





















































































































































for example, begins with Socrates narrating, ‘When I said this, I thought I
had done with the discussion. ...’ In typical translations of the dialogue, the
text of this narrative is not set off from the speeches of the interlocutors. In
Reeve’s translation, though, it is italicized and indented, while the central
font is used only for speeches.

One immediate benefit for some philosophers is that identifying and
studying the arguments is more efficient. One can locate more immediately
what the premises are in the argument, and who’s offering them — just by
glancing, almost — rather than first having to weed through Socrates’
narrative remarks to find the premises, or having to review first several lines
to see who the speaker is. If, on the fly, one wants to find that spot in Book
I, say, where Socrates mentions the example of returning a weapon to a friend
who's gone mad, the finding is somewhat easier. Also, isolating unusually
long speeches is made easier (such as those of Glaucon and Adiemantus in
Book II).

Another advantage to the direct speech presentation for many philoso-
phers is that it ‘frees up’ the margins at the top of the page for Reeve to
identify the topic(s) being discussed on that page, providing additional
signposts to the reader. For instance, one will find ‘Examination of Thrasy-
machus’, ‘Guardian Education’, ‘Justice in the Soul’, ‘The Line Analogy’,
‘Mathematics’, and so on, in the top, right-hand margin. Thus, one may
quickly thumb through the pages to locate certain topics. In Reeve's 1992
revision of G. M. A. Grube’s 1974 reported-speech translation, the top mar-
gins are reserved instead for indicating which interlocutors are involved in
the page’s discussion. (One of the hallmarks of some editions of Jowett is
their inclusion of side-margin summaries, These are more informative than
are Jowett’s top-margin notes, such as the vague ‘Difficulty of the Subject’.
Notably, Reeve’s top-margin notes are far more informative.)

Alsounique and, I predict, broadly welcomed, is that every fifth Stephanus
line is indicated, e.g., 527a, 5, b, 5, 10, ¢. But because there is sometimes lots
of space between each mark — owing to the direct speech presentation — the
numbering would better appear as 527a5, 527b’, etc. so that readers don’t
need to hunt down the page number. Why the inefficiency in the midst of all
the wonderful conveniences?

What about the translation itself? Reeve is here using the New Standard
Greek Text of S. R. Sling, rather than John Burnet’s Oxford edition upon
which Reeve mostly relied for his revision of Grube. So scholars working off
of this new translation will have the benefit of also working off of this more
recent Greek text,

The philosophical advantages that the Grube/Reeve translation has had
over others has been retained. These advantages concern the treatment of
specific philosophical concept words. Consider for example the word ‘bad’, as
in ‘What an enemy owes an enemy is — something bad (kakon) (332h8).
Rendering kakon’ in some cases as ‘evil’ (as do Jowett’s 1892 and Shorey’s
1930 translations, for instance), may unnecessarily, and, perhaps incorrectly,
suggest an Augustinian or Kantian moral good — or even something more
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‘demonic’. But this begs certain questions against those readings of Socrates
and Plato that interpret them as endorsing more or less intellectualist
accounts of the good. It is also misleading to students. Translating kakon as
‘bad’, as Reeve does may be more ‘neutral’ insofar as it closes off neither
account of kakon.

Students are likely to find this translation more accessible than others,
even than the Grube/Reeve. Accessibility is accomplished by Reeve some-
times merely by breaking up a claim into readily discernible parts. The
principle through which Plato introduces parts of the soul (436b7-c1) is an
example: ‘It is clear that the same thing cannot do or undergo opposite things;
not, at any rate, in the same respect, in relation to the same things, at the
same time.' Both Shorey and Jowett do not separate the qualification from
the main principle in this way, and the Grube/Reeve reads not quite as
smoothly, I think. Another example is his rendering of 479b9-10, which
concludes Plato‘s account of being versus becoming, knowledge versus belief:
“Then is each of the many things any more what one says it is than it is not
what one says it is?’ (Compare Shorey: ‘Then is each of these multiples rather
than it is not that which one affirms it to be?’)

Another point of accessibility is Reeve’s choice of ‘belief for ‘doxa’, rather
than the customary ‘opinion’ (used also by Grube/Reeve) in the knowledge/be-
lief discussion of Book V. This choice resolves for some students the unnec-
essary difficulty posed by the almost exotic cognates, ‘to opine’ and ‘opines’.

Reeve includes a substantial introduction, featuring brief discussions of
Socrates and Plato as well as a concise, 2-page, account of the dialogue’s
argument. He also includes thorough discussions of the theory of the Forms,
the structure of the kallipolis, and freedom and autonomy, to name only
some. This is followed by a 24-item Select Bibliography, mentioning works
from the 1970’s to the present. There is then a careful synopsis of each book
of the Republic, a 2-page Glossary of Terms (from Being lousial to What it is
[ho estin], as well as a Glossary and Index of Names (Abdera to Zeus). Finally,
of course, is the General Index (Account to Wretched).

Patrick J. Mooney
John Carroll University
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How Can I Be Trusted?

A Virtue Theory of Trustworthiness.
Lanham, MD: Rowman and Littlefield 2002.
Pp. xviii + 249.

US$75.00 (cloth: 1SBN 0-7425-1150-2);
US$21.00 (paper: ISBN 0-7425-1151-0).

Virtues are often subdivided, after Aristotle, into moral qualities (truthful-
ness, temperance, courage, etc.) and personal intellectual or epistemic disci-
plines (attentiveness, fair-mindedness, open-mindedness, intellectual
tenacity, etc.). But this taxonomy often misses the important distinction
between those virtues that are primarily normative in nature, and those that
are largely social. Trustworthiness is a social virtue that forms the founda-
tion for nearly every interpersonal transaction, from traveling by plane or
bus, to working a job, to using the telephone. Nancy Nyquist Potter’s work
offers a fresh and well-organized exploration of trustworthiness.

When Potter developed her theory as part of her doctoral work at the
University of Minnesota, she brought a new and innovative inquiry to the idea
of trustworthiness. Her project seeks the essence of trustworthiness, inquir-
ing into the parameters of trust (one can be too trusting, or too cynical toward
others), the elements of trust, and the cognition, motivation, and emotion
required for trust and trustworthiness. Her investigation is both pheno-
menological and philosophical. A person’s expectations of the Other, theirown
interactions with the Other, and their understandings of justice, are under-
pinned with notions of trust and trustworthiness. Fidelity, sincerity, wisdom,
and respectfulness are empty qualities without trust. Even love itself cannot
exist without a precondition of trust. Potter has drawn from feminist sources
as well as from traditional virtue theory formulations, in her effort to craft a
comprehensive understanding of trustworthiness that could well serve the
moralist, the postmodern ethicist, and the neo-pragmatist alike,

Potter follows an Aristotelian method of inquiry. She takes up what look like
puzzles in particular cases, and examines them to see what the common beliefs
are and how one should reason through them to see what trustworthiness would
look like if exhibited in each situation. She pays particular atten- tion to contexts
in which power differentials between and among individuals affect trusting
relationships. In so doing, Potter draws heavily from the philosophical consid-
erations —and observations about power— provided by Annette Baier, Lorraine
Code, and Trudy Govier. Potter’s project also emulates Alasdair Maclntyre’s
emphasis on the relationship between virtue, practices and institutions.

This presentation of Potter’s inquiry is divided into six chapters: the first
sets out her theory, four chapters provide context for the understanding and
application of her theory, and a final chapter is dedicated to her notion of
uptake as a core virtue that constitutes the heart of trustworthiness. Her
explication of her theory is compelling, and invites the reader to enter into a
full exploration of her theory in both institutional (health care, crisis counsel-

206



ing, and education) and personal (intimate relationship) contexts. If her final
suggestions about the idea of uptake — generally defined as the willingness
to seek out and take on the cares and needs of others — are not as strong as
her theory of trustworthiness, the reader will nevertheless discover that the
final chapter helps to round out an understanding of her theory as presented
in the first. The book leaves the reader with a rich deseription of the trustwor-
thy person in a variety of contexts, as well as a vision of where and how to
direct one’s attention and energy in order to become trustworthy.

Trustworthiness, as understood by Potter, takes work. Like all social and
moral virtues, trustworthiness starts with an epistemic commitment to the
discovery of those qualities that would make trustworthiness operable, espe-
cially in favor of the disenfranchised and the oppressed. It requires sensitivity
to the particularities of others, particularly in circumstances where broken
trust has occurred. In this regard, Potter includes some discussion of relation-
ships characterized by historical abuses of power. Trustworthiness also in-
volves the communication of signs and assurances of loyalty and reliability.
Not because such signals are themselves necessarily indicative of trustwor-
thiness, but because some communication of intentionality is usually required
before trust can actually be established. The reliable and consistent exhibition of
honorable character traits is, for Potter, the starting point for such communica-
tion. Authenticity and integrity, finally, cannot be ignored. It is impossible to work
at becoming truly trustworthy, while not at the same time cultivating openness
and transparency. But that is the point of Potter’s work: trustworthiness is not an
amalgamation of particular behaviors. Trustworthiness is a holistic expression
of genuine care toward others that cannot be falsified.

