would if Raz is right, require another 
genre for its definition. The story of emergence conditions cannot rely on an 
infinite regress, for, if it is right that a genre requires standards, then at 
minimally one point in the explanation values are not what needs to be 
explained, since values themselves constitute the explanation. 

S. K. van Hoorn 
skvanhoorn@hotmail.com 

Nicholas Rescher 
On Leibniz. 
Pittsburgh: Pittsburgh University Press 2003. 
Pp. x + 252. 
US$32.50. ISBN 0-8229-4208-9. 

Nicholas Rescher has been a driving force behind the revival of Leibniz' 
philosophy ever since writing a PhD dissertation on the latter's philosophy 
of science over fifty years ago. This collection of Rescher's essays, spanning 
the period from 1978 ('The Contributions of the Paris Period') to 2003 
('Process Philosophy and Monadological Metaphysics'), is an invaluable 
record of his contributions to our understanding of Leibniz' thought in the 
last quarter century. It is not, then, a new monograph on Leibniz, and neither 
does it pretend to be. Moreover, all of these essays save the last have been 
published before, and Rescher has chosen not to revise them in the light of 
more recent scholarship. Nonetheless, most of them stand up remarkably 
well, and are a testament to the industry and diversity of interests of both 
Rescher and his subject. 

The first two and the fourth essays deal with the dual problems of 
contingency and possible worlds in Leibniz' metaphysics. The first, 'Leibniz 
on Possible Worlds' (1997), is a compact treatment of a complex of issues 
relating to possible worlds: their combinatorial exhaustiveness or complete­
ness, their difference from the possible worlds of the atomists, of Borges and 
of Lewis, the Identity oflndiscemibles, differing laws and spaces for different 
worlds, and the urge to existence. Rescher mounts a strong defence of the 
consistency of Leibniz' views against various criticisms. His basic line is that, 
contrary to what holds for the possible worlds of Lewis, Borges and the 
atomists, for Leibniz existence only pertains to the actual world: 'existence 
is something absolute that distinguishes one world from the rest' (9). This is 
persuasively argued; yet it might be objected that, in the manuscripts of 
1676-78 on which Rescher bases his case, existence is defined in terms of 
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cohering perceptions, and this would seem to make existence pertain equally 
to each and every possible world containing a mind. But I believe Rescher 
could respond along the lines taken in the sixth essay, 'The Epistemology of 
Inductive Reasoning in Leibniz'. For there he argues that Leibniz is properly 
to be seen as a thoroughgoing empiricist in his epistemology: the only criteria 
for the reality of phenomena are their vividness and internal coherency, and 
their coherence with other phenomena and the laws of nature; but this 
distinction between appearance and reality 'is drawn wholly within the 
domain of phenomenal reality,' not between phenomena and noumena (120). 
Thus the criterion pertains to reality within a possible world, not to which 
world actually exists. 

The third essay, 'Leibniz on lntermonadic Relations', is still convincing, 
despite all the work done on this topic since it was written (1981). Not so the 
eighth essay, 'The Contributions of the Paris Period (1672-1676)', in which 
Rescher argues that the major building blocks of Leibniz' metaphysics are 
all present, save one only: a solution to the issue of contingency. Leibniz was 
therefore 'still reluctant to promulgate his system' until he had 'a secure basis 
for avoiding universal necessitation' (153-4), and he did not find this until (in 
the 1680s) he had an account of contingency in terms of infinite analysis. 
Now this can't be quite right. For although there is no doubt that Leibniz 
received 'new and unexpected light' about the nature of contingency from 
considerations concerning the infinite, the idea that contingency may be 
interpreted as a kind of hypothetical necessity is something he had already 
worked out in his Confessio Philosophi of 1672-73, and this remained the 
basis of his solution in his Theodicy. 

One of the strongest essays in the collection is 'Leibniz, Keynes and the 
Rabbis', a fascinating investigation of the prospects for evaluating the weight 
of evidence by proportionate division. While giving a thorough and sympa­
thetic account of Leibniz' own contribution to the theory of mathematical 
expectation and its application, Rescher convincingly demonstrates that, 
contrary to the hopes of Leibniz and Keynes (but in line with Rabbinical 
practice!), the principle of proportionate division cannot justly be applied in 
deciding all conflicts concerning ownership. For when it comes to cases of 
ownership determination, 'proportionate allocation unquestionably in­
creases the prospect of an injustice.' Yet, as he observes, since the demon­
stration proceeds by comparing expected utilities and minimizing the 
expectations of injustice, it powerfully reinforces Leibniz' central insight 
regarding the utility of expected values in evaluating matters of distributive 
justice. 

The conceptual essays in this collection are nicely balanced by two histori­
cal studies. 'Leibniz finds a niche (1676-1677)' discusses Leibniz' reluctant 
leave-taking of Paris to take up his position in the court at Hanover, where, 
contrary to his expectations, he had to settle for a post as mere court 
counsellor (Hofrat) and librarian. Nevertheless his tireless dedication to 
self-advancement in the form of a constant stream of petitions to the Duke 
- which, Rescher notes, at the same time served the advancement of 
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learning and the interests of the court - enabled him to carve out a unique 
role for himself in this all-too-provincial court as a kind of ambassador-at­
large to the world oflearning. In 'Leibniz visits Vienna (1712-1714)', Rescher 
opens up a fascinating window on Leibniz' aspirations and personal relation­
ships in that world. 

One troubling feature of this book is the repetition of material. The issue 
treated in the fourth essay, whether space for Leibniz was 'an all-encompass­
ing matrix that embraced the actual and possible alike,' was already treated 
in its entirety in the first essay. In particular, §§6-10 (99-104) are an almost 
word-for-word repetition of §§10-12 (18-23), and similarly the crucial argu­
ment of the second essay (58-9) concerning the optimizing of the opposed 
factors of variety and order already appeared in revised form in the first 
(28-9). There are also numerous typographical errors, perhaps due to the 
scanning in of material. Still, it is moderately priced - a comparable 
collection of Rescher's essays, Leibniz' metaphysics of nature: a group of 
essays (Reidel 1981), at a little over half its length, sells for over four times 
as much - and a valuable addition to the library of anyone with an interest 
in the continuing relevance of Leibniz' thought. 

Richard T. W. Arthur 
McMaster University. 

Naomi Scheman and Peg O'Connor, eds. 
Feminist Interpretations of 
Ludwig Wittgenstein. 
University Park: Pennsylvania State 
University Press 2002. Pp. xv+ 472. 
US$85.00 (cloth: ISBN 0-271-02197-7); 
US$34.50 (paper: ISBN 0-271-02198-5). 

For feminist philosophers interested in the history of ideas, the release of a 
new volume in The Pennsylvania State University Press 'Re-Reading The 
Canon' series is an important event. This volume fully lives up to the series' 
well-earned reputation for excellence. It provides a wealth of insight and 
stimulation for those interested in the implications of Wittgenstein's work 
for de-stabilising philosophical orthodoxies as well as for those who are 
concerned more specifically with questions of gender. 

The papers included in the volume - twenty essays plus a splendid 
introduction by Scheman - are all new, except for one, and offer a diverse 
range of perspectives. Most draw on Wittgenstein's Philosophical Investiga­
tions and other of his later works; only one paper focuses directly on the early 
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text, Tractatus Logico-Philosophicus. The emphasis of these interpretations 
is not so much on detailed scrutiny of the texts as on taking a lead from 
Wittgenstein's insights with a view to further understanding and unravelling 
of particular feminist - and postcolonialist, queer theorist, environmentalist, 
and race theorist - concerns. As a result the overall impact of the work is to 
highlight a fascinating new set of connections between a thinker and a 
movement that have quite alien origins but surprisingly, shared conceptual 
interests. 

The familiar Wittgensteinian notions of language-games, rule following, 
family resemblances, private language, forms of life and natural history, 
developed in order to undo certain philosophical misunderstandings, are 
mobilized in different, and sometimes conflicting, ways by these authors to 
re-invigorate the articulation of feminist critiques of traditional ways of 
conceptualising and making sense of social life. And while Wittgenstein's own 
work gives scant attention to the effects of power on the linguistic practices 
and philosophical problems he sought to clarify, his feminist interpreters find 
room in his understanding of the complex contexts and language-games that 
give words their meanings to point up the political effects with which those 
practices are shot through. Recognition of the concrete contextually-gener­
ated constraints on meaningful discourse also provides understanding as to 
how the learning and mastery oflanguage, and the social, moral and political 
practices it shapes, can be more inclusive - or perhaps more exclusive, as one 
separatist suggests - and how new discursive possibilities might be forged. 