Potter reminds the reader that in both deontological and consequentialist
moral theories, normative rules or principles are offered as central guides to
morality. But life’s experiences too often prove that it is not enough to arrive
at philosophical conclusions about, say, promise keeping or honesty. Without
trust, those conclusions are merely theoretical and generally irrelevant.
Distrust or betrayal can overshadow — if not negate entirely — any possible
consensus regarding moral theories. Virtue ethics puts dispositions, not rules,
at the center of moral inquiry, and thus offers a clarity and a richness to our think-
ing about social, moral, psychological and political interactions and experi-
ences. Virtue ethics lacks the tension that is often associated with theoretical
efforts identify and define a moral self — in isolation — as an indepen- dent,
impartial and autonomous moral agency. Potter’s effort demonstrates how
trustworthiness can serve as an Aristotelian lens through which harms and
vices in the world can be reexamined without the distractions, drawbacks and
clutter of normative theories or rules. A careful consideration of trustworthi-
ness as a social virtue, rather than as composite of behavioral norms, also
takes into account the reality of individuals as historical and social selves.

Albert D. Spalding, Jr.

(School of Business Administration)
Wayne State University
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Merleau-Ponty and Derrida:
Intertwining Embodiment and Alterity.
Athens: Ohio University Press 2004.
Pp. xix + 233.

US$49.95. 1sBN 0-8214-1592-1.

Jack Reynolds has competing motives in writing this, the first book-length
treatment of Merleau-Ponty and Derrida. One stems from his contention that
most existing discussions are partial to one figure over the other. This is
overstated, but Reynolds’ larger point is well taken, namely, that comparison
is strongly predisposed to disanalogy by the way that standard periodizations
of twentieth-century philosophy oppose deconstruction to phenomenology.
Reynolds wants to destabilize this framework in order to foreground a deeper
philosophical consonance between Merleau-Ponty and Derrida and tap their
‘combined resources’ (26) concerning embodiment and alterity respectively.

Reynolds does not place these themes on an even playing field, however,
Judging that the contemporary philosophical Zeitgeist favors Derrida,
Reynolds strategically privileges the phenomenology of embodiment
(218n24). This is Merleau-Ponty’s home turf, and nobody would argue that
Derrida can outdo him here. What is surprising, though, is Reynolds’ claim
that on the strength of this, ‘Merleau-Ponty’s account of the self-and-other
relationship is also more ontologically and existentially convincing than
Derrida’s account’ (193, emphasis added). Ostensibly to facilitate balanced
dialogue, Reynolds’ immediate aim is thus to show that the philosophical and
normative coherence of deconstruction requires a Merleau-Pontian basis.

Chapters 1-3 lay the groundwork for this effort, Reynolds first reviews
Merleau-Ponty’s early phenomenology of embodiment, doing so rather nar-
rowly by highlighting the pre-reflective bodily intelligence operative in
habitual action. Conceding that Merleau-Ponty is occasionally nostalgic for
self-presence, Reynolds argues that the logic of his account — which locates
subjectivity in the (temporal) distinction between le corps habitué and le corps
actuel — rejects it for an ambiguous intertwining of immanence and tran-
scendence.

Reynolds then argues that although Derrida gave the body only cursory
attention, the mind-body opposition is amenable to deconstructive analysis
in a way that is isomorphic to Derrida’s treatment of speech and writing, As
with Merleau-Ponty, Reynolds is interested in the logic of Derrida’s approach
— here, however, he expands rather than narrows, inferring the ubiquity of
différance, the dependence on difference of identity in general. Reynolds thus
proposes that Merleau-Ponty’s corporeal phenomenology tacitly anticipated
deconstruction.

Reynolds tries to substantiate this controversial point by exhibiting the
‘surprising similarities’ (61) between deconstruction and Merleau-Ponty’s
later phenomenology with respect to dialectics, temporality, and in/visibility.
Although Reynolds’ claims are not terribly surprising, his discussion is
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commendable for linking these issues. What remains unclear, though, is how
well Merleau-Ponty's later work — which Reynolds admits pushes the
phenomenological envelope — coheres with his earlier work. Reynolds thus
vacillates between claims of close proximity between Merleau-Ponty and
Derrida, and weaker suggestions that their positions are simply ‘not diamet-
rically opposed’ (81).

Chapter 4 is pivotal. Here Reynolds launches his critique of Derrida by
exposing the abstractness of his notion of ‘undecidability’. The idea is that
Derrida is preoccupied with the aporetic only because he ignores corporeality.
Relying on Merleau-Ponty’s account of habit, Reynolds argues that aporetic
experience is actually minimized by the propensity of bodily comportment to
seek equilibrium. Invoking a Dreyfusian account of ‘skilful coping’, he con-
tends that by pushing us up the scale of technical proficiency (from ‘beginner’
to ‘master’) and thus allowing us to function less reflectively, habitual learn-
ing smoothes over the aporias that generate undecidability, thereby render-
ing it ‘an increasingly rare state’ (94).

Granted we normalize pre-reflective tendencies to master discrete ‘areas
of expertise’. But how much philosophical work can the model of ‘skilful
coping’ do? Reynolds’ critique of Derrida requires that it apply to ethical
co-existence. The account of alterity he sketches in the second half of the
book, however, questions this move more than it supports it.

Reynolds begins by reviewing Merleau-Ponty’s argument against Sartre
that being-with-others precedes being-for-others, and that ‘agnosticism’ con-
cerning the other’s being-for-itself — treating it as radically separate —
effectively leads to solipsism. Reynolds will retrofit this argument and deploy
it against Derrida. The (salutary) idea is to conceive self-other relations
interactively such as to generate an ethical imperative to maximize mutually
transformative encounters.

Chapters 6 and 7 develop this indirectly via Levinas. Reynolds first dis-
misses Levinas’ criticism of Merleau-Ponty concerning alterity by maintain-
ing the anti-Sartre line that the self-other relation involves irreducible
mutual encroachment. He thus bites the bullet — the encounter with alterity
inevitably includes some ‘imperialism of the same’ — but argues that outside
the metaphysics of presence this is benign. For Reynolds, this is also the gist
of Derrida’s early criticism of Levinas. Recognizing that Derrida’s later work
gravitated toward Levinas, Reynolds revisits that eriticism and turns the
tables — Derrida is thus put in the same ‘agnostic’ boat as Sartre and Levinas.
Much of this discussion is superfluous and suspiciously circuitous. But it sets
up Reynolds’ claim that as symptomatic of the incomplete disruption of the
self-other opposition, Derrida’s agnosticism shows that his approach to decon-
struction ultimately fails, thus inviting a Merleau-Pontian renewal.

Merleau-Ponty and Derrida are reconnected in Chapter 8, but by this point
the contrastis established: Reynolds merely showcases it in terms of Derrida’s
possible-impossible aporias (gift, hospitality, forgiveness, mourning). Repeat-
ing his analysis of undecidability, he appeals to the progressive erosion of
aporeticity through bodies” habitual adjustment to their environments. Mer-
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leau-Ponty is thus portrayed as the robust voice of concrete possibility,
Derrida as the somatophobic apostle of the impossible. To be sure, this has
quotidian salience — yet only by bowdlerizing the institutive moments of
ethical co-existence that precondition habitual behaviour. There is an unre-
solved tension between Reynolds’ normative deference toward corporeal equi-
librium and his ‘ethic of mutual transformation’ (138). Unless sameness is
viciously imperious, aren’t we perpetual ethical ‘beginners’ whose responsi-
bility often requires resisting habit and choosing disequilibria?

Reynolds’ study ranges ambitiously and often insightfully over difficult
terrain. It is ultimately polemical, but not by misrepresenting Derrida.
Rather, Reynolds simplifies Merleau-Ponty by expurgating from his work the
limits of possibility and papering over the resulting cracks. He thus implicates
Merleau-Ponty in an unfounded optimism whereby habituality spontane-
ously coincides with ethicality. This is reflected in Reynolds’ freely combining
Merleau-Ponty’s early and late work without critically scrutinizing their
compatibility — in effect, his argument against Derrida relies on a Merleau-
Pontian tag-team. And it remains unclear whether this really offers the
coherence Derrida lacks. Although Reynolds’ call for an evenhanded dialogue
is judicious, the ‘strategic’ nature of his contribution compromises its overall
conclusiveness. It is unfortunate that he did not risk straightforwardness.

Bryan Smyth
McGill University

Aaron Ridley

The Philosophy of Music: Theme and Variations.
Edinburgh: Edinburgh University Press 2004.
Pp. viii + 178.

US$89.00 (cloth: 1SBN 0-7486-1162-2);

US$29.50 (paper: ISBN 0-7486-0902-4).

In this elegantly written and economical monograph Aaron Ridley argues
that much recent philosophy of music shares a common and mistaken
orientation, which he calls the ‘autonomaniac’ view. The basic mistake
underlying this view is the assumption that music is essentially or ultimately
sound structure. In effect, Ridley says, holders of the autonomaniac view
treat music as though it were something from Mars rather than an aspect of
lived human experience. Ridley’s goal in writing is to chip away at the
intuitions that make the autonomaniac view even minimally plausible, and
so to re-open the possibility of thinking responsibly about musical value. As
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Ridley himself puts it, he hopes to put aesthetics back into the philosophy of
music. Ridley is perhaps ideally suited to criticize the autonomaniac view as
he admits to having been in its grip himself in his earlier Music, Value, and
the Passions (Cornell University Press 1995).

Ridley claims that no one is an autonomaniac ‘all the way down’ and allows
that the view is not as ubiquitous or evenly distributed as he sometimes
implies. The philosophers who come in for criticism most often will be
familiar names (usual suspects?) to anyone with even a passing interest in
recent philosophical aesthetics: Peter Kivy, Stephen Davies, Roger Scruton,
and Jerrold Levinson. Equally familiar to readers with an interest in the
philosophy of music are the backward glances to Eduard Hanslick and
discussions of his influence. Most of the music discussed is classical or art
music, and each chapter is structured around a single canonical work,
reflecting Ridley’s position that one must set out from particular concrete
works if one is to say anything of interest. The work of philosophers who
concentrate on popular music and jazz — and who are much less likely to
hold the views Ridley decries — is basically unexplored, a forgivable omission
in a book of this length and focus.

The book is comprised of five chapters, on understanding, representation,
expression, performance, and profundity. Throughout, Ridley’s arguments
are based upon a distinction he explicates in the first chapter, between
internal and external understanding. This distinction is in turn based upon
remarks made by Wittgenstein in Philosophical Investigations. Basically,
‘external’ understanding is understanding of paraphraseable content, and an
‘internal’ understanding is of non-paraphraseable content. In aesthetic con-
texts we are usually more interested in the latter, although both types of
understanding are required. If I could not offer a paraphrase of a poem you
would rightly doubt that I had understood it, even if we agree that the
paraphraseable content is not what we are interested in when we read a poem
as a poem. Ridley believes that there are parallels with music and that both
types of understanding are important here as well. We show external under-
standing of music when we offer verbal descriptions of works. If we insist
that all musical understanding is internal (as is usually assumed on the
autonomaniac view), then it is hard to understand things such as back-
ground-foreground relations in music and to make sense of the fact that in
well-structured compositions some passages are more significant than oth-
ers.

Ridley’s chapter on expression is an especially valuable contribution to
philosophical work on music, and one of the best in the book. In opposition
to most of the philosophers who have written on the subject, Ridley focuses
not on ‘pure’ music without a text but on song. Rather than seeing song as a
hybrid of music and poetry (according to one influential model), Ridley insists
that it is more fruitful to see songs as a kind of music that includes words.
When a previously existing poem is set to music it is transformed — the
melody breaks up the lines and emphasizes certain words — so that the song
text is different from the original poem. Hence any talk of an appropriate or
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inappropriate ‘match’ between words and music must be rejected, as it
presupposes that we are dealing with two separate things. Ridley instead
argues that an appropriate song setting evinces an internal understanding
of the poem by transforming it into this rather than that song text. While the
text particularizes the expression of the music, it is also the case that the
music particularizes the expressiveness of the text.

The chapter on performance is largely taken up with a discussion of
musical ontology, and is similarly out of step with much current discussion.
Ridley does not distinguish clearly between questions relating to the identity
conditions for specific works (what makes this performance a performance of
Beethoven’s Fifth rather than of some other work?) and questions relating
to the ontological status of music as such (what sort of a thing is Beethoven’s
Fifth, anyway?). Indeed (like some other participants in the discussion) he
tends to collapse the latter kind of question into the former., Ridley’s main
reason for rejecting talk of musical ontology is that evaluative questions can
be settled without reference to ontological issues. If we are ‘doing aesthetics’,
that is, chiefly interested in ‘our aesthetic experience of renditions of pieces
of music’ (114), then ontology is at best superfluous, and at worst irrelevant
philosophizing. Ridley’s traces the current interest in musical ontology to the
influence of Nelson Goodman’s Languages of Art (1976) and to the ‘lure’ of
metaphysics by insecure aestheticians, admitting that the latter remark is
ad hominem. The energy Ridley spends decrying ontological discussions of
music strikes me as misplaced. The ontological status of artworks has been
a topic of philosophical interest since at least Plato’s Republic and is not likely
to cease anytime soon. And it is puzzling for someone who is staunchly
anti-essentialist about music to insist on what musical aesthetics essentially
is or is not.

Ridley’s writing is energetic, free of jargon, and accessible to non-special-
ists. I found his discussions of particular musical works to be illuminating,
both of the philosophical issues at hand and of the works themselves. This
book (or sections of it) would work well in undergraduate classes on the
philosophy of art or music.

Jeanette Bicknell
University of Ottawa
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Embryology, Epigenesis and Evolution:
Taking Development Seriously.

New York: Cambridge University Press 2004.
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US$60.00. 1SBN 0-521-82467-2.

Until recently the philosophy of biology was predominantly the philosophy
of evolutionary biology. Jason Scott Robert is one of the new wave of
philosophers of science who are changing this emphasis. Many of these
authors are represented in the excellent series in which the present volume
appears, Cambridge Studies in Philosophy and Biology, edited by Michael
Ruse. Disciplines that are receiving overdue philosophical attention include
ecology, the rapidly growing and diversifying molecular biosciences, and
developmental biology, which is the focus of Robert’s book. At one end,
developmental biology touches the molecular biosciences, since the new
techniques that have allowed developmental biology to make such progress
in recent decades have emerged from that source. At the other end, however,
developmental biology touches evolutionary theory and the reconstruction of
evolutionary change. The thriving young discipline of ‘evolutionary develop-
mental biology’, commonly known as ‘evo-devo’, holds out the promise of
detailed, mechanistic accounts of evolutionary transitions from one form to
another. These mechanistic models fill an explanatory lacuna in evolutionary
theory, but they also threaten to overthrow some elements of evolutionary
orthodoxy, suggesting, for example, that some of the apparent saltational
changes in the fossil record may be just what they appear, as Robert explains
in Chapter 5.

The topic that Robert aims to place at the centre of the philosophy of
biology is the ‘problem of development’ — how do organisms with many,
diverse parts arranged in a functional manner arise from small, relatively
undifferentiated eggs? The two ancient theories of epigenesis and preforma-
tion cast long shadows over contemporary approaches to this question.
Preformationism denies that the egg is less complex and differentiated than
the adult, and its modern form would populate the genome with what
Kenneth Schaffner has christened ‘traitunculi’. Epigenesis supposes that
forces acting on the undifferentiated matter of the egg generate complexity
de novo. Robert rejects the received view, according to which the three-hun-
dred-year debate between epigenesis and preformation was resolved by the
discovery of the genetic program: neither the organism nor its traits are
preformed in the egg, but all or some of the information that specifies the
organism is preformed in the nucleus. Robert argues that, far from repre-
senting an attractive compromise, the genetic program idea has the worst
features of both traditional theories. Preformation and epigenesis are ‘Scylla
and Charyhdis’ and the genetic program concept, their ‘chimaeric offspring
is even more beastly than its monstrous forebears’ (54). Like preformation-
ism, it sidesteps the real task of developmental biology, which is to give a
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mechanistic account of development. Like traditional epigenesis, it substi-
tutes a mind-like guiding force for a genuine mechanism (Robert calls this
‘genetic animism’). While development can be seen as manifesting a certain
amount of ‘information’, a proper explication of what ‘information’ means in
this context reveals that it is not localized in the genome, but resides in the
interaction between the many material resources that make a causal contri-
bution to the process connecting egg to adult, a view for which Robert
acknowledges his debt to Susan Oyama.

Robert describes his alternative view of development as ‘constitutive
epigenesis’. He takes the struggle for this view into the heart of enemy
territory, arguing that even the primary structure of proteinsis nor preformed
in DNA (‘primary structure’ refers to the linear order of amino acids, ignoring
(most of) the bonds that form between parts of the polypeptide chain and other
factors that produce the three-dimensional ‘tertiary structure’ on which most
of a protein’s causal powers depend). Robert endorses the ‘process molecular
gene concept’, due to Eva Neumann-Held, according to which a gene consists
not merely of the DNA sequences from which messenger RNA (mRNA) is
transeribed, but of all the molecules which help to bring it about that a
particular gene product is assembled in the right cells at the right times to
make the contribution to development that we recognize as the signature of a
particular ‘gene’. Robert lays particular emphasis on DNA methylation and
on mRNA editing. Methylation is a gene-silencing mechanism with a key role
in both cell-line heredity and trans-generational ‘epigenetic’ heredity. Methy-
lation demonstrates that which genes are expressed in which tissues at which
times depends on heritable molecules other than DNA itself The mRNA
editing process inserts additional nucleotides into mRNA or transforms exist-
ing nucleotides, so that the DNA is no longer the molecular ‘image’ of the gene
product that results. Recent developments in molecular bioscience could have
provided Robert with much additional support for his thesis. Two DNA
sequences (‘genes’?) that give rise to different products can overlap one
another in ways that are not obvious until you see how that sequence is used
in different cells at different times. The products of two such ‘overlapping
genes’ may be entirely chemically distinct if the two transcribe their shared
DNA in different ‘reading frames’ (to use the, always problematic, linguistic
analogy, this is like reading ‘The old man can run’ as “(T) heo Idm anc anr un’),
In ‘co-transcription’, two known genes, or a gene and DNA elements that
would not otherwise be annotated as a gene, are transcribed along with the
DNA between them into a single mRNA that is spliced to produce a new gene
product. In‘trans-splicing’ mRNAs derived from different parts of the genome
are spliced together to make novel products. So contemporary genomics lends
considerable support to Robert’s view that ‘genes’ are not preformed in the
genome but rather brought into being ‘on the fly’ as cells require them (which
is not to say that genomes do not contain traditional, structural ‘genes’, but
merely that these are only one way to constitute a gene).

Robert has much praise for contemporary evolutionary developmental
biology, but urges it to adopt a less gene-centered perspective and to embrace
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the insights of research programs such as that of Oyama and other ‘develop-
mental systems theorists’, and the ‘ecological developmental biology’ chris-
tened by Scott Gilbert and often pursued under the banner of phenotypic
plasticity research.