It is impossible to do justice in this review to the full range and diversity 
of the collection. Instead I can only mention some of the themes that loom 
large and a couple of the papers that offer particularly interesting perspec­
tives on them. 

Perhaps no issues are more central to this volume and have so bedevilled 
feminist theory as those related to the struggle to destabilise traditional 
thought patterns that rely on essentialism and foundationalism. The reifica­
tion and normalisation of the many concepts through which women and other 
marginalised peoples are identified, and the demand for certain impartial 
grounds of justification, have long been understood as central to the struc­
tures of thought that have rendered alternative voices mute. But at the same 
time, the necessity for conceptual generalisations and the aspiration for 
secure grounds of justification and evaluation are implicit in almost all 
practical, social and political action. Many of the essays find ingenious means 
of using Wittgenstein's understanding of the way our lives and the language­
games through which we articulate our understandings of them are mutually 
implicative to address this conundrum. One notable example is Nelson's 
creative descriptions of two different language-games of the concept 'woman'. 
Her accounts of the political language-game of ' ''Woman" as Coalition 
Builder' (226) and the theoretical language-game of'the Parodic ''Woman"' 
(229) show how the background rules of play in these games sustain the 
concept of'woman' without relying on a game-transcendent characteristic or 
sanctioning a game without rules. The Wittgensteinian trick Nelson's crea-
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tive descriptions show us is to keep one's focus on the practices and the 
concept as they shape each other rather than thinking of either as inde­
pendent of the other. 

On a different tack, Crary's profound and subtle case for a 'wider' under­
standing of objectivity that can embrace the insights of partial experience, 
in contrast with 'narrower' notions of a detached 'point of view from nowhere' 
(98), also shows up the mistakes of taking epistemological and ontological 
concepts in abstraction from the practical contexts that give rise to them. 
Although it might seem that Wittgenstein offers a 'use-theory of meaning' 
that would reject notions of objectivity in favour of some form of epistemo­
logical and ontological scepticism, Crary argues that such an interpretation 
is a misunderstanding. Far from providing a theory of meaning that could 
issue its own 'permissions and prohibitions' (111) - independent of any 
context- Wittgenstein helps us to understand that making sense of anything 
always involves our feel for or acknowledgement of what is significant. This 
practice-contingent appreciation is part of everyday linguistic competence 
and is so deeply embedded in our meaning-making discourses that we usually 
fail to notice it. Once brought to our attention, however, we can recognize 
that our sense of things, of the objective facts of the matter, relies not on some 
abstractly grounded view but on the 'persuasive force' (113) of the perspecti­
val views with which we are presented. Crary claims that, on these grounds, 
a 'wider' and more just form of objectivity may be achieved when one 
investigates the perspectives of different groups on a particular topic like 
social relations, for example, responding to their persuasive force in revealing 
similarities and differences in our lives that have previously been neglected. 

Much more work is required, of course, in untangling the layers of 
perspectival influences and interweaving discursive practices in particular 
cases of the use of concepts like 'woman', 'gender', 'equality', 'inner', 'outer', 
'culture', 'nature' - to name some of those investigated in the current volume 
- and in particular contexts of making sense of things, in order to dispel the 
legacies of essentialism and foundationalism without slipping into either 
another form of transcendence or an impotent scepticism. But the use made 
ofWittgensteinian themes in many of these essays provides new impetus and 
new possibilities for pursuing these pressing tasks. 

Peta Bowden 
Murdoch University 
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Gary Shapiro 
Archaeologies of Vision: 
Foucault and Nietzsche on Seeing and Saying. 
Chicago: University of Chicago Press 2003. 
Pp. x.xi + 437. 
US$70.00 (cloth: ISBN 0-226-75046-9); 
US$27.50 (paper: ISBN 0-226-75047-7). 

This book is a response to a certain story about vision and visual cultw·e that 
has been widely proclaimed in recent years, to the point where it is now 
accepted by many almost as a given. This story has two parts. The first 
chapter of the story is about how vision was assigned a privileged position in 
Western thought right from the beginning, and how that privilege has 
perrucious consequences that are only now coming to light. For example, at 
the dawn of Greek philosophy Plato equates the Form of the Good with the 
sun, and describes the search for knowledge as a journey of enlightenment 
that draws the philosopher out of the blindness of mundane, unreflective 
existence into a realm of pure light. In Plato's dialogues philosophy is offered 
as a cure for blindness, and wisdom is presented as a vision of transcendent 
truth. And then again at the dawn of modern philosophy, Descartes seeks to 
reestablish philosophy on a secure and indubitable foundation by means of 
a penetrating skepticism, but does not consider it necessary to challenge the 
elevated status of vision as he proceeds to call into question all of his previous 
beliefs. For Descartes, as for Plato, wisdom is described as an insight that is 
hidden from an otherwise blind world. According to the genealogy of the 
visual that has become widely accepted in contemporary philosophy, these 
are just two rather obvious examples of a deeply entrenched tendency to 
grant eyesight a dispensation over all of the other senses, even to the point 
where vision becomes synonymous with knowledge itself. The fact that all of 
us so naturally lapse into visual metaphors whenever we discuss epistemol­
ogy is just more evidence of how deep the roots of this tradition go. In the 
paragraph that I am now concluding I did it several times, and I wasn't even 
trying very hard. (In the rest of this review I will try harder.) 

The second chapter of this story maintains that much of contemporary 
continental philosophy can be read as an attempt to dethrone vision from the 
position of entitlement that Western philosophy and culture have ceded to 
it. Many recent commentators have argued that, beginning with Heidegger, 
continental philosophers have been inclined to see the privileged status of 
vision as one more vestige of the metaphysics of presence that is so deeply 
inscribed in the text of Western philosophy. Martin Jay's book, Downcast 
Eyes: The Denigration of Vision in Twentieth-Century French Thought, is 
representative of this argument. As Jay tells this second part of the story of 
the eye, the suspicion of vision's supremacy runs through most French 
philosophy after Heidegger, but it's especially prominent in Foucault. For 
Foucault this suspicion gives rise to detailed criticism of the various modes 
of surveillance deployed in moderruty, and the disciplines and practices that 
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have been built around this surveillance. Perhaps the most famous example 
of this criticism is Foucault's analysis of Bentham's Panopticon in Discipline 
and Punish. According to Jay, Foucault saw the Panopticon not just as a 
perverse and peculiar application of vision, but as revelatory of the very 
nature of vision itself - as a faculty that is essentially about surveillance, 
discipline and control. 

Jay's interpretation of Foucault seems to be one of the main catalysts that 
led Shapiro to write Archaeologies of Vision. Shapiro wants to contest both 
chapters in the story that I've just recounted. He argues that the prevailing 
account of the hegemony of vision in Western philosophy is too simplistic and 
totalizing; and he is especially interested in demonstrating that to read 
continental philosophers like Foucault as anti-visual thinkers is to close one's 
eyes to a wealth of critical insights that can help to illuminate the culture of 
spectacle that surrounds us in the twenty-first century. 

The project of recovering Foucault's philosophy of vision leads naturally 
to a reassessment of Nietzsche, perhaps the single most important figure in 
the genealogy of Foucault's thought. As in the case of Foucault, Shapiro 
argues, the visual dimension of Nietzsche's thought has largely been misun­
derstood or ignored. 