Robert’s book also includes a vigorous defense of the role of the philosopher
of biology, drawing on William Wimsatt's account of research heuristics and
their biases. ‘The devil’, Robert assures us, ‘is not in the details, but rather
in the Gestalt’ (130), that is, in correctly identifying the big picture that
emerges from science's impressive but still incomplete grasp of biological
detail. The philosopher of science should be in a position to draw the big
picture in a way that does not mistake the practical exigencies of research
for biological necessity, and Robert’s strongest criticism is reserved for those
philosophers, like Alexander Rosenberg and Michael Ruse, who in Robert’s
view defend an overly narrow, gene-centered ‘big picture’ by appealing to the
practical simplifications made by scientists to facilitate their work.

This is a thoroughly bioliterate volume that will introduce the philosophi-
cal reader to some of the best of modern molecular and developmental biology
and its potential implications. It will no doubt provoke vigorous debate
amongst philosophers of biology, but it is to be hoped that it will be read by
a much wider cross-section of the philosophical community.

Paul E. Griffiths
University of Queensland
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Externalism: Putting Mind and

World Back Together Again.

Montreal and Kingston: McGill-Queens
University Press 2003.

Pp. vii + 256.

Cdn$/US$75.00 (cloth: ISBN 0-7735-2649-8);
Cdn$27.95/US$22.95 (paper: 1SBN 0-7735-2650-1).

Internalism, according to Rowlands, is roughly the idea that all mental
states, events, or properties are located exclusively ‘inside the head of the
creature or agent that has these things’ (2). Externalism, by contrast, is the
denial of internalism: it is the idea that not all mental states, events, or
properties are exclusively inside the head of the creature or agent that has
these things. On externalism, then, mental states are essentially hybrid
entities that straddle both internal states and processes and things occurring
in the external world.
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Rowlands argues that the concept of internalism — which, he claims in
Chapter 2, finds its logical and historical roots in the work of Descartes — is
essentially an ontological thesis according to which:

Location Claim (LC):

Mental states are spatially located inside the heads of agents.

Possession Claim (PC):

The possession of mental states by an agent does not depend on any

feature that is external to that agent. (13)
If, however, one takes internalism seriously, then, Rowlands asserts, one is
immediately faced with the matching problem: if the mind really is something
that is located exclusively inside the head of the creature that has it, then
how does the mind latch onto the world ‘in such a way that the creature might
know, or even have any reason for believing anything about that world?’ (3).
Aside from Chapters 9 and 10, in which Rowlands advances his own exter-
nalist solution to the matching problem, much of Rowlands’ book can be
viewed as a critical analysis of the various attempts to solve, or at least
respond to, the matching problem.

Rowlands claims in Chapter 3 that one fairly natural response to the
matching problem is the broadly Kantian response, according to which the
world of our everyday experience is a world that is constructed by the
activities of the mind, specifically through the mental activities of what Kant
called ‘sensibility’ and ‘understanding’ — thought, broadly construed (54). On
the Kantian view, then, the mind is able to ‘latch on to’ (4) the world because
the world, or at least that portion of the world that we can know and think
about, is a world that is essentially constructed by the activities of the mind
(54). For various interesting reasons, Rowlands finds the Kantian (and
neo-Kantian) solution to the matching problem wholly misguided.

In Chapter 4 Rowlands argues that Sartre provides one of the first
genuinely externalist solutions to the matching problem, one according to
which consciousness is nothing more than a general directedness towards
objects where these objects are not mental items, but are ‘irredeemably
external’ (4) and wholly ‘transcendent’ (74) to consciousness. To the extent
that consciousness is not a spatially locatable item in the world (74) but
rather a general directedness towards transcendent objects, Sartre, claims
Rowlands, rejects (LC). Furthermore, to the extent that consciousness is a
directedness towards objects that exists outside the head of agents, Sartre
also rejects (PC).

In Chapter 5, Rowlands claims that Wittgenstein offers an alternative
externalist solution to the matching problem. According to this proposal, to
mean, intend, or understand something is not to be the subject of some inner
state or process. Rather, it is to possess the capacity or disposition to ‘adjust
one’s use of a sign to bring it into line with custom or practice’ (5). This, argues
Rowlands, connects meaning, intending, and so on, ‘with structures that are
external to the subject’ (5). To the extent that mental phenomena is concep-
tually connected with structures that are external to the agent, Wittgenstein,
argues Rowlands, rejects (PC). Moreover, to the extent that mental phenom-
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ena do not consist in inner states or processes, Wittgenstein also appears to
reject (LC).

By way of an extended discussion of the twin-earth thought experiments
of Putnam and Burge, and work on indexicals by Kaplan, Rowlands in
Chapter 6 examines the various arguments that have been advanced for
‘content externalism’ — roughly, the claim that the semantic content of
mental states is often dependent upon objects, properties, events, that are
external to the agent. Here Rowlands argues that, if the arguments of
Putnam, Burge, and Kaplan are correct, then content externalism entails at
least a rejection of (PC) since the semantic content of mental states cannot
be instantiated in the absence of those external objects, properties, or events.
In Chapter 7, however, Rowlands argues, since content externalism ends up
applying only to a ‘vanishingly small proportion of what passes for the
mental’ (138), the scope of this view is severely limited and, as such, cannot
be considered a satisfactory response to the matching problem.

After focusing on the epistemological aspects of content externalism in
Chapter 8, Rowlands in Chapter 9 attempts to extend the basic idea behind
externalism beyond the severely limited scope of content externalism. Row-
lands here forwards his own preferred externalist view, what he dubs ‘vehicle
externalism’. The common thread that runs through vehicle externalism is
the idea that the structures and mechanisms that allow an agent to possess
mental states and processes are often structures and mechanisms that
extend outside of the head of that agent. These vehicles of mental processes
are extended or distributed out into the world and so too, claims Rowlands,
are the mental processes themselves. Rowlands concedes that vehicle exter-
nalism is a fairly radical view of the mind (182), since it entails not only that
the possession of certain types of mental phenomena is dependent upon
structures and mechanisms in the external world, but also that such phe-
nomena are often at least in part out in that world. Accordingly, vehicle
externalism entails a rejection of both (PC) and (LC). In Chapter 10,
Rowlands applies vehicle externalism to conscious experience, and in Chap-
ter 11 discusses some of the axiological issues surrounding externalism. In
Chapter 12 Rowlands summarizes his results.

Externalism is a first-rate book, and makes a significant contribution to
the internalism/externalism debate in the philosophy of mind. Although the
issues discussed are complex and often technical, the book is so well written
that it could serve as a primary text for an advanced undergraduate course
in the philosophy of mind. Of course, graduate students and professional
philosophers with a general interest in the issues surrounding the internal-
ism/externalism debate will also profit from reading Rowlands’ genuinely
interesting and insightful book.

Colin P. Ruloff
Kwantlen University College, and Corpus Christi College at UBC
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Schauer has two projects in this fascinating and timely book, one broad and
one narrow. The broad one is to foster appreciation of the (in both descriptive
and approbative senses) indispensable role in life of generalization and
rule-based decisioni-making. The narrower project is to display the rational
rights and wrongs of reasoning in such hot-button issues as gender discrimi-
nation, racial profiling, mandatory sentencing guidelines and the like. Both
projects are executed superbly. The former project revisits ground covered in
Schauer’s earlier Playing By the Rules (Oxford University Press 1991). That
book, however, was a technical treatise aimed at the professional philosopher
and legal theorist. The book under review is altogether more accessible. If
you want to go behind Profiles to the wealth of carefully argued theoretical
views on which it rests, turn to Playing.

The Introduction and Chapter 1 develop the broad framework for the
analysis of specific cases that follows. Schauer points out that reasoning from
non-spurious and non-universal generalization, ‘actuarial reasoning’, is
ubiquitous. We properly say things like “You get what you pay for’ (9) all the
time, although there’s no doubt that some cheap goods work well and last for
years. Misuse of generalization, we think, expresses itself in prejudice. But
there are two kinds of ‘prejudice’ (15-17) — the ‘prejudice’ of reasoning from
one characteristic to another where being in one class is no kind of predictor
at all of being in another, and the kind of ‘prejudice’ that we think is invelved
in automatically refusing to hire an ex-con, or in stopping every black person
driving an expensive car. Some ex-cons do rip off their employers, some
blacks have stolen that car. But not all, surely. These two forms of ‘prejudice’
need to be distinguished; the second form may well not be any kind of faulty
reasoning. Schauer also distinguishes between generalization, and decision-
making based on generalization, from what he calls ‘particularistic’ decision-
making (there is an extensive analysis of the distinction in Playing).
Particularistic decision-making seems to be very attractive. What's wreng
with the company that won’t hire ex-cons is that many of them (most, even)
will be excellent employees. Generalizations (and rules) are endemically
over- and under-inclusive: they have no respect for persons, as it were. But
particularistic decision-making is not therefore superior. Schauer argues this
by an interesting discussion (Chapter 1) of Plato and Aristotle. Aristotle well
presents equity as a correction of law, Equitable decision-making is valuable
as a supplement to law, not as a substitute for law.

With the exception of the final Chapter 11, Schauer now proceeds to
discuss in some detail a number of different controversial cases, showing how
correct understanding of them depends on appreciating the principles he has
outlined. First up are pit-bulls (Chapter 2). Shouldn’t we scrap by-laws
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banning pit-bulls by breed and just test every individual dog, pit-bull or not,
for violent tendencies? No: any prediction that this dog will or will not be
violent because it behaved thus and so when tested rests on exactly the kind
of reasoning by way of generalization that is supposedly being impugned.