Archaeologies of Vision begins with a very provocative introduction, which 
juxtaposes Afghanistan's former Taliban regime with the children's televi­
sion program Teletubbies as examples of two extremes in visual culture, 
neither of which we are adequately prepared to understand. The Taliban was 
profoundly opposed to 'inappropriate' images, which led the government to 
purge all the country's museums of objects it deemed offensive, and also to 
destroy several Buddhist statues. The Teletubbies, on the other hand, who 
have TV screens installed in their abdomens, from which emanate various 
transmissions over which they have no control, invite pre-verbal children to 
join them in a world that utterly blurs all boundaries between the real and 
the simulacrum. Almost everyone in the West expressed shock and disap­
proval of the Taliban's crusade against pernicious imagery, but almost no 
one is scandalized by the Teletubbies (except Jerry Falwell, who objected only 
to Tinky Winky's handbag, not to his video screen). Shapiro argues that these 
two examples demonstrate that visual cultures are widely diverse, not the 
monolith that much contemporary criticism would have us believe, and they 
also demonstrate how poorly equipped we are to understand the theories of 
vision that are inherent in all of these cultures. Nietzsche and Foucault offer 
critical tools to ameliorate this situation. 

Most of the balance of the book is evenly divided between readings of 
Nietzsche and Foucault that attempt to recover the visual dimensions of their 
thinking that have been overlooked. But along the way there are also several 
rich detours into other contemporary theorists such as Bataille, Merleau­
Ponty, Deleuze, Klossowski and Danto, and many rewarding excursions into 
the history of art. Shapiro is one of a rare breed of writers who is skillful in 
explicating both philosophy and art, and one of the great charms of the book 
is the ease with which it moves between the worlds of philosophy, art, and 
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popular culture, demonstrating in the process that perhaps the boundaries 
between them are not as rigid as we have imagined. 

Anyone interested in visual culture or contemporary continental philoso­
phy will not be disappointed by this book. The interpretations of Nietzsche 
and Foucault that Shapiro offers here are startlingly new, and it's never 
difficult to discern the value of these ideas as tools for appreciating and better 
understanding the many visual cultures that all ofus are caught up in today. 

Stuart Dalton 
Monmouth University 

Wes Sharrock and Rupert Read. 
Kuhn: Philosopher of Scientific Revolution. 
Key Contemporary Thinkers Series. 
Cambridge, MA: Polity Press 2002. 
US$62.95 (cloth: ISBN 0-7456-1928-2); 
US$24.95 (paper: ISBN 0-7456-1929-0). 

Great minds are often misunderstood, but only rarely have perception and 
reality been so far apart as in the case of Thomas Kuhn. It is to rectify this 
problem, to set the record straight, that Wes Sharrock and Rupert Read have 
written Kuhn - Philosopher of Scientific Revolution. In it they defend Kuhn's 
actual insights against those ascribed to him by others (friends and foes 
alike). The book summarizes Kuhn's debates with Carnap, Davidson, Feyer­
abend, Hacking, Lakatos, Popper, Putnam and Quine, who have been his 
main opponents. In retrospect the controversies involved look much more 
benign. Sharrock and Read themselves point out that ' ... in late Carnap and 
Hempel one has a view which has already moved some considerable distance 
in Kuhn's direction .. .' (215). Michel Friedman in his Dynamics of Reason 
argues that by combining the idea of Carnap's linguistic frameworks with 
Kuhn's scientific revolutions 'one could articulate a conception of dynamical 
or relativized a priori principles within an historical account of the conceptual 
evolution of sciences.' Internal realism as developed by Hilary Putnam in 
1987 in his Many Faces of Realism seems to be not only neo-Kantian but to 
a large extent post-Kuhnian. And Feyerabend himself admitted in 1993: 
'Apart from that [Feyerabend's opposition to the political autonomy of sci­
ence) our views by now seem to be almost identical ... ' (Against Method, 3rd 

ed. (213)). 
Now a new wave of intellectuals, among whom Sharrock and Read include 

' ... the likes of Barnes, Fuller, Sandra Harding, Barbara Herrnstein-Smith, 
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Lyotard et al ... ' (203) are distorting and abusing Kuhn's views, appropriating 
them for post-modernist ideology, and presenting them as' ... "soft" politi­
cal/sociological/historical stuff.' The book, in its critical part, demonstrates 
clearly and convincingly that the original works of Kuhn neither contain nor 
directly imply the claims that these thinkers attribute to him. Sharrock and 
Read emphasize, however, that 'their philosophy does not entail direct ethical 
or political consequences' (210), and that there are many important questions 
about science that are not philosophical. For instance questions 'that ask 
about the role of science in our society, the responsibility of scientists etc.' 
(210) . 

The book consists of two main parts. Part I , 'Exposition', combines both 
a synopsis of The Structure of Scientifu: Revolutions (SSR) and Kuhn's two 
historical case studies (The Copernican Revolution and Black-body Theory 
and the Quantum Discontinuity), as Sharrock and Read claim (rightfully) 
that a proper understanding of Kuhn's views is possible only if SSR is read 
in conjunction with his seminal (not to say paradigmatic) historical case 
studies. Sharrock and Reads' presentation, roughly correlated with sections 
in SSR, is succinct but detailed enough to serve as a companion for a reader 
of Kuhn's original works. Having introduced Kuhn's central concepts -
'paradigm', 'scientific revolution' and 'normal science' Sharrock and Read 
competently tackle the difficulties of presenting the 'strange sounding ideas 
of"world changes", "phenomenal worlds" and "incommensurability".' 

Part II, 'Critical Issues', summarizes and adjudicates Kuhn's debates with 
his twentieth-century opponents. Chapter 3 contains clear descriptions of the 
issues in contention. Sharrock and Rupert show here first, that ' ... Kuhn's 
objectives are overwhelmingly philosophical' and that Kuhn did not intend 
or forecast that the philosophical issues of science could be ' ... handed over 
to sociology (of science)' (106); second, that Kuhn's use of the term 'normal 
science' is exclusively descriptive, and that Popper and Feyerabend' ... want 
to prescribe for science' (110); third, that' ... paradigms are not produced de 
nouo, they are in important part constituted out of the prior paradigm, [and 
a new paradigm needs] to reconceive the prior paradigms achievements' 
(121); fourth, that the pre-paradigmatic disciplines of social science can only 
naturally acquire ' ... something like a paradigm ... ' and not by ' ... striving 
deliberately the trapping of one' (139). 

The next two chapters (4 and 5) deal with the concept ofincommensurabil­
ity. Sharrock and Read are defending Kuhn against the charge of'semantic' 
(conceptual) relativism put forward in different forms by Quine, Davidson 
and Putnam. Sharrock and Read elaborate on Kuhn's distinction between 
interpretation and translation to explain the process of becoming bilingual. 
Davidson and Quine identified understanding with translation to show that 
Kuhn's thesis is self-refuting. Treating untranslatability as local ('impossi­
bilities of translation between conceptual schemas ... are partial only')(148) 
frees Kuhn from the charge. Next, they present different methods Kuhn 
adopted to resolve a tension between his desire to remain a realist and his 
thesis about 'world changes'. They provide evidence (50, 51) clearly demon-
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strating that Kuhn introduced the idea of'world changes' in a qualified and 
metaphorical way and that he himself openly stated that it need further 
clarification before it could become intelligible to analytic philosophers (SSR 
121). 

In this context, Sharrock and Read offer an original proposal to explain 
incommensurability. They invoke Ryle's distinction between 'thick' and 'thin' 
description, and claim that incommensurable concepts can be treated as two 
incompatible 'thick' descriptions. To understand both of them a scientist has 
to solve in practice the problem of finding a common 'thin' description. 

In the last chapter (cleverly titled 'Unresolved Tension') Sharrock and 
Read present their own Wittgensteinian interpretation of Kuhn's views. 
Considering Kuhn's rejection of traditional epistemological standards for 
explaining change in science, his 'challenge to the fantasy of a transcendental 
standpoint in philosophy' and alJeged inconsistency of his thought, they 
suggest that the peculiarities of Kuhn's views can be accurately grasped by 
interpreting his writing as exemplifying Wittgensteinian therapeutic method. 
Indeed, the number of affinities shown between Wittgenstein and Kuhn is 
such that it would be difficult to explain them solely as a result of Zeitgeist, 
even if both of them were facing crises (some would say self-triggered), in 
philosophy and philosophy of science respectively. Sharrock and Read's 
proposal requires further elaboration and scrutiny but, prima facie, it seems 
to offer a fourth alternative to recently presented interpretations of Kuhn's 
philosophy (Hoyningen-Huene's reconstruction within a neo-Kantian anti­
realist framework, Bird's naturalized epistemology approach, and Fuller's 
politicalJy oriented Science Studies perspective). 