Chapter 3 discusses what Schauer presents as an irrational preference in
the law for eyewitness or direct testimony over circumstantial evidence,
which is after all simply reasoning based on generalization. Chapter 4 turns
to mandatory retirement ages for airline pilots and mandatory minimum
voting ages. Mandatory retirement at 60 is indeed a very coarse filter based
on generalization of the no longer capable: a battery of tests, equally depend-
ent on generalization but individually administered, would of course be a
finer filter. But it would differ from the filter by age only in degree. It is not
unjust, though it may, or may not be, inefficient, to use a coarse filter.

Chapter 5 discusses gender discrimination through an examination of the
Virginia Military Institute case. In cases like these, Schauer says, one can
regularly find two kinds of irrationality — using empirical information to
predict soundly a relevant characteristic, and using it to predict unsoundly
an irrelevant characteristic. But the fundamental question is whether we
should be using gender as a proxy for underlying characteristics at all, even
if it is a relevant proxy — i.e., even if the two mistakes just identified are not
committed (148). Much depends, Schauer argues, on whether there are other
equally relevant proxy features that are not used. In the VMI case and other
notorious cases (firefighters and police are mentioned), male applicants are
given a whole battery of tests: women applicants are simply given an
upper-body-strength test and eliminated. That’s unacceptable reasoning,
motivated by sexism, even though upper-body strength is a relevant charac-
teristic and one that not many women will possess. Schauer draws attention
to the role here played by background moral reasons — the importance of
preventing and compensating for the subordination of women, and of guard-
ing against a society divided by gender. These reasons form a plausible case
for forbidding the use of gender as a proxy in ‘actuarial reasoning’, even when
it would be a statistically sound proxy.

Chapter 7 is devoted to racial profiling, perhaps the hottest of the hot but-
tons. The discussion is set up by Chapter 6, which presents examples of
‘profiling’ to which almost no-one objects and whose success is proven. Both
tax authorities, who cannot possibly vet every individual return, and customs
officials have elaborate ‘profiles’ of those most likely to be evading taxes or
smuggling drugs (race and gender are not among the features of the profile).
In both cases, Schauer emphasizes, use of these profiles is both more accurate
and morally more desirable than the exercise of unfettered discretion by the
tax office or the customs officer. So clearly there is such a thing as ‘good’
profiling.

So, then, what goes wrong in ‘racial profiling’, and can there ever be ‘good’
‘racial profiling’? As Schauer shows, the most spectacular cases are wrong
ultimately because the use of race as a proxy is not statistically justified.
Racial profiling is the misuse of generalization based on race. He then
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comments that, up to a point, the misuse is explicable. Characteristics like
race and gender are visually salient to the filterer. Race and ethnicity thus
become ‘encroachers on the terrain of other predictive factors’; they ‘occupy
more of the decision-making space than their empirical role would support’
(187). Schauer then turns this feature against use of race as a basis for
decision-making: ‘the strongest argument against using race is ... that race,
even if relevant, is so likely to be overused that it is necessary to ... mandate
its underuse just to ensure that things come out even in the end’ (196). We
should refrain from using even statistically justifiable racial factors in the
service of avoiding isolation and stigmatization by race (197).

Such a conclusion issues many normative promissory notes, and the
remainder of the book goes some way towards paying them off. Chapter 8
defends the Procrustean approach to blind equality. Equality as a goal, when
Jjustified, mandates the underuse of differences. Chapter 9 discusses pre-
sumptions in the criminal law. It's not news, Schauer says, that legislation
classifies imprecisely. The important thing is to give fair notice of what is
illegal. This argument itself gives fair notice of the ‘rule of law’ values that
Schauer introduces in Chapter 10, in discussing mandatory sentencing
guidelines. These are unpopular because they militate against individualized
sentencing. But it’s clear to Schauer what a morass a regime of wide judicial
discretion on sentencing could become. Moreover, he argues, there is a deep
truth to the image of Justice as blindfolded — the equality-based idea that
we are all one before the law. Justice should be no respecter of persons: its
demands fall, and should fall, on all of us equally. There is a fundamental
connection between decision-making by generalization and the rule of law.

Thus we come to the remarkable Chapter 11. In this spirited and commit-
ted chapter, Schauer defends generality and reasoning from generalization
as an instrument of liberal community. Rights are general in character.
Rights create community by creating equality across differences. Reasoning
from generalization both recognizes us for who we are, and makes us who we
are. This is a somewhat romantic ‘blue state’ vision of the possibilities of the
rule of law, especially for one who elsewhere (Playing, Chapter 7.6) has
underlined the role of rules as neutral devices for the allocation of power,
Think Josiah Bartlett, not George W. Bush. But, say I anyway, it’s none the
worse for that.

Profiles is a clearly and thoroughly argued, witty, passionate and compas-
sionate book — one to be thoroughly recommended.

Roger A. Shiner
Okanagan University College
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Bart Schultz has spent the last decade and a half researching the many sides
of Henry Sidgwick. His efforts have helped make this period fecund for the
study and evaluation of Sidgwick’s life and works. It is due in part to Schultz
that Sidgwick studies are now experiencing something of a renaissance.

Schultz’ previous contributions to Sidgwick studies include the anthology
Essays on Henry Sidgwick (Cambridge University Press 1992) and the
CD-ROM The Complete Works and Selected Scholarly Correspondence of
Henry Sidgwick (Charlottesville, VA: InteLex Corporation 1997, 2" edition
1999). The latter is no small boon to those of us interested in all sides of
Sidgwick. Schultz’ articles often explore Sidgwick’s lesser-known (and occa-
sionally unpalatable) views on race, sexuality, and imperialism, among other
things, usefully connecting them with his philosophical views, his historical
context and his intimate friendships. They serve as an important corrective
for those who study Sidgwick sans context. His knowledge of Sidgwick, his
(often long-forgotten) peers and their history and culture, is immense in its
depth and complexity.

His long-awaited book — nay, tome — Henry Sidgwick: Eye of the Universe
(HSE) is a comprehensive and wide-ranging examination of the connection
between Sidgwick’s theoretical views, personal relationships, public activi-
ties and social milieu. It weighs in at an amazing (and at times exhausting)
858 pages, emerging from a thorough and all-encompassing reading of
primary and secondary work on its subject. It will be a work on Sidgwick that
all those who study him will have to reckon with for years to come. It is a
welcome addition to the growing literature on Sidgwick.

The basic task that Schultz sets for himself is ‘to convey some sense ... of
how [Sidgwick’s| “inner intellectual life” ultimately evolved, how he became
what he was’ (3). The portrait that Schultz hopes to paint is more favorable
than the one that held sway amongst philosophers, e.g., Moore and Russell,
at the beginning of the twentieth century, but more robust than the one
common amongst recent admirers of Sidgwick, e.g., Rawls and Parfit. Fi-
nally, it is supposed to reveal that Sidgwick’s utilitarianism is more sophis-
ticated than many have thought.

Sidgwick devoted himself to two distinct but related intellectual issues.
He was concerned with ‘the deepest problems of human life’, for example, the
truth of Christianity, the existence of God, the so-called ‘dualism of practical
reason’ (the claim that both utilitarianism and rational egoism are coordinate
but conflicting requirements of reason), and the basis of moral obligation. He
was also concerned with ‘what is to be done here and now’. This forced him
into debates regarding the higher education of women, clerical engagements,
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the morality of strife, the nature of culture, and the ends of education, among
other issues.

Sidgwick began to think seriously about these issues in the years between
1859 and 1869, his decade of ‘Storm and Stress’. During this period his
worries about the truth of Christianity led him to study biblical criticism,
Arabic and Hebrew. Near the end of the decade his worries turned to
skepticism, and the skepticism led to an ethical crisis. Sidgwick held a
Fellowship at Trinity College, a requirement of which was subscription to
the Thirty-Nine Articles of the Church of England. His skepticism no longer
allowed this, however, so in June of 1869 he resigned. Schultz’ discussion of
this, in Chapters two and three, is nicely organized and illuminating. Of note
is his discussion of Sidgwick’s early influences, including Edward White
Benson, John Fredrick Denison Maurice, John Grote, various discussion
groups (clandestine and public) that Sidgwick was involved in (especially the
Cambridge Apostles), and his education at Cambridge. Schultz brings out
the intimate connection between Sidgwick’s intellectual development and his
views of inquiry, democracy, and education.

While thinking about whether to resign his Fellowship Sidgwick devel-
oped his mature ethical views. He recorded these in The Methods of Ethics
(ME). This work forms the basis of his reputation within philosophical circles.
It is his best and most important work. ME is analyzed in Chapter Four of
HSE. Part One of the chapter tackles mainly meta-ethical and axiological
matters, while Part Two deals with the dualism of practical reason. The
treatment of meta-ethical matters needs further development, especially the
discussion of Sidgwick’s account of the meaning of the term ‘good’. Schultz
appears to endorse Tom Hurka’s view that Sidgwick’s reduction of ‘good’ to
‘ought or rational to desire’ is problematic (160); however, instead of pausing
to discuss this objection Schultz begins dealing with Sidgwick’s axiology. He
refrains from philosophically probing Sidgwick’s rather interesting views on
the meaning of ‘ought’, and he does not examine the philosophical plausibility
of Sidgwick’s non-naturalist meta-ethics, and how it might be ‘minimal’ (i.e.,
not Platonic) as some suggest.

Sidgwick’s moral epistemology in ME remains controversial. Schultz
claims that much of the previous debate ‘seems rather ungenerous and
anachronistic in its depiction of Sidgwick, failing to grasp his fallibilistic,
multicriterial approach in anything like its true complexity’ (197). Schultz
favours a now popular view according to which Sidgwick endorses an episte-
mology that includes elements of both foundationalism and coherentism
(200-4). The view is that there are some propositions that are known directly,
the epistemic credibility of which can be enhanced by noting coherence with
common-sense morality (which possesses merely ‘initial credibility’). The
appeal to common-sense morality enters the picture in the appeal Sidgwick
makes to a set of tests applied to directly known propositions satisfaction of
some of which amplify the epistemic status of propositions that are known
directly. In endorsing this view Schultz ignores another, more plausible view
according to which Sidgwick holds that certain propositions are directly
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warranted and that the tests function to help agents avoid error but not to
amplify the warrant of the propositions in question. Many of Sidgwick’s
remarks in ME and elsewhere suggest such a view. Moreover, Schultz does
not supply an adequate epistemology of common-sense morality, which is
required to show that it possesses ‘initial credibility’ or ‘imperfect certitude’
(202). Sidgwick doubts that it possesses such credibility (ME xx-xxi, 263, 361,
383). Many of Schultz’ comments undermine the view that Sidgwick believes
that common sense has some built-in credibility, e.g., his claim that Sidgwick
has disdain for common-sense morality and that he relies on it for merely
strategic reasons (127, 181,187, 249-50, 511-12), and that he treats it as Mill
does in Utilitarianism,i.e., as no more than beliefs about the effects of various
actions on aggregate happiness (185-7).

HSE’s fifth chapter deals with Sidgwick’s work in parapsychology. The
conclusion of ME, that both rational egoism and utilitarianism are equally
plausible but conflicting requirements of reason, prompted Sidgwick to study
paranormal phenomena. He found no philosophical way of reconciling the
two requirements. God’s existence would apparently make the requirements
coincide, but he found no philosophical proof for God and a Kantian-style
postulation seemed to him absurd. If he could find empirical proof of an
afterlife, he might find proof of a God or moral governor and hence a way of
solving his dualism. Alas, he found no such proof in his studies of telepathy,
mediums, ete. Schultz does a nice job with this material, suggesting that
Sidgwick’s psychical and related studies speak to the ‘ground of his unshake-
able sense of the logical priority of egoism, of egoism as a reflection of the
true self that somehow endured’ (333).

In Schultz’ view, Sidgwick’s friendships are crucial to understanding his
views. Core to Sidgwick’s researches is the idea that truth is best explored
through intimate friendships, based on candor, openness and shared hopes.
Nowhere is this clearer than in his relationship with the gay poet and writer
John Addington Symonds. Schultz’ discussion in Chapter Six of Symonds and
Sidgwick on the issue of Symonds’ homosexuality and the ethics of ‘coming
out’ are both informative and interesting, providing us with some insight into
how Sidgwick developed his views regarding veracity, sexuality, and hypoc-
risy.

Chapter Seven examines Sidgwick’s works on politics, political science
and political economy. It deals mainly with Sidgwick’s The Principles of
Political Economy and The Elements of Politics. Schultz demonstrates how
far Sidgwick strayed from early utilitarians, especially Bentham, by embrac-
ing semi-socialistic economic and political policies. There is a long discussion
of Sidgwick’s views on imperialism, race and colonization (605-68). Despite
raising the importance of protecting the rights, etc. of those who are colonized
and the difficulties associated with doing so, Sidgwick remained committed
to the civilizing elements of the imperial project (it would bring ‘better
religion’ and ‘truer science’, and more plausible political institutions). He
often described non-Europeans as ‘semi-civilized’ or as belonging to ‘lower’
races or worse (316-17, 622, 631ff, 647). In the eighth and final chapter
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Schultz further discusses Sidgwick’s views on race, theism, paranormal
phenomena, and other matters. Schultz accuses Sidgwick of not objecting
strongly enough to the racist views that his friends published (especially
James Bryce and Charles Henry Pearson). He calls Sidgwick dishonest for
the role he played in helping Symonds’ biographer represent his sexual
agonizing as religious agonizing. This is unfortunate for those who think of
Sidgwick as rather saintly. The second charge does not, however, serve to
impugn Sidgwick’s character. He had good reasons for lying (of which Schultz
is aware): he would protect his friend’s reputation, remain loyal to Symonds’
wishes, protect his family, Sidgwick’s own reputation and free Sidgwick’s
other endeavors (e.g., the promotion of women’s higher education) of guilt by
association (709-14). Schulz does not simply want to note Sidgwick’s state-
ments about race and his seeming dishonesty, however: he seems to think
that Sidgwick’s views on these and other matters cast a dark shadow over
other parts of his work, threatening their philosophical viability (192, 273-74,
606-07). However, further argument is required to establish this.

Anthony Skelton
University of Michigan, Ann Arbor

Michael Smith

Ethics and the A Priori: Selected Essays on
Moral Psychology and Meta-Ethics.

New York: Cambridge University Press 2004.
Pp. xii + 388.

US$80.00 (cloth: 18BN 0-521-80987-8);
US$32.99 (paper: 1SBN 0-521-00773-9).

This is a collection of seventeen previously published papers. Smith’s The
Moral Problem (Blackwell 1994) has been a focus of discussion in meta-ethics
and moral psychology for the past decade. In general, the papers reprinted
here clarify, refine, and extend the arguments in Smith’s earlier book. Some
are responses to criticisms of The Moral Problem by Russ Schafer-Landau.
David Brink, David Copp, and Geoffrey Sayre-McCord. A response to Philip
Pettit on a topic featured in The Moral Problem, but stemming from an article
in neither the earlier book nor this one, is also present. Besides its substance,
one of the reasons for the centrality of The Moral Problem in meta-ethics is
the clarity of Smith’s writing, which is marked by a concisely presented,
carefully articulated web of arguments. The present book exemplifies the
same substantive and stylistic virtues. Readers familiar with The Moral
Problem will find much of interest here. Readers unfamiliar with Smith’s
earlier work will here find concise presentation of many of the arguments
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central to Smith’s overall position. Despite being a collection of independent
articles, Ethics and the A Priori strongly gives the impression of presenting
a unified position. However, there is notable repetition of important argu-
ments. Due to the unity of Smith’s position, I will concentrate on central
arguments, pointing to individual papers only insofar as they are of special
interest. This brief presentation of arguments that Smith presents in several
different ways cannot help but obscure important subtleties, but the overall
shape of the position should be clear.

I shall call Smith’s method rational psychology — the a priori exploration
of the psychology of ideally rational agents. Smith here explores the psychol-
ogy of such agents in connection with a) the explanation of action, and b) the
nature of value. These considerations come together in Smith’s important
account of the nature of normative reasons. At the heart of this account is
Smith’s version of the dispositional theory of value. This sort of theory holds
that facts about values are facts about idealized desires (e.g., 9), that is, the
desires of ideally rational agents. The link between value and ideally rational
agents is provided by the notion of desirability (e.g., 93): for something to be
a value is for it to be desirable, where ‘desirable’ is to be taken, in the familiar
parlance, as worth desiring. What is it for something — some course of action,
for example — to be worth desiring for a given person X? The answer that
Smith develops is that it is for that thing or course of action to be what an
ideally rational version of X would want for X in X’s circumstances. As Smith
puts it, * ... there is an analytic connection between the desirability of an
agent’s acting in a certain way in certain circumstances, and her desiring
that she acts in that way in those circumstances if she were fully rational ...’
(93) This view delivers, without further amendment, Smith’s position on the
nature of normative reasons. Normative reasons, in contrast with motivating
reasons, are reasons that justify actions. Whereas Smith commits himself to
a version of a Humean account of the nature of motivating reasons, and hence
to a view of motivating reasons as constituted by belief-desire pairs, norma-
tive reasons are instead propositions, the content of which is delivered by the
dispositional theory of value: ‘normative reasons are propositions concerning
the desirability of acting in certain ways, where facts about desirability are
in turn simply facts about our idealised desires’ (61). So, X has normative
reason to do whatever a fully rational version of X would desire X to do in X’s
circumstances.

To recognize a normative reason is to have a belief. Smith’s commitment
to a Humean account of motivation entails that for X to act in accordance
with normative reasons, X must also have a desire to do so. Smith’s account
of this turns on another feature of the psychology of the rational agent:
coherence. Smith argues that when a rational agent believes that s/he has
normative reason to perform a certain course of action, s/he will also form
the desire to do so. Consider X again. X's normative reasons for action are
determined by the perspective of a fully rational version of X. The importance
of this perspective lies in its possession of a fully idealized set of desires.
Smith holds that this set is maximally unified and coherent. So, for X to
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believe that s/he has a normative reason to do A is for X to believe that s/he
would desire that s/he perform A if s/he had a maximally unified and coherent
set of desires. Believing this, it is rational to desire that one do A. The reason
is that a psychology containing desires that accord with beliefs about what
one would desire if one had a maximally coherent set of desires is more
coherent than one which lacks such a desire.