There is, however, one significant difference between Wittgenstein and 
Kuhn. Wittgenstein was fully aware that his thought meant finis philoso­
phiae as it had been known. He, therefore, would probably have accepted the 
honorary title of 'last philosopher' with a certain nostalgic satisfaction, sad 
that the long-lasting, multi-faceted 'intellectual game' nears its end, but 
satisfied that a therapeutic art of his thought liberates us from the intellec­
tual anxieties and confusions that characterized past philosophy. 

Kuhn's objectives, in relation to philosophy of science, were different. He 
only attempted to free it from some false dogmas by providing a more 
adequate framework for combined (philosophical and historical) reflection on 
science. Kuhn's sentiment, expressed near the end of his life, that his lifework 
had been misunderstood suggests that he considered his ideas abused by 
postmodernist thinkers who attempt to replace the philosophy of science with 
sociology-based science studies. His philosophy can be recognized as thera­
peutic art only in retrospect. 

Debating Kuhn's legacy Sharrock and Read focus exclusively on the 'big 
picture', and they do not mention at all works on conceptual change in science 
clearly inspired by Kuhn's ideas (Giere, Nersessian, Thagard and other 
cognitive scientists). These works are important for two reasons: first, they 
offer computer models useful for testing some specific hypotheses describing 
the mechanism of conceptual change, and, second, they seem to violate 
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Kuhn's belief that a successful paradigm from one discipline should not be 
directly transplanted to another domain. 

Sharrock and Read's Kuhn is a pleasure to read. However, in the last 
section Sharrock and Read seemed to be seduced by 'the unbearable lightness 
of metaphor', making frequent use of scare quotes, but the topic (Wittgen­
stein-Kuhn affinities) escapes the language of analytic philosophy. There is 
also one minor factual error - Ludwik Fleck was a Polish Jew, not a German 
as identified on page 2. 

The book fulfills its objective very well. Sharrock and Read provide a 
well-substantiated reevaluation of the importance of Kuhn's contributions 
and their new Wittgensteinian interpretation of Kuhn's philosophy is signifi­
cant, not only as an observation belonging to the history of philosophy, but 
also as an interesting hypothesis in systematic philosophy. 

Piotr Wrzesniewski 
Okanagan University College 

AD. Smith 
The Problem of Perception. 
Cambridge, MA: Harvard University Press 
2002. Pp. x + 324. 
US$47.50. ISBN 0-674-00841-3. 

Smith's book is a major contribution to the philosophy of perception. It 
provides an exposition of the main themes and problems that covers consid­
erable ground from both the continental and analytic traditions. The problem 
at issue throughout is 'whether we can ever directly perceive the physical 
world' (1). Is perceptual awareness an awareness of physical objects; if it is, 
is this awareness immediate (direct realism) or mediated (indirect realism)? 
Indirect realism, Smith says, is not phenomenologically coherent. On the 
basis of the phenomena we do not think of the object of our awareness as a 
'proxy' - perception does not seem to constitute an awareness of real things 
by way of a proxy. The only alternative to direct realism is therefore idealism. 
While Smith admits that most contemporary philosophers adopt some form 
of direct realism, he finds their arguments unconvincing. Further, they fail 
to see the strength inherent in two arguments against direct realism, the 
respective arguments from illusion and hallucination. The Problem of Per­
ception is nevertheless an argument for direct realism, and, through a critical 
exposition of both illusion and hallucination, Smith develops a theory of 
perception with direct realism at its heart. The achievement of this book is 
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in Smith's ability to simplify the complex problems of perception and show 
that their solution is straightforward. 

Smith breaks the book into two parts around the main arguments against 
direct realism - illusion and hallucination. Both arguments are similar in 
form, proceeding from the claim that in illusion and hallucination we are 
aware of sense-data or sensation. That this awareness is phenomenologically 
the same as ordinary perception (235) is then used to argue that all percep­
tual awareness is of sense-data or sensation. Smith counters both arguments 
by making a distinction between perception and sensation, and noting, from 
the phenomenology of perception, that an awareness of sensation could not 
suffice for perceptual awareness. This distinction is supported by two funda­
mental arguments of his own, which in turn provide the basis for his own 
view of perception: first, that perception is pre-conceptual; second, that 
perception has a phenomenological or 'lived' character (133). Smith's argu­
ment against 'conceptualism' is a strong one: we already need to be able to 
perceive things in order to develop perceptual concepts (114). Perception is 
distinct from sensation, and without the need for conceptualization; indeed, 
consideration of animal perception and its similarity to our own indicate that 
'perception is more primordial than conceptualization' (109). 

In the second argument Smith identifies a 'non-sensuous' aspect to per­
ception: the phenomenological or 'lived' character of sense perception. Our 
perceptual experience of objects has one important aspect that cannot be 
found in sensation, a perspective (143). This is shown to be true by the 
phenomenology of perception. We perceive spatial relations, that an object 
stands in a certain relation to me, that I can move in relation to an object 
(and vice versa), and that the object perceived is the 'Anstoss ,' the not-self. 
(153) Self-movement, perceived spatiality, and the Anstoss Smith argues 
'suffice for perceptual consciousness' (146). 

If illusion is where something appears other than it is (23), then, when 
something moves towards me, its appearance changes, so it appears other 
than it really is. But this can be no illusion, for from the phenomenology of 
perception we do detect that the object itself is not changing. The 'sensations 
that register this movement will be changing, but the object will appear not 
to: only its relation to you appears to change' (180). So, if awareness were of 
sensations, the object would in fact change. It is, for Smith, the unchanging 
object that gives rise to changing sensations but this only indicates a changed 
relation of the object to the senses, not a change in the object itself (170-1). 
This 'perceptual constancy' (170) is explained by the three phenomena of 
self-movement, perceived spatiality, and the Anstoss. So too, Smith argues, 
is illusion. 

The argument from hallucination is stronger. While it seems clear that 
awareness cannot be of sensation, in hallucination awareness is of something 
that could not be an object. On the one hand it is not possible to deny that 
there is an object of perception. (This is necessary for we could not do 
'phenomenological justice' [256] to hallucination; if they were not pheno­
menologically of the same type then they would not deceive us.) On the other 
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hand, this object is 'non-normal', for it cannot be a physical object. In an 
'extreme' proposal Smith considers that a hallucination is in fact an aware­
ness of nothing - there is nothing before the mind (209). This is in fact true, 
not implausible as Smith suggests, for if there were an object before my mind 
it could not be a hallucination. 

There are two suggestions made by Smith for a defence of direct realism 
against the argument from hallucination. First, while the hallucination is 
phenomenologically the same as veridical perception it is not ontologically 
the same; it has a different 'status' (236). Second, to deny that we are aware 
of a non-normal object in hallucination (230). There is a play on what is meant 
by 'normal object' here. In different contexts its use is not the same, so it is 
true to say that in hallucination we are and are not a ware of a normal object. 
In one sense a normal object is an object that actually exists, in another it is 
that which is presented by means of the three phenomena already mentioned. 
Hallucination would be a normal object only in the latter sense. To say there 
is a contradiction misses the point. 

If Smith is right in saying that it is not possible to differentiate veridical 
perception from hallucination phenomenologically then his argument would 
stand up. Any use of concepts to differentiate hallucinations from veridical 
perceptions would not be valid, as perception does not involve conceptuali­
zation. Still, it must be said that conceptualization may provide the only 
means to detection of both illusion and hallucination. In some sense concepts 
are fundamental to our experience of the world. It is unfortunate that Smith 
only hints at this, but then his concern was only with perception. 

Paul Renton 
University of Aberdeen 

David Stove 
On Enlightenment. 
Ed. Andrew Irvine. Preface Roger Kimball. 
New Brunswick, NJ: Transaction Publishers 
2003. Pp. xxxvii + 185. 
US$34.95. ISBN 0-7658-0136-1. 

David Stove, the late Australian philosopher and polemicist, is impossible to 
categorize adequately. He was a brilliant Hume scholar whose work on Hume 
and probability will stand monumentally there long into the future. Without 
the slightest tincture of religion, he valued religion for the comfort it gives 
sufferers who can believe it. He was also a capitalist who cared little for 
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money. And despite his publicly avowed belief that the intelligence of women 
is on average inferior to that of men, in his lifetime and after he was the 
recipient of generous and fond praise from his women students as a teacher 
and as a person. 

Never just an academic, Stove was also a prominent, often crotchety, 
public intellectual of a conservative and, all too often, reactionary bent, many 
of whose views were extremist on any account, and his targets were many. 
Roger Kimball was right to observe that ' ... there is something to offend 
nearly everyone ... ' in David Stove's writings. Stove however never regarded 
it as a legitimate criticism to be called an extremist since sometimes extreme 
views are correct; mainstream views are very often comfortable complacen­
cies, and are all-too-often thoughtless and irrational, he believed. For Stove 
the important question about a belief is not whether it is extreme or main­
stream, but whether it is true, or probable, or has sound evidentiary and/or 
rational credentials. In tltis he was surely right. 

UBC's Andrew Irvine is to be thanked for bringing together these seven­
teen pieces of Stove's public writings formerly buried in obscure places. These 
essays range over a multitude of topics - Darwinism, contraception, over­
population, eugenics, communism, egalitarianism and democracy, education 
and the imperfectibility of human nature, Marx and Marxism, and tangen­
tially many other topics. In his discussion of all of them Stove attacks what 
he thinks of as the consequences of the nearly universal abuse and mis-ap­
plication of the values and ideals of the eighteenth-century Enlightenment, 
principally the French Enlightenment. The Scottish Enlightenment gets no 
notice even though it has had vastly more influence in the English-speaking 
world than the French Enlightenment ever did. 

Famously, the French EnJightenment promoted liberty, equality, secular­
ism, rationalism, hostility to tradition, particularly doxastic tradition and 
authority, and science. Holding that experience and reason are the only 
legitimate sources of knowledge and of belief that falls a bit short of knowl­
edge, the Enlightenment believed that the multitudinous horrors that have 
always afflicted human life can be eliminated or at the least substantially 
reduced by a radical redistribution of political power and an implacable 
application of the sciences to the problems of human life. This is obviously 
ambitious on a grand scale, and would require incessant social innovation 
and reform, and sometimes great revolutions. This project clearly assumes 
that there is an a priori , axiomatic, presupposition in favour of innovation 
and reform, what J. S. Mill called 'experiments in living', and that the 
conservative opponent of reform bears the burden of argument to the con­
trary. It aJso assumes, and some of its proponents argue explicitly for, the 
utilitarian principle that the test of correctness for individual and social 
actions is that they promote the greatest amount of happiness for the greatest 
number of people. 

Stove's wide-ranging attacks on modernity as the disastrous legacy of 
Enlightenment does not stem from some form of irrationalism, but from ltis 
own deep commitment to such Enlightenment values as individual liberty, 
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experience and reason, and to science. Nor was he absurdly opposed to 
innovation and reform per se. He opposes Enlightenment values and ideals 
from within an Enlightenment position. 

The essay 'Why You should be a Conservative' together with some prolep­
tic remarks in 'The Columbus Argument' and 'Righting Wrongs' are the 
philosophical, or quasi-philosophical, centre of the book. A fair sketch of 
Stove's case is as follows, I think: 

(1) The best argument for conservatism is the one from the well-estab­
lished empirical fact that our actions, individually and collectively, almost 
always have unforeseen and unwelcome consequences that often outweigh 
any beneficial consequences they may also have. Therefore, if innovative 
reforms are to be made, they ought to be small-scale, highly focused and local 
in scope, as non-coercive as possible, and very well thought out, not large­
scale and/or revolutionary and highly coercive. The burden of proof therefore 
always lies with the advocate of reform, not the conservative opponent of 
reform. Every society above a very primitive level is so vastly intricate and 
complex as to be inadequately comprehensible intellectually, so that it is a 
practical certainty that any reform, even local ones, that are made will more 
likely than not have unforeseen consequences that are as bad as, or worse 
than, the evil the reform is intended to eliminate or reduce. Enlightenment 
optimism about the probable success of the Enlightenment project is there­
fore irrational because it is unfounded in human experience. 

(2) Universal benevolence, or even just large scale benevolence (the 
utilitarian Greatest Happiness principle) is an irrational metric for evalu­
ation the worthiness of human actions. First, there is no evidence that the 
sum of human happiness and welJ-being has increased under the Enlighten­
ment imperium; for every source of human misery that has been reduced or 
eliminated, others have arisen, often as the unintended consequence of 
benevolent Enlightenment reforms, and old forms of misery such as war, 
pestilence, and famine have been amplified, not reduced or eliminated, since 
1789 when the Enlightenment first took power in France. Second, happiness 
is much too subjective, individually and culturally variable, and above all 
much too fragile (as all forms of goodness are) to serve as a rational and 
reliable metric for judging the worthiness of human actions. Third, increased 
happiness per se cannot serve as the metric against which actions are judged 
because some forms of happiness are pathological, and should be suppressed 
or eliminated if possible, so that happiness itself needs judging in accordance 
with a metric of some other kind. Fourth, the Greatest Happiness principle 
requires us to do the impossible, viz., to predict each action's consequences 
broadly and far into the future. Even predicting the closest local conse­
quences accurately is not within our reach, so that we just cannot ever know 
what actions will increase human happiness and which will not. 

(3) That something is an evil does not entail that we have any obligation 
to try to rid the world of it. Most sources of human misery in life are 
permanent, and are operative in our lives because of our unchangeable 
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capacities for the several varieties of pain and suffering we experience. This 
is just a metaphysical fact against which no social project can prevail. 

(4) The faith of the Enlightenment that education can perfect, or come 
close to perfecting, human nature would be touching were it not so ludicrous 
on the face ofit. It implies that all our imperfections are all due to our various 
environments. This is plainly false as any parent of two or more children can 
testify. Stove might have added that the more we learn of human beings, the 
more 'hard-wired' we discover human behavior to be. (Christians call this 
Original Sin.) 

Well, what are we to make of all this? In order that Stove's abstract, 
quasi-philosophical, arguments should be persuasive and have a useful 
bearing on live social issues, they need to be supplemented with actual 
examples of things gone unacceptably wrong with various benevolent acts or 
reforms. Stove knows this and offers horrendous examples throughout the 
book. Consider the first paragraph of'Why you should be a Conservative': 

A primitive society is being devastated by a disease, so you bring 
modern medicine to bear and wipe out the disease, only to find that by 
doing so you have brought about a population explosion. You introduce 
contraception to control population, and find you have dismantled a 
whole culture. At home you legislate to relieve the distress of unmar­
ried mothers, and find you have given a cash incentive to the production 
of illegitimate children. You guarantee a minimum wage, and find that 
you have extinguished, not only specific industries, but industry itself 
as a personal trait. You enable everyone to travel, and one result is, 
that there is nowhere left worth traveling to. And so on. (171) 

The trouble with these examples is that they are sheer fantasies; nothing 
like them has ever happened outside Stove's perfervid imagination. The first 
has never happened because there are many more limits to population 
growth than disease; the increase in population in underdeveloped countries 
in recent decades is due more to clean water and an increase in food supplies 
than to modern medicine. Contraception, experience shows, is almost impos­
sible to get primitive peoples to accept; any dismantling of their cultures is 
due to other factors, not the least of which is their own eager embrace of 
whatever aspects of modernity they can get their hands on. The great 
increase in unwed mothers and illegitimate children in the West has been 
due to a number of factors; in Europe, the weakening of religious constraints 
and strictures on sexual behavior is the principal cause. In the United States, 
where the problem is mainly a racial one, the mass migration of blacks from 
the South to northern cities since the first World War on, and the conditions 
they found there, utterly shattered the structures of the black family, 
resulting in the phenomena Stove complains about. The legislation Stove 
blames for the increase in illegitimacy in the United States (and I'd wager 
Australia too) was passed to deal with a long-standing problem; it did not 
cause it. The minimum wage has never wiped out a single industry, and there 
does not exist any study of workers on a minimum wage showing that most, 
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much less all, changed from being energetic and industrious individuals into 
lazy ones, nor did the minimum wage discourage their employers and make 
them any less industrious and rapacious. Finally, there are plenty of places 
worth traveling to, arguably perhaps even Australia. 