Such ideas are put to suggestive use in several articles. In Chapter Five,
‘A Theory of Freedom and Responsibility’ (building directly on Chapters
Three and Four), Smith deploys his version of the dispositional theory of
value to give a novel and important account of freedom and responsibility.
Smith models an account of freedom and responsibility in the domain of
action on an account of such freedom and responsibility in the domain of
belief. Another article worth a quick note is Chapter Fifteen, ‘Internalism’s
Wheel'. Since Smith’s position posits an analytic connection between judging
that one has a normative reason to do something and desiring to do it, it is a
form of internalism. Chapter Fifteen charts various meta-ethical positions
committed to internalism. Smith does this by mapping the relations of these
positions to one another via important objections. He argues that his own
version faces certain difficulties, but ones which are not insuperable, and
hence that it is the best of this batch of positions.

A priori considerations of the psychological capacities of the rational agent
carry a lot of weight in Smith’s work. It is well worth wondering whether
ordinary humans are rational in this way. If we are not — if, for instance, we
are subject to deep forms of irrationality that put insuperable obstacles in
the way of some transformations of belief and desire of the sorts examined
by Smith — then one would be justified in wondering about the extent to
which Smith’s psychological and normative theories apply to us. Secondly,
Smith is committed, via his rational psychology, to a Humean theory of
motivation, and hence to a correlative account of the explanation of action.
But given the fact that our action-producing capacities are the product of a
long process of natural selection, it is worth wondering whether the psycho-
logical entities that explain our action are really the same as those deployed
in rational psychology. If they are not, then much of Smith’s work just does
not apply to us.

On a stylistic note: there is no overall bibliography, and the individual
essays have differing citation styles due to their original publication format,
presenting a small obstacle to some scholarly purposes.

Andrew Sneddon
University of Ottawa
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Merold Westphal argues for a philosophical grasp of the divine that is in line
with both the recovery of transcendence and the postmodern concern for the
decentering of the self. He examines the views of Martin Heidegger, Baruch
Spinoza, G.W.F. Hegel, Saint Augustine, Pseudo-Dionysius, Thomas Aqui-
nas, Karl Barth, Emmanuel Levinas and Seren Kierkegaard on transcen-
dence. In order to accomplish the decentring of the self, divine otherness must
stay irreducible. The reign of human subjectivity must be limited and
relativized through the encounter with the Other. From the start we can
anticipate the volume’s culmination in the ethical argument for the transcen-
dence of God. Our ethical choice of action presupposes faith in an other-
worldly reality rather than knowledge of God. According to the book’s inner
logic, the cosmological transcendence (that God is not immanent in this
world) dealt with in Part I is the basis of the epistemic transcendence of God
(Part II) which in turn is a prerequisite for His ethical transcendence (that
we cannot know God as a lawgiver) in Part III. Generally, it must be
remarked that although all the relevant historical views fall into place where
needed to make Westphal’s train of thought perspicuous, the leading argu-
ment for the threefold transcendence could have been discussed more sys-
tematically.

The first part of the book is concerned with ‘onto-theology and the need to
transcend cosmological transcendence’. It is hard to deny that there is a
minimization of cosmological transcendence in both, Spinoza and Hegel.
Onto-theology makes God part of the intelligible structure of being as the
most general or highest being. Through our grasp of this highest being,
creation becomes intelligible. We can speculate why Westphal chooses ver-
sions of pantheism as his model of onto-theology. Most likely the decisive
point is that God’s immanence in the world seems to guarantee that He is
epistemically as unproblematic as other objects of our intellect. This aban-
donment of transcendence is the starting point of this book.

Already for Spinoza, man is completely empowered in relation to God. In
denying that there is a reality that exceeds our capacities of comprehension
(60) Spinoza is also denying human self-transcendence, i.e., humans are not
oriented towards a reality that is not at their disposal. Hegel is onto-theo-
logical in programmatically making all being intelligible to the thinking
subject. God is nothing but the divine essence of human spirit. Although this
is not explicitly discussed, the main thrust of the book is directed against
Hegel. His pantheism is the opposite of the ethical transcendence of God
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because He remains epistemically accessible whereas ethical transcendence
presupposes epistemic mystery.

The second part of the book deals with ‘epistemic transcendence: the
divine mystery’. The dialectic of concealment and disclosure of God is needed
in order to find a way to do theology that does not lapse into onto-theology.
With regard to concealment, Westphal sees in Augustine, Aquinas and Barth
authors with a very Kantian approach. Recall that for Immanuel Kant, real
knowledge of God and of the world is denied to us. This is so because of the
limitations of our human intellectual ability which alone we can study. In
other words: in seeking knowledge of God, we can only know our human
limitations. God remains in complete transcendence. There are, however,
ways of making an image of God for human understanding. Rudolf Otto’s
famous book The Idea of the Holy refers to this transcendence rightly as
mysterium tremendum, which means that the mystery transcends our un-
derstanding. God is incomprehensible and therefore awe-inspiring. On this
view the epistemic approach is futile. What is known is essentially mystery.
Barth says ‘God is known as the unknown God’ (158).

The last part of this volume deals with ‘ethical and religious transcen-
dence’. Levinas criticizes Edmund Husserl’s view that the content of con-
sciousness is everything there is. “‘What exceeds the limits of consciousness
is absolutely nothing for that consciousness’ (188). Otherness, according to
Levinas, cannot be reduced to the same and opens our horizon from the
outside. Intentionality is the grasp of consciousness through which the other
isreduced to the same. Based on the encounter with our fellow human beings
we suffer the inversion of intentionality and experience human self-transcen-
dence in redirecting our thought towards transcendence.

Westphal perceives clearly that Kierkegaard’s God can be well understood
in terms of Levinas’ ethical otherness. For Kierkegaard, however, intersub-
Jjectivity on its own does not constitute meaning. The meaning of the world
arises * ... not from my I nor from my We but from the Thou whose voice
disrupts the certainties and the securities of both the I and the We’ (211).
The ethical relationship with God is faith as listening. Here the concern for
the epistemic access to God becomes less important. This ethical relationship
allows for the coexistence of spirituality and metaphysics.

In conclusion, we can say that Westphal's very learned approach follows
the method of historical contextualization of the argument. Although he is
critiquing onto-theology as incompatible with transcendence, at the end of
the book it is not yet completely out of the field. Don’t we need to know God
metaphysically as the Highest Being in order to understand the full meaning
of His transcendence? Maybe this question sidetracks Westphal who wants
to dethrone and not abolish onto-theology. The ‘metaphysical’ attributes of
God need to be ‘... placed in a context where they are subordinate to the
“moral” attributes’(231). I think that this subordination is one way of making
contemporary philosophy of religion meaningful again. Hegel and Husserl
are wrong because the reign of subjectivity has to be limited. This limitation
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of our cognitive control is evident through the ethical dimension of the human
awareness of God.

Aaron Fellbaum
University College, Cork
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Thomas Reid’s theory of action is an agent-causation theory. Typically
agent-causation theories are propaedeutic, underpinning theories of moral-
ity and moral responsibility and the ascription of ‘free will’ to moral agents.
Also, typically agent-causation theorists reject both ‘hard’ and ‘soft’ (compati-
bilist) determinisms, holding that agents are the only causes of human
actions.

One of the issues dividing the parties in these many-sided disputes is
metaphysical, viz., whether there are two types of causation, substance-cau-
sation and event-causation, or only one, or, if two, whether one is reducible
to the other. Event-causation is such that if event-A is said to cause event-B,
A and B must be subsumable under a ‘covering law’ that links them in some
sense necessarily. Substance-causation is such that a cause is a substance
having the power to bring about an action or event as effect. Typically, each
party attempts to reduce the other party’s type of causation to its own, but
some — Roderick Chisholm is an example — accept both types of causation
as basic and irreducible.

Reid is a substance-causation theorist, holding that agent-causation is the
only type of substance-causation in a ‘strict and proper sense’. Because he
accepts Hume’s analysis of physical causation he rejects the notion that
substances in nature have any power to produce the effects they are com-
monly but mistakenly said to cause. Causes in the ‘proper sense’ must be
efficient causes, i.e., must have the power to cause some change in the world,
and the power not to cause it. Only persons, and God and his angels, have
the power of efficient causality, in Reid’s view. Physical causes have no such
powers, and thus fall under the covering law model of causation. But God
ordained the laws of physical causation and is their efficient cause, although
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he is not the efficient cause of particular physical events falling under such
laws, as Malebranche thought.

‘The central tenet of Reid’s theory of action, then, can be stated very
simply: The actions of an agent are all and only those events of which the
agent is the efficient cause’ (Yaffe, 8). Obviously this rules out as causes of
human action such mental traffic as habits, motives, passions, appetites and
so on that ‘necessitarians’ appeal to in their efforts to bring human action
under in some sense necessary causal laws. Reid does not doubt that such
components of the mind influence or incite our actions, but he denies that
such influence is causal. He nowhere gives a satisfactory account of these
influences and incitements, but in several places likens them to exhortations
and advice.

Yaffe’s book is a critical but sympathetic exposition of Reid’s basic claim
and its many implications and corollaries. It cannot be said to be a good read.
His prose is densely packed and his arguments are closely contrived, requir-
ing a constant and intense focus on the text at all times, lest something
important slips by.

In Chapter 1, Yaffe examines Reid’s view that any substance having the
active power to produce changes in the world must be a being having
understanding and will, i.e., must be a rational being capable of conceiving
ends and then acting to realize those ends. This rules out, in his firm
Newtonian way, the ascription of active powers to inanimate beings. In
Chapter 2, Yaffe examines Reid’s view that active power to produce new
events in the world also requires the power not to produce them. ‘With power
come options’ (55). Active power confers ‘free will’. ¢ ... [T]hose who exercise
their powers are not at the same time swept along by the exercise of the
powers of others’ (56). Obviously all this is analytic and definitional of
efficient causality and does not establish that there actually exist any such
efficient agents.