These bogus examples are not anomalous. In every essay in the book 
where Stove invokes the supposed horrors of the unintended consequences 
of social reform, his examples are at best enormous exaggerations of an 
arguable case, and at worst (most of them) sheer fantasies. None provide 
empirical support for his general and abstract arguments for conservatism. 

That should come as no surprise. It is true that every human action and 
every social reform entails unpredictable consequences. This is simply a 
standing condition of life, and it would be well if this unarguable fact were kept 
firmly in mind by all those who propose one or another reform, right or left; 
keeping it in mind will check any irrational impulse toward utopianism. Even 
so, whether the unintended consequences of social reforms are good or bad 
depends less on the nature of those reforms and their consequences than on 
whose ox is gored, and the judgement that some consequence has turned out 
to be undesirable is a political judgement. I cannot think of a single benevo­
lently motivated social reform in the past two hundred years or so in the West 
whose unintended consequences have been bad for everyone concerned. Un­
employment insurance, minimum wages, mandated paid vacations, univer­
sal public health care, worker health and safety legislation, mandatory school 
attendance laws, welfare payments to the destitute or the unemployable 
disabled, state regulation of the production of food and drugs, government 
insurance of bank deposits, and state pensions - the whole glorious range of 
hard fought for social-democratic reforms has had an enormous number of 
both unintended and intended consequences. None of them have been bad for 
everybody, and most of them have been good for most people concerned, and 
those that conservatives have judged bad have been judged good by others. 
These judgements are clearly political, not objectively scientific. 

It is the total absence of the political dimension in social life in Stove's 
thought that undermines his arguments. The question of reform or not, and 
which reforms, how extensive they should be, and so on, are always political 
questions, not philosophical ones, and the parti pris of the proponents and 
opponents of reform is always a matter of whose ox is going to be fed and 
whose bled. It simply does not contribute a whit to the outcomes of such 
political conflicts to propound the sorts of general and abstract arguments 
outlined above. They have no political bite. I happen to think that most of 
Stove's criticisms of Enlightenment ideals and values are astute and mostly 
correct. I find them temperamentally congenial, and am happy to endorse 
most of them as a valuable check on utopian schemes and impulses. But the 
social-democratic measures mentioned above have never stemmed from 
utopian impulses, and moreover depend in no direct or essential ways on 
Enlightenment humanism, although it is clearly true that they could not 
have occurred in any society not strongly tinctured by the French Enlighten­
ment, and I would add, all the more so, the Scottish Enlightenment. 
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Lastly, I cannot forbear to remark that I have read a good deal of Marx in 
my time, and I cannot recognize in any of the dozens of, mostly nasty, swipes 
at Marx that Stove makes, anything of the Marx that I have read. There are 
indeed criticisms of Marx that can be made, but Stove scarcely comes within 
a country mile of any of them. To use one of Stoves own favourite expressions, 
it's a billion to one that Stove never read much, perhaps any, Marx. 

D. D.Todd 
Vancouver, B. C. 

Ananta Ch. Suk.la, ed. 
Art and Experience. 
Westport, CT: Praeger 2003. Pp. xxii + 202. 
US$69.95. ISBN 0-275-97494-8. 

This collection of essays represents a serious attempt to analyze the phe­
nomenon of experience in the domain of aesthetics. All contributors are solid 
scholars and provide detailed interpretations of almost all aspects of the 
subject. Apart from that, the book, as part of the series Studies in Art, 
Culture, and Communities by Praeger, fulfils a second task. Ananta Sukla 
mentions in the preface that 'the present centw-y should also find its own 
modes of analysis and examination of the issues in lieu of the last century's 
dominating analytic style and method.' The book is thus a test case for 
aesthetic methods of the post-analytical style. 

The general stock of quotations comes from George Dickie, Beardsley, 
Danto, and Nelson Goodman, which makes the volume appear to be rooted 
in the tradition of analytic aesthetics; however, references to Derrida, 
Heidegger, and Gadamer are also frequent. The question is if this combina­
tion is original enough to create a 'new style' in aesthetics. It seems instead 
that most authors rely on pragmatist methods and the authority of Dewey. 

One of the problems with this book might be the overly general design of 
the project. It is possible that the subject 'Art and Experience' cannot be 
approached unless one has made the firm decision to defend certain ideas 
about experience in art and to reject others. A possible focus could have been 
a reflection of contemporary ideas on experience in art against those of the 
main author who has written, in the twentieth century about experience: 
William James. Strangely enough, James is hardly mentioned. I am not 
saying that James should be the starting point of any study of experience in 
art, but classical themes like inner experience, pre-conceptual experience, 
verbalization of experience, etc. could have provided a central concept with 
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which interested readers are already familiar; the rest could have been 
grouped around this center. 

In the introduction, Ananta Sukla provides a brilliant survey of works on 
experience in the Western philosophical tradition. His presentation oflndian 
thought is perhaps a little too abstract and remains rather inaccessible to 
non-specialists. Sukla continues his compelling survey in his own contribu­
tion to the volume. His chapter is, together with Carvalho's (who discusses 
in a very interesting way the aesthetics of images, 'unreality', reexperience, 
etc.), the only chapter which I really appreciated. 

Keith Yandell's contribution on religious experience does not refer to 
James' fundamental insights into the subject, and is far too analytical for my 
taste, working with symbols, equations and algebraic propositions. 

The enigmatic title 'Close Reading, Distant Writing' by John Llewelyn 
does not become any clearer, in spite efforts to drag us away from Foucault 
on a more analytical field, and then push us back into Foucault and into 
Peirce's idea of signification. I asked myself if this is analytical philosophy 
made with continental elements. 

T. J. Diffey's intention is 'to register the idea that since the nineteenth 
century both art and the theory of art have pulled away from an affinity with 
nature, an affinity that was long-established in European culture_' (55). In 
his chapter, things that have been said before are put into the new context 
represented by 'the experience of nature'. The problem is that this new 
context does not prevent these statements from tasting a little stale because 
one has heard them too often: 'that listening to a piece of music is not to be 
included in the same category as, say, walking in the countryside' (44); that 
'beauty is no longer the aim of art' (43); that 'does not look created by human 
agency' is not an exact enough analysis of'natural beauty' (49); that 'art offers 
aesthetic experience not available in nature' (55). 

Joseph Kupfer's chapter entitled 'Experience as Art' classifies different 
types of aesthetic experience: 'Where the plastic arts evoke the physical 
performance of hanging a painting or perambulating around a sculpture, the 
performance of literary texts is cognitive and imaginative. We must conspire 
with the writer or speaker_' (63). All this is perfectly correct, but some at 
least slightly provocative thesis about the subject would have made the 
reading of the chapter a more valuable experience. 

Richard Woodfield's chapter on 'pictorial experience' reads like a course 
syllabus on the thought of Alois Riegl. 

Robert Stecker writes a chapter on the aesthetic experience of literature. 
Some interesting points can be extracted about the problem of cognition, but 
I wonder if these points are really new: 'It might be suggested that when 
statements occur within a work of fiction this often functions to make explicit 
what is already implicit. This is precisely the grounds on which Hardy is 
criticized regarding the final sentence of Tess' (98). Or: 'Hence the conceptions 
found in fictional literature (but not only there) have cognitive value not only 
in giving us new conceptions, in presenting them vividly to the imagination 
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so that we get a real sense of what it is to accept them or to live according to 
them ... '(101). 

At least Stephen Davis makes provocative statements, emphasizing a 
pragmatic tendency. In his chapter on the experience of music he opposes the 
idea that 'music conveys to the listener important truths that are special in 
not being expressible in language' (110). Here old Jamesian ideas are men­
tioned though not made explicit. Davis rejects Jerrold Levinson's idea that 
the largest part of our enjoyment of music is 'in the moment' (112), and 
defends his own thesis that 'the relevant differences between the pieces [are] 
lying not in what is expressed but in the musical means - means that are 
linguistically describable ... ' (111). 

Graham McFee claims to talk about 'Cognitivism and the Experience of 
Dance', but the largest part of his contribution treats general problems of'the 
ascription of beauty'. 

In spite of the high intellectual level on which all studies are pursued, the 
general tone of the book remains rather bland and overly academic. There 
are very few claims in the book. The volume consists mainly of correct 
observations that seem to have been collected in order to provide a compre­
hensive perspective on a subject that has so far been neglected. In other 
words: everything the book attempts to do is rewarding but not very exciting. 
The largest part of the book reads a little like a textbook for a class on 'the 
experience of art'. 

Thorsten Botz-Bornstein 
(Centre de Recherche sur le Japan) 
EHESS Paris 

John von Heyking 
Augustine and Politics as Longing in the World. 
Columbia, MO: University of Missouri Press 
2001. Pp. xvi + 278. 
US$37.50. ISBN 0-8262-1349-9. 

It takes little imagination to see that the most ready candidate for idolatry 
among humans is the state. But why? Simply to the extent that it embodies 
power - the customary aphrodisiac for males? Yes, says Augustine, whom 
ambition had captured during his young manhood; but there is a yet more 
profound root for such idolatry: our 'longing for a kind of wholeness' which 
Augustine recognized to be endemic to the pursuit of politics (1). Von 
Heyking's study intends to correct standard renditions of Augustine, which 
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have canonized the polarities which structure the City of God, by unveiling 
a corrective side: 'a right-by-nature theory of politics [ which proposes) the 
proper way for human beings to live in the world' (3-4). Not that any society 
of human making can itself constitute an object adequate to our longing, but 
its ability (at best) to 'establish and maintain a little world of order [consti­
tutes] politics [as] a natural good because political life forms human person­
hood and cultivates virtue' (51). And if that affirmation limns his positive 
view of the telos of human society, his oppositional rhetoric must be designed 
not to denigrate politics as such, but to counter our endemic penchant for 
idolatry with a 'salutary scepticism toward the possibilities of political life' 
(259). 

Moreover, this tension regarding 'the political', which von Heyking pro­
poses as a corrective to a flat-footed acceptance of Augustine's rhetoric 
condemning it, should resonate with anyone living in our times, while 
reminding us how threatening were Augustine's times to Roman attempts to 
safeguard their 'little world of order'. For to put too much faith in politics -
in short, to cede to the idolatrous penchant - can only yield disillusion with 
the project itself: certainly this is the fate of all too many of us living through 
late capitalist liberalism. So this study is designed to address our longings 
as well; indeed, to show how Augustine's way of'reconciling opposites' might 
lead us beyond the salutary collapse of optimism to an authentic way to hope. 
For the very fragility of political structures, mirrored in the poignancy of 
friendships threatened by mortality, can only be met clear-headedly by whose 
who can see their place in something larger: as part of a longing none but the 
One who implanted it can fulfill. 

In this view, von Hey king uses Augustine's grapplings to help a generation 
made acutely sensitive to the lacunae of liberalism gain perspective on its 
virtues, specifically in relation to sacral societies, like the church, all too 
easily tempted to identify themselves with the 'city of God'. Specifically, 
'liberalism's commitment to public, rational debate reminds the Church that 
God's truth is insinuated into nature and that cities share in truth,' while 
'the liberal concept of equality reminds the Church of Augustine's view that 
there is a distinction between priestly offices and those whose priestly virtue 
makes them living testaments to truth .... Natural reason ... enables a 
political role for the Church that nevertheless limits its ability to transform 
politics from the perspective ofrevelation alone' (221). It is in this vein that 
we are treated with an astute contextual exposition of Augustine's vacillation 
about coercing heretics, as he attempted to balance his acceptance of that 
policy, as a way of preserving order in the late Roman empire, with 'an 
inter-church reformation strategy' (256). Specifically, rigorist Donatist doc­
trine and practice easily resorted to violence against those who flaunted their 
precepts of purity, so (in Augustine's eyes) brought coercion on themselves. 

In summary, 'Augustine's political thought ... reminds us of the contin­
gency of political achievements, and that any out come will not likely endure 
as long as expected or longed for. Human beings are permanently caught in 
the tragic situation longing for true happiness, but thy face the mysterious 
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impossibility of not being fully capable of attaining it. This does not mean 
that political activity is fruitless; it means only that the fruition of our 
greatest longings lies elsewhere, an insight achieved only by thinking and 
acting in the world, and by discovering that such longing reorients our being 
in the world. Between our political activities and that fruition, we long and 
live in hope' (260-1). So far from 'giving up' on politics, the Augustine whom 
we meet here locates that activity within the ample space of our inbuilt 
longing for human fruition in its divine source: a telling example of the way 
in which faith in a creator who calls us individually and collectively beyond 
ourselves restores to us the dream of the humanum. Without that dream, we 
are delivered into the hands of a 'structural realism' which, by subverting 
human longing to raw power, leaves generations unable to dream and so 
incapable of participating in the political arena. As one twenty-five-year-old 
Israeli protestor remarked when I observed how the current regime was busy 
converting the Zionist dream into a nightmare: 'I am too young to have 
dreamt.' Yet unlike many of her contemporaries, her very protesting that 
regime vindicates the reach of this analysis, for she had not in fact lost her 
capacity to dream, however much the 'facts on the ground' had belied the 
dream her parents had once dreamt. It was that dream she had never allowed 
herself to dream, but so far nothing had been able to squelch the abiding 
longing for a political order that respects all that is human. 

David B. Burrell, C.S.C. 
University of Notre Dame 

George Yancy, ed. 
The Philosophical I: 
Personal Reflections on Life in Philosophy . 
Lanham, MD: Rowman & Littlefield 2002. 
Pp. x:xix + 295. 
US$75.00 (cloth: ISBN 0-7425-1341-6); 
US$27.95 (paper: ISBN 0-7425-1342-4). 

The Philosophical I: Personal Reflections on Life in Philosophy is a collection 
of autobiographical essays by sixteen working philosophers. It joins a grow­
ing list of recent autobiographical writing by philosophers, including books 
by Colin McGinn, Bryan Magee, and Ted Honderich, and a tradition of earlier 
writings by St. Augustine, Descartes, Rousseau, Collingwood, and Russell. 
The editor says nothing about why these particular sixteen were chosen or 
whether they are meant to be representative, except that he dislikes the 

72 



dist inction between 'superstar' philosophers and 'average run-of-the-mill' 
philosophers. 

The authors collected represent a wide range of professional and life 
experience: Most contributors are somewhere mid-career, while the editor 
(who also contributes an essay) is a graduate student at time of writing. The 
most senior philosophers to contribute to the project are Joseph Margolis and 
Nicholas Rescher. The contributors come from a variety of social back­
grounds. Some describe very humble or working-class origins (Linda Martin 
Alcoff, Sandra Harding, John Lachs, Nancy Tuana, Nancey Murphy, and 
Yancy). Not surprisingly, several are the children of an academic (including 
Lorraine Code, Charles W. Mills, and John Stuhr, the only contributor whose 
mother was a philosopher). Several of the authors have served in the armed 
forces (Richard Shusterman, Bat-Ami Bar On, and Margolis), while others 
were active in anti-war movements (Thomas Wartenberg, Douglas Kellner 
and Tuana). The tone of the essays ranges from humility to self-effacing 
humour to cozy self-importance. 

The contributors describe a variety of paths that led them from an initial 
encounter with philosophy to their current professional status. Some took a 
single philosophy course or read a classic work of philosophy and were 
smitten; others drifted into graduate studies after working or completing 
undergraduate degrees in a different subject. Several recount personal and 
professional hardships and seem to bear them lightly; others, in unfavourable 
comparison, appear overly sensitive about relatively minor matters. (Readers 
may find wearying the rehearsal of various institutional political conflicts.) 
Several women philosophers write frankly about the drudgery oflooking after 
small children and their frustration with circumscribed roles. A few of the 
narratives are quite gripping. How does Alcoff get from full-time work in a 
shirt factory to professor at the University of Syracuse? Will Mills confront the 
senior colleague who wrote a pseudonymous article in Lingua Franca describ­
ing his hiring as an affirmative action candidate? Many of the essays bring 
vividly to life experiences most readers will only be able to imagine. Paul C. 
Taylor's depiction of his education at an historically black men's college and 
Yancy's childhood in the Philadelphia projects are among these. 