Chapters 3 and 4 are devoted to examining Reid’s reasons for thinking
that there must exist some efficient causes — God, angels, and human beings.
Reid connects efficient causality with final causes, with teleology. Were there
no efficient causes at all, the world would be utterly devoid of things and
events that are directed towards ends. Ends must be conceived, and the
necessary means to ends must be contrived by understanding and will. The
manifest natural teleological qualities of many things and events in the world
indicate that there are active powers, or, rather, that there is an efficient
cause, God, who confers even upon inanimate substances their teleological
properties. What Yaffe calls ‘end- directedness’ in human conduct depends
essentially, non-contingently, upon their being a connection between inten-
tionally planned conduct and efficiently caused conduct. It also depends upon
our ability to exploit for our own ends the teleological properties of the
natural world.

Chapters 5 and 6 examine Reid’s truncated analysis of the influence of
motives in the initiation of action. Reid’s main concern is to rebut arguments
that construe the influence of motives as causal in nature. He offers an
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impressive array of arguments against the idea that motives are causes, but
offers little in the way of a positive account of the influence of motives. Thus,
Chapters 4, 5, and 6 collectively * ... explore the contours of Reid’s view of
end-directed behavior’ (9). The conclusion of the book synthesizes the results
of the previous chapters to try to establish in just what sense Reid is an
agent-causalist, i.e., how Yaffe's interpretation of Reid differs from that of
some other contemporary Reid scholars.

Yaffe is quite aware that all this depends upon the viability of some
concept of teleology. Reid, though, offers no explicit account of teleology, but
folds it into a design argument; design in a cause may be inferred from signs
or marks of it in its effects. This is a very serious lacuna in Reid’s thought
since in its common conception teleology was the degenerate Medieval
Aristotelian teleology of the scholastics, and had by Reid’s own time been
subjected to apparently fatal criticism, such as, for example, that it is
impossible to identify the teleological qualities of things independently of
their upshots, thus resulting in such absurdities as ‘Opium puts people to
sleep because of its dormitive powers.’

Reid, however, is aware of this difficulty and rigorously confines end-di-
rectedness to human and divine action in which end-directed intentions,
although they cannot be conceptualized independently of the actions they
inform, can be known to exist independently of those actions, unlike ‘dormi-
tive powers’ and the like. Inanimate substances cannot themselves ‘intend’
their effects; God intends that they should have their effects, and are thus
end-directed in their causality.

Reid can scarcely be blamed for having lived and died before Darwin
showed beyond any reasonable doubt that design in animate objects, say the
eye, requires no Designer, that the processes of natural selection alone are
sufficient to produce natural objects having end-directed qualities, or as we
should now say, functions. Nor do inanimate objects, designed as they
sometimes appear, support an analogy to artifacts sufficient to support an
inference to a Designer. But Yaffe certainly can, and ought to be, blamed for
not so much as mentioning Darwin and for failing to acknowledge that Reid’s
views on design/teleology in the non-human natural order are just wrong.
Happily, however, this does not subvert Reid’s views of human action.

D. D. Todd
Vancouver, British Columbia
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Almost fifty years have passed since Yolton’s first book on Locke. The
intervening half-century saw books by various authors revealing Locke as
far more interesting than we used to believe, one who influenced his own
time, the Enlightenment, the American and French revolutions, and who
continues to shape many of our everyday institutions and practices not the
least in politics and religion. However, commentators including Yolton have
generally neglected Locke’s frequent references to minds or understandings
‘higher’ than human, Locke’s ‘separate spirits’ or ‘other intelligent Beings’.
Yolton’s most recent book overcomes this neglect. It has all the charac-
teristics of its predecessors — impeccable scholarship, interest and insight,
elegance and clarity. It focuses on the ‘surprising, somewhat overlooked
doctrines’ in the Essay that locate ‘humans ... among the myriads of Beings
that inhabit other portions of the universe,” and concludes that ‘the soul-spirit
that is housed in the body contains the potential for each human to join the
ranks of angels and separate spirits ... in the Kingdom of Heaven’ (152).

Its first two chapters explore and clarify Locke’s use of man, self, person,
and the intellectual world. The next three ‘bring together the various refer-
ences to angels and separate spirits, and the ways in which these Beings are
related to Locke’s man,” while the final chapter concerns the relationship
between the intellectual human world and that of other intelligent beings,
Locke’s ‘moral and affective, even aesthetic, attitudes towards the second
intellectual world,” and the relation between that second world ‘and the
Kingdom of God ... in his Reasonableness [of Christianity/ (3). Although its
subtitle appears to restrict this study to the Essay, mention of the Reason-
ableness indicates otherwise; in addition the study draws on, and clarifies
arguments in, Locke’s works on politics, education, and theology.

Yolton begins with exploring a claim in several of Locke’s writings, that
‘man is not born a person, but ... can develop into one’ (9). It requires
recognition that the use of ‘person’ adds ‘rationality’ to human corporeality
in a way that precludes a reductive explanation of personal identity; ‘the
properties of a person — intelligence, rationality, consciousness — are not
identified with or reduced to neurobiological properties nor to material
particles’(14). A‘man ... starts out as an embryo, becomes an infant, an adult,
and an old man.” For ‘man’ to become a ‘person’ conditions must be met that
distinguish between a man’s actions like ‘dancing or singing’ and a person’s
actions like ‘truth-telling, helping others’. Men that lie, cheat or kill are actors
who do ‘not behave like persons’ because they ‘violate the law of nature, so
acting against their own (normative) rationality or personhood and becoming
like the ‘wild savage beasts’ of the Second Treatise (17). Person ‘adds, or at

232



least stresses, the forensic, law-abiding features to the self, creating what
Locke calls “moral man”, a self concerned for happiness and virtue in this life
and ultimately salvation in the next’ (24). Thus we ‘may have some basis for
speaking of a continuum from man in a physical sense, to man as rational
(perhaps the self), to moral man (the person)’ with the corresponding ‘physi-
cal powers, powers of thinking and acting, and moral powers.” These powers
are found together in ‘the mature individual,” the human being ‘as agent of
thought and action” who is ‘both self and person’ (25). They present a
continuum not of separate entities but ‘of different functions of ... man as a
conscious cognitive being’ such that ‘moral man, the rational person emerges
from physical man’(37-8). Since it is ‘the person, the rational, moral, thinking
being that each of us owns’ that is ‘important for immortality ... [and]
accountability’ (36-7), what is to be said of the soul? The answer that ‘the soul
is intimately involved in, as it were, creating the person’ (152) is deferred to
the fifth chapter while one role of the intervening chapters is to prepare its
foundations.

Chapter Two examines Locke’s thought about concepts like the material
and intellectual worlds, the science of nature and natural philosophy, em-
pirical truth and speculative truth. The second in each of these sets of terms
are the important ones for Yolton's theme as he distinguishes an epistemo-
logical and an ontological sense of ‘intellectual world’ — the Two Intellectual
Worlds of the title. The epistemological sense concerns the nature and extent
of our knowledge of the material world, of our understanding, of action, and
of signs. The ontological sense concerns ‘the domain of God, Angels and other
Spirits” (64). This ‘non-material domain’ is that of speculative truth; it
attaches to the main topics of the third and fourth chapters, that of spirits,
angels, and God. Locke does not argue for but accepts the existence of the
first two primarily on the grounds of revelation. When he considers what
might be their specific features or abilities he enters the domain of ‘concep-
tion’ (69, 98, 101), ‘supposition’ (73), ‘conjecture’ (74). How does Locke ‘decide
that something is conceivable, or how does he determine that his account of
the domain of God, Angels and Spirits is intelligible? This says Yolton (105)
is a question Locke ‘does not address.” The unresolved problems implicit in
it make Locke ‘cautious in his statements about spirits, speaking often of
opinions or of what may be possible’ (112). To an extent the same holds for
soul; ‘there are few attempts made to explain what a human soul is’ (114).

Locke does say about soul is that it has a different ontological status from
‘mind’ (which has no ontological status as ‘a real Being’) as well as from body
(which has ontological status as ‘real Being’ but of a material rather than
spiritual kind. ‘Soul’ is part of the realm of spirit though different from other
spirits because it is related to both man and person — which accounts for
Yolton’s use of ‘soul-spirit’ in later chapters. Soul-spirits have a place on the
‘chain of being,” a position that may change to lower or higher depending on
their attaining greater perfection. As they become ‘more perfect ... they
acquire more of the person-like characteristics’ (121). And since the perfec-
tion in question is to be achieved in this life where a human being cannot
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function without soul or body, the unit that faces judgment at the resurrec-
tion is that of body, man, and (soul)-person.

Since Locke’s treatment of the world of spirits is one of conjecture, Yolton’s
is equally tentative. Both respect the distinction between ‘science of nature’
and ‘speculative truth’ and their different limits.

Apart from highlighting this often neglected dimension of Locke’s thought,
Yolton indicates that in the seventeenth and eighteenth centuries there was
nothing comparable to Locke’s Essay in its effective combination of ‘an
account of the extent and limits of knowledge, the workings of the mind, the
physiology of the body, the acquisition of ideas, the experimental science of
nature, natural philosophy, moral theory, and a deep religious concern for
the future life’ (113).

Peter Schouls
(Graduate Liberal Studies)
Simon Fraser University
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