While the authors collected are in many ways a heterogeneous lot, they 
share certain similarities. All but one are associated with North American 
universities; the exception is Murphy, who teaches at a seminary. All com­
pleted at least some of their graduate philosophical training at North Ameri­
can institutions. Many stress the importance of philosophical associations 
and mentors in their development, and write of their former teachers and 
supervisors with warm gratitude. A few (including the editor) describe 
themselves as philosophical Pragmatists, and a number write of a journey 
away from their training in or former concentration on mainstream analytic 
philosophy, to a growing interest in continental thought or Pragmatism or 
both. There must be professional philosophers who turned to analytic phi­
losophy after becoming disillusioned with continental thought, but we read 
nothing about it here. 
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A surprising number of contributors claim to feel alienated from the 
mainstream of philosophy, or from their colleagues, or from philosophical 
institutions. Even some of those who do not make explicit claims nonetheless 
write from a position of estrangement. Why should this be? WouJd a collection 
of autobiographical essays by academic historians yield similar resuJts, or is 
there something specific to philosophers that brings out such feelings? 
Perhaps the choice to pursue a life of philosophy is sufficiently strange that 
those who do so feel alienated and unappreciated, whatever their status. 
Perhaps for some philosophical authenticity demands a view from the mar­
gins, rather than the center. Or perhaps those philosophers who voluntarily 
write about personal experience happen to be alienated. 

The book is at its best when contributors describe their joy in discovering 
philosophy and their continued pleasure in its practice. Readers can take 
heart from tales of hardships overcome, job offers and graduate school 
admissions received, and other personal triumphs. I for one was encouraged 
by candid acknowledgements of philosophical deficiencies - Mills' feeling as 
a young professor that he shouJd have spent his nights pouring over The 
Encyclopedia of Philosophy and Margolis' confession that it was not until 
about ten years after completing his PhD that he began to get his philosophi­
cal bearings. 

This collection will be of interest to those who have an interest in the 
recent history of philosophy and philosophical institutions. Some of the 
essays include useful summaries of the author's overall philosophical posi­
tion and indications of how their various commitments are to be reconciled. 
Several contributors vividly bring to life the atmosphere in departments 
when philosophy was still largely the preserve of white males, before courses 
in feminist philosophy and women's studies departments were commonplace. 
The book also reflects the growing importance of American philosophy as a 
field of study and the ongoing professionalization of philosophy. Indeed, the 
editor writes that he conceived the book partly as a response to the profes­
sionalization of the subject. The book would be improved, nonetheless, by the 
addition of a short list of what each philosopher considers to be his or her 
most significant or favourite works. 

Jeanette Bicknell 
University of Maryland 
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Dan Zahavi 
Husserl's Phenomenology. 
Stanford, CA: Stanford University Press 2003. 
Pp. viii + 178. 
US$45.00 (cloth: ISBN 0-804-74545-5); 
US$15.95 (paper: ISBN 0-804-74546-3). 

This book is a translation and revision of a book originally published in 
Denmark. In presenting the work for an English speaking audience, Zahavi 
has managed to present a clear introduction to the phenomenology of Ed­
mund Husserl that has the dual values of being brief and thorough at the 
same time. Beginning at the advent of Husserl's phenomenology, not with his 
earlier work in the philosophy of arithmetic, and following the thread of 
intentionality through to Husserl's final works, Zahavi takes his reader 
through the fine points of the development of Husserl's thinking and shows 
how his thought addresses the major issues with which Husserl was con­
fronted. 

This book has many strengths and few deficiencies. Perhaps central to its 
strength as an introductory text is Zahavi's attempt to overcome current, 
widely held misconceptions about Husserl's work and his place in the history 
of philosophy. Often presented as a precursor to later, more prominent 
philosophers, e.g., Heidegger and Derrida, Husserl deserves to be returned 
to a prominent place in the study of twentieth-century philosophy. By tracing 
the development of Husserl's thought and relating it to both his contempo­
rary and later thinkers, Zahavi shows this prominence, and demonstrates 
that Husserl's responses to the important philosophical questions deserve to 
be considered in their own right, not merely to be seen as a propaedeutic to 
the study of later thinkers. For readers approaching Husserl for the first 
time, as well as for those who have only been introduced to him incidentally 
through the study of other thinkers, this approach to Husserl's work will 
provide a more realistic portrait of Husserl's place in twentieth-century 
philosophy. 

By beginning with Husserl's earliest phenomenological work, Logical 
Investigations, and moving through his thought as it developed towards his 
later works, The Crisis of European Sciences and Experience and Judgment, 
Zahavi slowly introduces the technical language in which much ofHusserlian 
phenomenology is couched and that so often makes Husserl's work impene­
trable. Instead of being overwhelmed when first opening the book, the reader 
is led through the increasingly more complicated material. Yet, the book is 
neither 'dumbed down' nor entirely jargon-free; thus those readers newly 
approaching Husserl's work will benefit when reading Husserl's texts for 
themselves. Not only does Zahavi present them with a clear and under­
standable introduction, he also introduces them to the technical language an 
understanding of which is necessary for fully appreciating Husserl's work. 
Thus, the reader can approach the otherwise daunting task of tackling 
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Husserl's writing with a confidence in having been lead wisely through the 
pitfalls of this frequently less than lucid writer. 

One might object to the portrait Zahavi presents, not because it does not 
conform to the popular view of Husserl, but rather because it presents a 
particular interpretation of Husserl that is widely debated. Interpretations 
of Husserl generally fall within two camps. They are known as the East Coast 
and the West Coast (sometimes Californian) interpretations. Zahavi is a 
proponent of the East Coast interpretation. He does not attempt to hide this 
fact, and he admits as much at the end of his principal account of the status 
of the noema. The status of the noema can be said to be at the heart of the 
differences between the two interpretations, and thus it will come as no 
surprise that here is where Zahavi declares his loyalties. Briefly stated, 
Husserl's theory of intentionality uncovers two components of every inten­
tional act: the immanent, noetic side and the transcendent, noematic side -
or the noema. As Zahavi describes it: 'The noema is often identified with the 
object-as-it-is-intended' (58). The debate over the noema revolves around the 
relationship between the object-as-it-is-intended and the object-that-is-in­
tended; are they the same thing or two distinct things? As Zahavi notes, on 
the one hand, the proponents of the West Coast interpretation view the two 
as 'quite different ontological entities' (58) . This interpretation is seen as 
Fregeau, and claims that the noema 'is an ideal meaning or sense which 
mediates the intentional relation between act and object' (58) . The noema 
can thus be characterized as a 'representation' of the object and as that 
towards which the intentional act is directed. On the other hand, the 
proponents of the East Coast interpretation view the two as 'different 
perspectives on one and the same' entity (58). The noema is identified not 
with something intermediate between act and object, but rather with the 
object, not per se, but as intended. Yet, there is no ontological distinction to 
be made between the object and how it is intended. As Zahavi says: 'The 
noema is the perceived object as perceived, the recollected episode as recol­
lected, the judged state of affairs as judged, and so on' (59). The noema is 
simply a perspective of the object-that-is-intended. Under this interpretation 
the noema cannot be characterized as a 'representation' at all, but must be 
identified with the object. On Zahavi's account, the view one takes on this 
issue is vital to understanding Husserl 's project. If one sides with the West 
Coast interpretation, he argues (61), then one cannot accept an interpreta­
tion of Husserl that sees his work as addressing metaphysical questions. But, 
should one accept the East Coast interpretation, then no such problem exists. 
Instead, phenomenology is seen as 'the true and realized ontology' (61). It is 
this later view that is developed in this introduction. Still, though Zahavi has 
interpretative commitments, he does manage to provide a fair account of both 
interpretations while arguing for his own, favored account. 

On the whole, this book can be recommended to anyone who is approach­
ing the study of Husserl's phenomenology for the first time or to those who 
wish to broaden their understanding of Husserl's thought and his place in 
twentieth-century philosophy. Finally, while it is beneficial that the book is 
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concise, as a result some aspects of Husserl's thinking can only be alluded to 
and not fully covered. Zahavi admits as much. Still, with the introduction 
Zahavi provides, one will be able to fill in the gaps on one's own. 

Mitchell P . Jones 
Catholic Unjversity of America 
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